Al-Akhlaq wa’l-Siyar (Morals and Behaviour)

By Ibn Hazm al-Andaloosee

Introduction

In the name of Allah®! the Most Merciful and Clement: [O Allah | implore Your
assistance, O Allah bless Muhammad and his family and grant them peace.]

Abl Muhammad ‘Ali Ibn Ahmad Ibn Sa’id Ibn Hazm [the Andalusian jurist]. Allah
may be pleased with him has said:

1. Praise be to Allah for His great gifts. May Allah bless [our master] Muhammad,
His servant, the seal of His Prophets and Messengers; may He grant them
eternal blessings. | rely on Him for any ability and strength | may have, and |
seek His aid and protection against all the various terrors and ills of this world.
And may He deliver me from all horror and suffering in the next world.

2. Now, | have gathered together in this book numerous ideas which Allah, the
provider of intellect, has enabled me to profit from as day succeeded day, [and
year succeeded year] and circumstances altered, permitting me to understand
the vicissitudes of fate and to control its fluctuations, to the extent that | have
devoted the larger part of my life to it. | have chosen to master these problems by
study and contemplation, rather than throw myself into the various sensual
pleasures which attract most souls on this earth, and rather than amass
unnecessary wealth. | have gathered together all my observations into this book
in the hope that the Almighty may allow it to benefit whichever of His servants He
wishes who has access to [is capable of understanding] my book, in the matters
over which | have slaved, devoting all my efforts to them and reflecting at length
upon them. | hope that it will be well received, and | present it with good
intentions and blessings [with a good heart].

This book will benefit a person more than financial treasures and possessions of
property, if he meditates upon it, and if Allah enables him to make good use of it.
As for myself, my hope in this enterprise is to win the greatest reward from Allah,
since my intention is to help His servants, to remedy whatever is corrupt in their
character, and to heal the sickness of their souls. | beseech the assistance of
Allah [Almighty, we wish only for God, the best of defenders].
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1) The Treatment to be given to Souls, and the Reform of Vicious
Characters

3. The pleasure which a prudent man has from his own good sense, a scholar
from his knowledge, a wise man from his wisdom, the pleasure of anyone who
works hard in ways pleasing to Almighty God, is greater than the pleasure which
the gourmet has from his food, a drinking man from his tipple, a lover from the
act of love, a conqueror from his conquest, a reveller from his amusements [the
player from his game] or a commander from giving orders. The proof of this is
that the wise man, the prudent man, the scholar,™ the practising Muslim and all
those that we have mentioned are capable of enjoying these pleasures as much
as the man who indulges in them. They have the same feelings, desires as those
who hasten to satisfy them. But they have deliberately refrained and turned away
from them, preferring to seek after moral excellence. None can judge these two
[kinds of pleasure] except someone who has known both, not someone who has
known one and not the other.

4. [As things happen one after the other] If you look deeply into worldly matters
you will become melancholy and will end by reflecting upon the ephemeral nature
of everything here below, and the fact that truth lies only in striving for the
hereafter, since every ambition to which you might cling will end in tears; either
the goal is snatched from you, or you have to give the attempt up before you
reach it. One of these two endings is inevitable except in the search for God the
Almighty and Powerful. Then the result is always joy, both immediate and
eternal. The immediate joy is because you stop worrying about the things which
usually worry people; this leads to an increase in the respect paid to you by
friends and enemies alike. The eternal joy is the joy of Paradise.

5. | have tried to find one goal which everyone would agree to be excellent and
worthy of being striven after. | have found one only: to be free from anxiety.
When | reflected upon it, | realized that not only do all agree in valuing it and

desiring it, but | also perceived that, despite their many different passions and
aspirations and preoccupations and desires, they never make the slightest
gesture unless it is designed to drive anxiety far away. One man loses his way,
another comes close to going wrong, finally another is successful - but he is a
rare man, and success is rare, [O, all-knowing God].

