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Translator’s Preface

This book is an English translation of sheikh professor 5ilih Al-Fawzén’s
e2al) pasAtl ‘A Summary of Islamic Jurisprudence’. Dar Al-" Asimah,
2001 (ISBN:3967/21). Our main aim in providing the English translation is
propagating the true Da’ wah that derives from Allah’s Book and His Messenger's
Sunnah. This is a duty that every Muslim should cherish. Allah says: “And let
there be [arising] from you a nation inviting to [all that is] good, enjoining
what is right and forbidding what is wrong, and those will be the successful.”
(Alu 'Imran: 104). With this in mind, this translated work is, then, a humble
response to our realization of a great responsibility to give the English speaking
reader access to rich Islamic Jurisprudence Literature that simply focuses on
the rules of jurisprudence and their proofs from the Qurin, Sunnah and the
practice of the Righteous Salaf in addition to the opinions of the scholars of
jurisprudence on controversial issues as well as the proofs they quote in support
of their opinions. In doing so, we have left no stone unturned to make sure
that the final copy of a translated book meets a specific high quality standard
that would convey the same meaning intended by the author and expressed in
the original source text. In effect, we have tried to set a balance between the
originality of thought and the nature of the style of language.

To attain this aim, our work (in this book and others) exhibits certain
distinctive features, namely, the process of translation, the style, the attention
paid to the sociolinguistic aspects (i.e., transliteration, glossary and endnotes).
We touch upon these features in the following section.

1. PROCESS

Before reaching the publisher, our work goes through a developmental
process to guarantee that the final version of the translated book is as perfect
as can be.

In effect, this process commenc.es with the first-hand translation, which
is done by some very carefully chosen translators who are native-speakers
of Arabic and have a native-like command of the target language. The main
principle that governs the translation process is that the translator is after
integrity. With integrity as the main target, the translators would not be
tempted to impose their own ideas on the text nor would they gloss over the
difficult paragraphs instead of taking the trouble to find out what is really
meant. Translators would do their best to convey both the content and spirit
of the original.
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The next step of the process is undertaken by a reviser who has a high
profile in translating religious texts and is aware of the traps that one might
fall into. In addition, he has a thorough religious background knowledge that
enables him to detect any unintended error in conveying the meaning.

The revised version is then submitted to a picky editor who is well-versed
in the target language and has substantial knowledge of Islamic Sciences.

Finally, the edited version is handed over to a native-speaker of English
who is knowledgeable in Islamic Sciences to make sure that the translation is
readable and meaningful to the target audience.

2.5TYLE

A natural outgrowth of the processes adopted in translation is the style
the final version has come out in. The intended meaning of the author has
been conveyed in a style that is authentic and as close to the original as
possible, It really sounds authentic: So natural that the work does not read
like a translation, but an indigenous piece of writing. The translation version
is marked by remarkable variety and richness as well as tremendous skill at
writing within formal religious genre. Moreover, attempts have been made to
have it simple, clear and appealing to the target audience.

3.ATTENTION TO SOCIOLINGUISTIC ASPECTS

As a way to fill up the gap caused by sociolinguistic differences between
the two languages (source language and target language), our work includes
some additional features (i.e., transliteration, glossary and endnotes) that
would guarantee better understanding of the concepts and ideas that might
confuse the English speaking reader due to the lack of schemata in this field.

A- TRANSLITERATION SYSTEM
In the process of translation, we made a serious attempt to limit the use of

transliterated Arabic terms (see table in p. X) to the following two situations:

1} There is no English expression that can reflect the same meaning
as the original term.

ii) The Arabic term is of such importance that it is essential to
familiarize the reader with it.

B-GLOSSARY
At the end of the book, we have included a glossary defining common

Arabic terms that fulfill the above criteria. Included in the glossary also are
terms that need further explanation.
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C-ENDNOTES

In the endnotes, we have given clear and concise explanations of the terms
thatare not clear or understandable to the target reader due to the sociolinguistic
differences in addition to the commentaries written by the author himself.
Furthermore, each hadith mentioned in the text of the book is ascribed in the
endnotes to the book it is quoted from.

D-INDICES

To facilitate the process of going through the book and save the reader’s
time, we have included two indices, namely, subject index and name index. So,
if the reader is looking for specific information or a given name, s/he would go
directly to the index to find the page number.

4, QURAN TRANSLATION

The Qurin is Allah’s exact words. These words can never ever be exactly
translated into other languages because of, among other things, possible
misinterpretations and limited human understanding. What is followed in
the book is to translate the meanings as understood by Muslim scholars, We
solely depended on the ‘Translation of the Meaning of the Quriin’, translated
by Saheeh International - Riyadh and published by Abulqasim Publishing
House. When a verse is cited, the English interpretation is given between
quotation marks *..,” in indented, bold, and italicized format. The location
of the Qur'anic verse, the name of the sura is given below to the verse as it is
illustrated in the example below:

‘And We sent not before you any messenger except that We
revealed to him that there is no deity except Me, so worship Me.”

(Al-Anbya’: 25)

5. HADITH TRANSLATION

Similarly, when we cite a fadi?s, we mention the book of Aadith it is
quoted from in addition to its number in the book. Further, the translation of
Prophetic fadith is represented in an indented format, italicized and between
quotation marks “..." as it is illustrated in the example below:

“Do not drink in gold or silver vessels nor eat in similar bowls
(i.e. bowls made of gold or silver), for they belong to them (the
disbelievers) in this world and to us in the Hereafter”






INTRODUCTION

All praise be to Allah, the Lord of the Worlds, and peace be upon our
Prophet Muhammad, the Seal of prophets, and upon his household, his Com-
panions, and whoever follows their example with good conduct until the Day
of Recompense.

To commence, this is a brief account of juristic issues, in which views are
provided with proofs from the Sunnah (Prophetic Tradition) and the Qurian.
I have previously delivered the content of this book in the form of sermons
broadcast on radio, and I have been repeatedly asked by the audience to