Dispelling anxiety is a goal upon which all nations agree from the time when the
Almighty created the world until the day when this world will pass away and be
followed by the Day of Judgment - and their actions are directed to this goal
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alone. In the case of every other objective there will always be some people who
do not desire it.

For example, some people are not religious and do not take eternity into account

There are some who by nature and inclination prefer obscurity to fame [the
obscurity of satisfied passion].

There are some who have no interest in amassing a fortune, preferring
abstinence to ownership; this was the case with many of the Prophets. God’s
peace be upon them - and those who followed their example, ascetics and
philosophers. There are some who by nature dislike sensual pleasures and scorn
those who seek after them, such as those men we have just mentioned, and who
prefer to lose a fortune rather than gain one. Some prefer ignorance to
knowledge, in fact most of the people that you see in the street are like this.
These are the objectives of people who have no other aim in life. Nobody in the
whole world, from the time of its creation until its end, would deliberately choose
anxiety, and would not desire to drive it far away.

6. When | had arrived at this great piece of wisdom, when | had discovered this
amazing secret, when Allah the Almighty had opened the eyes of my mind [spirit]
to see this great pleasure, | began to search for the way which would truly enable
me to dispel anxiety, that precious goal desired by every kind of person, whether
ignorant or scholarly, good or evil. | found it in one place alone, in the action of
turning towards God the Almighty and Powerful, in pious works performed with
an eye to eternity.

7. Thus the only reason that someone chases after riches is to dispel the anguish
of poverty. The only reason that someone seeks fame is to dispel the anxiety of
seeing someone else outdo him. The only reason that someone chases after
pleasures is to dispel the anxiety of missing them. The only reason someone
chases after knowledge is to dispel the anxiety of being ignorant about

something.

People enjoy listening to other people’s conversation and gossip only because it
dispels the anxiety of being alone and isolated. People eat, drink, make love,
wear clothes, play games, build a shelter, mount a horse, go for a walk, only in
order to avoid the reverse of all these actions and every other kind of anxiety.

8. In all the actions listed here, anyone who pauses to reflect will see that
anxieties inevitably occur, such as problems which arise in the course of the
action, the impossibility of performing the impossible, the fleeting nature of any
achievements, and the inability to enjoy something because of some difficulty.
There are also bad consequences which arise from every success: fear of one’s
rival, attacks by the jealous, theft by covetous, loss to an enemy, not to mention
criticism, sin and such things. On the other hand, | have found that actions



performed with an eye on eternity are free from * every kind of * fault, free from
every stain, and a true means of dispelling anxiety. | have found that the man
who is striving for eternity may be sorely tested by bad fortune on his way but
does not worry; on the contrary, he is glad, because the trial to which he is
subjected gives rise to hope, which aids him in his endeavour and sets him the
more firmly on the path towards his true desire. | have found that, when he finds
his way blocked by an obstacle, he does not worry, because it is not his fault,
and he did not choose the actions that he will have to answer for. | have seen
such a man be glad, when others have wished evil upon him, and be glad when
has undergone some trial, and be glad, always [living] in a permanent state of joy
while others are permanently the opposite. You should therefore understand that
there is only one objective to strive for, it is to dispel anxiety; and only one path
leads to this, and that is the service of the Most High God. Everything else is
misguided and absurd.

9. Do not use your energy except for a cause more noble than yourself. Such a
cause cannot be found except in * Almighty * God Himself: to preach the truth, to
defend womanhood, to repel humiliation which your Creator has not imposed
upon you, to help the oppressed. Anyone who uses his energy for the sake of the
vanities of the world is like someone who exchanges gemstones for gravel.

10. There is no nobility in anyone who lacks faith.

11. The wise man knows that the only fitting price for his soul is a place in
Paradise.

12. Satan sets his traps, under the cover of finding fault with hypocrisy. It can
happen that someone refrains from doing a good deed for fear of being thought a
hypocrite. [If Satan whispers such an idea in your ear, take no notice; that will
frustrate him.]

II) The Mind and Repose

Do not listen to what other people say. Listen only to the Words of the Creator.
That is the way to a completely sound mind and to perfect repose.

13. Anyone who believes himself safe from all criticism and reproach is out of his
mind.

14. Anyone who studies deeply and disciplines his soul not to rest until it has
found the truth, even if it is painful at first, will take more pleasure in criticism than



in praise. Indeed, if he hears people praise him, even if it is well-deserved, he will
become proud, and his virtue will be corrupted.

If he hears people praise him and the praise is undeserved, he will be pleased,
but wrongly so, and this is a serious fault. On the other hand, if he hears people
criticize him and it is deserved, he might be led to correct the behaviour that led
to it. This criticism would be a piece of considerable good luck that only a fool
would ignore. If someone is criticized unjustly and he controls himself, he will
gain merit by his meekness and patience. Furthermore, all the good works ever
done by his critic will be credited to him, and he will gain the benefit of them on
Judgment Day when they will stand him in very good stead when he needs them,
although they were not a result of his own efforts. And this is a supreme piece of
good luck which it would be mad to disdain. If he does not hear people’s praise,
what they say or do not say makes no difference to him. But it is a different
matter with their criticism, he wins either way, whether he hears their criticism or
does not hear it.

15. If it were not for the words of the Prophet (may Alldh be pleased with him)
about “good praise” which “brings to the believers the express good news of the
happiness which has been promised”, it might have been a sign of wisdom to
prefer being criticized even unjustly to being praised with good reason. But these
words were spoken. The promised happiness “will always arise from merit, not
from absence of merit; it will reward only the object of praise, not merely the fact
that praises were uttered”.

16. There is no difference between the virtues and the vices, between the acts of
devotion and acts of rebellion, except in as far as the soul feels attracted or
repelled. Happy the man whose soul finds pleasure in virtue and good deeds,
fleeing vice and rebellion. And unhappy the man whose soul finds pleasure in
vice and rebellion, fleeing virtue and good deeds. This is nothing less than the
sacred order of things ordained by the providence of Almighty Allah.

17. Anyone who strives after eternity is on the side of the angels. Anyone who
strives after evil is on the side of the demons. Anyone who seeks fame and
victory is on the side of the tigers. Anyone who seeks sensual pleasures is on the
side of the [dumb] beasts. Anyone who seeks money for its own sake, not for
spending on pious obligations and praiseworthy acts of charity, is too base, too
vile to be compared with a beast. He resembles rather the waters which gather in
caves in inaccessible places: no animal profits at all from them, [except now and
then a bird; then the wind and the sun dry up what is left. And the same thing
happens to possessions which are not consecrated to pious works].

18. A wise man has no satisfaction is a quality which sets him below tigers, dumb
beasts and inanimate objects. He rejoices only in his progress in that virtue by
which Allah distinguishes him from these same tigers, dumb beasts and



inanimate objects: this is the virtue of intelligence which he shares with the
angels.

19. Anyone who feels proud of courage which is not applied in its normal
directions, the service of the Almighty God, let him understand that the tiger is
braver than him, that the lion, the wolf and the elephant are braver than him.

20. Anyone who glories in his own physical strength, let it be known to him that
the mule, the ox and the elephant are physically stronger than him.

21. Anyone who glories is his ability to carry heavy weights, let it be known to him
that the donkey can carry greater weights.

22. Anyone who glories in his ability to run, let it be known to him that the dog
and the hare are faster runners than he.

23. Anyone who glories in the sound of his voice, let it be known to him that
many of the birds have sweeter voices than he, and the sound of the flutes is
more exquisite and charming than the sound of his voice.

How can anyone take pride or satisfaction in qualities in which these animals are
superior?

24. But a man whose intellect is strong, whose knowledge is extensive and
whose deeds are good, he should rejoice because only the angels and the best
of men are superior to him in these matters.

25. Allah says “Anyone who fears the majesty of God, and controls himself
against passion, he shall have Paradise for his refuge.” [79:40] These words
encapsulate all virtue: to control oneself against passion means in fact to turn

away from one’s natural tendency towards anger and lust, things which are both
under the dictates of passion. Then all that is left for the soul to use is the
intellect which God has given it, the good sense which distinguishes it from the
beasts, from insects or vermin and from tigers.

26. “Never lose your temper,” as Allah’s Prophet (peace be upon him) said to a
man asking advice, and, as he also said commanding him, “Do as you would be
done by”, together encapsulate the whole of virtue. Indeed, the fact that the
Prophet forbade all anger implies that although the soul has been given the
ability to be angry, it should refrain from this passion, and the [Prophet’s]
commandment to do as you would be done implies that the souls should turn
away from the strong force of greed and lust and should uphold the authority or
the means of justice which springs from the rationality which is part of the
reasonable soul.



27. | have seen the majority of people - except those who God the Almighty has
protected, and they are few - throw themselves into the miseries, the worries and
fatigues of this world, and pile up a mountain of sin which will mean that they
enter hellfire in the Hereafter and will have no advantage from the perfidious
intentions which they nurse so carefully, such as wishing for an inflation of prices
which would bring disaster upon the children, the innocent, or wishing the worst
trials upon those they hate. They know very well that these bad intentions will not
necessarily bring about what they desire or guarantee its advent, and if they
clarified and improved their intentions they would hasten the repose of their
spirits. They would then have the time to devote themselves to their own
business and would thus profit a great deal in addition to the return of their souls
to God, and all this without having at all hastened or delayed the realization of
their desires. Is there any worse deception than the attitude which we warn
against here, and is there any greater happiness than the one which we are
promoting?

28. When we contemplate the duration of this universe, we see it limited to the
present moment, which is nothing but the point which separates too infinities of
time. The past and the future are as meaningless as if they did not exist. Is
anyone more misguided than the man who barters an eternal future for a
moment which passes quicker than the blink of an eye?

29. When a man is asleep, he leaves the world and forgets all joy and all sorrow.
If he kept his spirit in the same state on waking, he would know perfect
happiness.

30. A man who harms his family and his neighbors is viler than them. Anyone
who returns evil for evil is as bad as them. Anyone who refrains from returning
evil is their master, their superior and the most virtuous among them.

IIl) Knowledge

31. If knowledge had no other merit than to make the ignorant fear and respect
you, and scholars love and honour you, this would be good enough reason to
seek after it. Let alone all its other merits in this world and the next!

32. If ignorance had no other fault than to make the ignorant man jealous of
knowledgeable men and jubilant at seeing more people like himself, this by itself
would be a reason enough to oblige us to flee it. Let alone the other bad results

of this evil in this world and the next!

33. If knowledge and the action of devoting oneself to it had no purpose except to
free the man who seeks it from the exhausting anxieties and many worries which
afflict the mind, that alone would certainly be enough to drive us to seek



knowledge. But what should we say of the other benefits too numerous to list, the
least of which are the above-mentioned, and all of which accrue to the
knowledgeable man. In search of benefits as small as these the petty kings have
worn themselves out in seeking distraction from their anxieties in game of chess,
dicing, wine, song, hunting expeditions and other pastimes which bring nothing
but harm in this world and the next and absolutely no benefit.

34. If the scholar who has spent long peaceful hours [at his studies] stopped to
think how his knowledge has protected him against humiliation at the hands of
the ignorant, and against anxiety about unknown truths, and what joy it has
brought him by enabling him to solve problems which others find insoluble, he
would certainly increase his expressions of gratitude to Alldh and rejoice more in
the knowledge that he has and desire even more to add to it.

35. Anyone who spends his time studying something inferior, abandoning higher

studies of which he is capable, is like someone who sows corn in a field capable

of growing wheat, or who plants bushes in a soil which could support palm trees
and olives.

36. To spread knowledge among those incapable of understanding it would be as
harmful as giving honey and sugary confections to someone with a fever, or
giving musk and amber to someone with a migraine caused by an excess of bile.

37. A man who is a miser with his knowledge is worse than a man who is a miser

with his money, for the money-miser is afraid of using up what he possesses but

the knowledge-miser is being mean with something which does not get used up
and is not lost when it is given away.

38. Anyone who has a natural inclination towards a branch of knowledge, even if
it is inferior to other branches, should not abandon it, or he would be like
someone who plants coconuts in al-Andalus or olive trees in India where neither
would produce fruit.

39. The most noble branches of knowledge are those which bring you close to
the Creator and help you to be pleasing to Him.

40. When you compare yourself with others in matters of wealth, position, and
health, you should look at people less favoured than yourself. When you
compare yourself with others in matters of religion, knowledge and virtue, look at
people who are better than yourself.

41. The mysterious branches of knowledge are like a strong drug which benefits
a strong body but damages a weak one. In the same way, the esoteric branches
of knowledge enrich a strong mind, and refine it, purifying it of its flaws, but
destroy a weak mind.



42. If a madman threw himself as deeply into good sense as he throws himself
as deeply into madness, he would surely be wiser than al-Hasan al-Basri™, Plato
of Athens® and Vuzurgmihr the Persian.®

43. Intelligence has its limits; it is useless unless it is based upon the guidance of
religion or on good fortune in this world.

44. Do not harm your soul by experimenting with corrupt views in order to
demonstrate their corruption to someone who has consulted you, otherwise you
will lose your soul. If you shield yourself from acting in a detestable way, any
criticism that can be thrown at you by a man of corrupt beliefs because you
disagree with him is better than his respect and better than the bad effect on both
of you if you committed these detestable acts.

45. Guard against taking pleasure in any way that will harm your soul and is not
required of you by the religious law nor by virtue.

46. Knowledge no longer exists if one has ignored the attributes of the Almighty
Great Creator.

47. There is no worse calamity for knowledge and for scholars than when
outsiders intrude. They are ignorant and think they are knowledgeable; they ruin
everything and believe that they are helping.

48. Anyone who is seeking happiness in the Hereafter, wisdom in this world, the
best way to behave, the sum of all moral qualities, the practice of all the virtues,
should take as his model Muhammad, the Prophet of God — God grant him
blessings and peace — and emulate as far as possible the Prophet’s morals and
behaviour. May God help us to take him as an example, by His grace, amen
[amen]!

49. The ignorant have annoyed me on two occasions in my lifetime. First, when
they spoke of things they did not know, at a time when | was equally ignorant; the
second time when they kept silent in my presence [in the days when | had learnt
something]. In the same way they were always silent about matters which would

have benefited them to speak about, and spoke about matters which brought
them no benefit.

50. Scholars have brought me pleasure on two occasions in my lifetime: first,
they taught me when | was ignorant; the second time was when they conversed
with me after | had been taught.

51. One of the merits of religious knowledge and asceticism in this world is that
Almighty God does not put it within the reach of anyone except those who are
worthy of it and deserve it. One of the disadvantages of the great things of this
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world, wealth and fame, is that they mostly fall to the lot of people who are
unworthy of them and do not deserve them.

52. Anyone who is seeking after virtue should keep company with the virtuous
and should take no companion with him on his way except the noblest friend, one
of those people who is sympathetic, charitable, truthful, sociable, patient,
trustworthy, loyal, magnanimous, pure in conscience and a true friend.

53. Anyone who is seeking fame, fortune and pleasure will keep company only
with those people who resemble mad dogs and sly foxes: they will take for their
travelling companions only people [inimical to his belief] who are cunning and
depraved in nature.

54. The usefulness of the knowledge [of good] in the practice of virtue is
considerable: anyone who knows the beauty of virtue will practise it, though it
may be rarely. Knowing the ugliness of vice, he will avoid it, though it may be

rarely. The man with knowledge of good will listen to soundly-based praise and

desire it for himself. He will listen to talk of evil and desire to avoid it. From this
premise it necessarily follows that knowledge has a part in every virtue, and
ignorance has a part in every vice. A man who has had no instruction in the
knowledge [of good] will not practise virtue unless he has an extremely pure
nature, a virtuous constitution. It is the particular state of the Prophets (peace
and the blessings of God be upon them!) for God has taught them virtue in its

entirety, without them having learnt it from men.

55. It is true that | have seen among the common people some who, by their
excellent behaviour and morals, were not surpassed by any wise man, any
scholarly, self-controlled man. But this is very rare. And | have seen men who
have studied the different branches of knowledge, who have a good knowledge
of the messages of the Prophets - peace be upon them - and the advice of the
philosophers and who nevertheless surpass the most wicked in their bad
behaviour, their depravity, both internal and external. * These are the worst of all
creatures.” This is very common and | therefore perceive that these two [moral
attitudes] are a favour which is granted or withheld by Allah the Almighty.

IV) Morals and Behaviour

56. Take care to have a reputation of being a man of good intention. Beware of
gaining reputation of being devious or people will avoid you more and more and
you will finish by being harmed or even lost.



57. Train yourself to think about the things that frighten you. If they come to pass,
you will not be so worried by them. You will not lose anything by growing
accustomed to the thought of them, and your pleasure will be greater or even
doubled if something nice or unexpected happens.

58. When worries multiply, they will all fall to the ground. [A way out will be
found.]

59. A deceitful man may occasionally keep his word to a lucky man, and a faithful
man may occasionally betray an unlucky man.™ Happy is he who in this world is
not obliged by fate to put his friends to the test.

60. Do not worry about a man who wishes you ill. If fortune favours you he is lost
and your luck will protect you. If fortune does not favour you then anyone can
harm you.

61. Blessed is the man who knows his own faults better than others know them.

62. Patience in the face of others’ insolence is of three kinds: patience with
someone who has power over you when you have none over him; patience with
someone you have power over when he has none over you; finally patience with

someone when neither of you has power over the other. The first kind is
humiliating and degrading; it is not a virtue. The advice for someone who is afraid
of such an intolerable situation would be to abandon everything and run away.
The second kind is a virtue, it is charitable, it is the true meekness which
characterizes virtuous souls. The third sort consists of two kinds. The insolence
may arise from a misunderstanding or from fear, and the one at fault may realize
the ugliness of his act and regret it. To be patient with him would be a virtue and
an obligation; this is true magnanimity. But with a person who overestimates his
own value and is proud and arrogant and feels no regret for his action, to tolerate
this is humiliating, it encourages the wrongdoer in his wrongdoing, because he
will act even more violently and it would be stupid to respond in the same way.
The wisest course of action is to let him know that you could fight back but that
you are refraining from doing so because he is beneath contempt and unworthy
of your attention. No more is necessary. As for the insolent behaviour of the
lower classes, the only remedy is to punish it.

63. Anyone who mingles with the crowd is never short of worries to pain him, or
sins to regret on the day when he will return to God, or anger to give him a pain
in the liver [heart],”® or humiliation to make him hang his head. Then what shall |
say about someone who is intimate with people and always in their company?
Solitude is where you will find dignity, repose, happiness and security. You
should treat company like a fire: warm yourself but do not fall in. [“You may draw
near but without going right in.”]
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64. If the company of the people had only two following faults, that would be
enough to keep us away: the first is letting out vital secrets during a friendly
meeting, secrets which otherwise would never have been revealed. The second
is showing off, putting our immortality in mortal peril. There is no other escape
from these two trials than to withdraw into absolute solitude, far from people
altogether.

65. Do not put off to tomorrow what you can do today. If you recognize this
obligation you will make haste to do today even very small preparations for
tomorrow, for if a small number of tasks are left to mount up they become a great
number. In fact they have become too many to do and the whole enterprise will
be wrecked.

66. Do not despise any of the actions that you hope to see counted in your favour
on the Day of Resurrection. By doing them now, even in small measure, these
actions will eventually outweigh the number of your sins which would otherwise

add up to sufficient reason to throw you into hellfire.

67. With depression, poverty, misfortune and fear, the pain is only felt by the
sufferer. People looking at them from the outside have no idea what they are like.
On the other hand, with false judgment, shame and sin, only the onlooker sees
how horrible they are! The person who is sunk deep in them does not perceive
this.

68. Security, health and wealth are only appreciated by a person who does not
have them. Anyone who has them does not appreciate them. On the other hand,
a sound judgment and virtue, working towards eternity, their value is known only

to those who share in them. Anyone who has no share in them has no
knowledge of what they are like.

69. The first person to break with a deceiver is the one who the deceiver has
deceived. The first person to detest a false witness is the person whom the false
witness supported. The first person to despise an adulterous woman is the man

who caused her to commit adultery.

70. As far as we know, nothing can be degraded and then resume its natural
state without a great trouble and difficulty. What can we say about the man
whose head is poisoned by intoxication every night. Indeed, a mind which drives
its master towards its own deprivation every night must be a mind condemned.

71. The highway [or a long journey] is fatiguing, a quiet retreat is restorative. Too
much wealth makes for greed. A small fortune makes for contentment.

72. The plans of an intelligent man may go wrong. The plans of a stupid man
never go right.



73. Nothing is more harmful to a governor than to be surrounded by a great
number of unemployed people. A prudent ruler knows how to keep them busy
without being unfair to them, otherwise they will overwhelm him with petty
matters.

Anyone who invites his enemies to come closer to him is suicidal.

74. Anyone who sees an important person too often regards him as less eminent
and less important.

75. Parading, putting on, for example, a severe and discontented air, this is the
veil with which ignorant people who have risen in the world try to cover their
ignorance.

76. A wise man should not delude himself about friendship which started when
he was in power, because everyone was his friend then.

77. The best person to help you in your affairs is someone with equal interest in
their success. Do not get anyone to help you who would be just as well off
elsewhere.

78. Do not respond to talk which is brought by someone on the part of a third
person, unless you are sure that the latter did say it, because the one who
brought lies to you will go away carrying the truth [the unpleasant truth which you
will have told him and which he will hawk around].

79. Put your trust in a pious man, even if the religion that he practises is a
different one from your own. Do not put your trust in anyone who scorns sacred
things, even if he claims to belong to your own religion. As for a man who defies
the commandments of the Almighty, do not ever trust him with anything you care

greatly about.

80. | have noticed that people are more generous with their opinions than with
their pennies. In my long study of this matter, this has never been disproved
despite of countless observations. Since | cannot understand the cause of this, |
suppose it must be innate in human nature.

81. It is the height of injustice to deny to habitual wrongdoer the opportunity of
doing an occasional good deed.

82. When you get rid of one enemy you see a great many others advancing.
83. | have never seen anything more lifelike than the shadow-theatre with its little

actors mounted on wooden handles that are turned rapidly so that some
disappear and others appear.2
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84. For a long time | have been thinking about death. | had certain dear friends,
as closely bound to me by the bonds of sincere affection as the soul is bound to
the body. After they died, some of them appeared to me in dreams. Others did
not. While one of the latter was alive, we had each promised to visit the other in a
dream after we had died, if at all possible. But | have not seen him at all since he
preceded me into the other world. | do not know whether he has forgotten or
been engaged.

85. The oblivion of the soul who forgets the state it was in in the world of
temptation [its first abode] while waiting for the resurrection of the body [to enter
the body] is like the oblivion of someone who has fallen into mud and has sunk
[all his promises] together with everything which he knew before and which was

familiar to him. | have also reflected for a long time about this matter, and it
seems to be that there is another possible explanation in addition to the one just
mentioned. | have studied a sleeping person at the moment when his soul leaves
his body, and his senses sharpen to the point of being able to see the unseen,;
the soul forgets completely, absolutely, the state which it was in just a moment
before falling asleep, although it was so recent.

The soul knows other states in which it is endowed with memory and feelings, it
can be pleased, it can be hurt. The joys of sleep are felt even during the sleep,
for the sleeper feels happy, he dreams, he is afraid, he is sad even in his sleep.

86. The soul is not happy except in the company of a soul. The body is heavy

and wearying. This is proved by the haste with which one buries the body of a

loved one when the soul has departed from it, and by the sorrow caused by the
disappearance of the soul although the corpse is still there.

87. | have never seen Satan use a worse trick, or an uglier or a more foolish one,
than when he puts two phrases onto the tongues of those who follow him. The
first is when someone excuses his own evil deed by alleging that someone has
done the same to him. The second is when someone makes light of doing evil

today because he did evil yesterday, or he does wrong in one sense because he

has already done it in another. These two phrases excuse and facilitate evil-
doing; they bring it into the arena of what is acceptable, tolerable and not to be
criticized.

88. Be mistrustful if you are able to be sufficiently careful and cautious, but if you
cannot check on them you will have to trust people. This will bring you peace of
mind.

89. The definition of generosity, the supreme objective of generosity, is to give
away the entire surplus of your possessions in charitable works. The best
charitable work is to bring relief to a neighbour in need, a poor relation, a man
who has lost his own possessions and is close to ruin. Anyone who holds on to
this superfluous money without spending it in one of these ways is an example of



miserliness. And he should be praised and criticized in proportion to whether he
is more or less generous in this way. Anything given to causes which are not
these charitable ones is squandered, and the action is blameworthy. It is virtuous
to give to someone in greater need part of what you need to keep alive; this is a
nobler act of self sacrifice than plain generosity is. To keep what you need is
neither praiseworthy nor blameworthy but simply fair. To carry out one’s
obligations is a duty; to give away surplus food is generosity. To forget yourself
and to give away food as long as you will not starve yourself is a virtue. To hinder
anyone against performing his duty is against the Law. To refuse to give away
the leftovers of our food is greedy and extremely miserly. To refuse to deprive
yourself in order to give away part of your food which you need is excusable. To
deprive yourself of food, and to deprive your family to any extent, is ignoble, vile
and criminal. To be generous with property which you have acquired by unfair
means is to aggravate the evil already committed, and it should be rewarded with
criticism, not praise, since you are in fact giving away someone else’s property,
not your own. To give people their rightful part of your possessions is not
generosity; it is a duty.

90. The definition of courage is to fight to the death in defense of religion, in
defense of womanhood, of ill treated neighbours, of the oppressed who seek
protection, or in defense of a lost fortune, honour which has been attacked, and
other rights, against all adversaries, whether they be few or many. To do less
than this would be cowardliness and weakness. To use up one’s courage in
fighting for the vanities of the world would be stupid recklessness. But it is even
more stupid to devote your courage to fighting against right and duty, either in
your own interest or for others. And even more stupid than all these, there are
men whom | have seen who do not know to what cause to devote themselves;
sometimes they fight Zayd on Amr’s account, and sometimes they fight Amr on
Zayd'’s account, sometimes both in the same day, exposing themselves
needlessly to danger, hurtling towards hellfire or running towards dishonour.
About such people the Messenger of Allah (peace be upon him) has warned:
“There will come a time for men when the one who kills will not know why he has
killed, and his victim will not know why he was killed.”

91. The definition of continence is to turn away one’s glance and all one’s organs
of sense from forbidden objects. Everything other than this is debauchery.
Anyone who goes further, and forbids himself what the Almighty has made

lawful, is weak and powerless.

92. The definition of justice is to give spontaneously what is due and to know how
to take what is your right. The definition of injustice is to take one’s due and not
to give others their due. The definition of nobility of soul is to give spontaneously

and with a good heart what is due to others, and to allow them their rights
willingly; this is also virtue. All generosity is noble and virtuous, but not every
noble act and every virtue is generous. Virtue is a more general term; generosity



is more specific. Magnanimity is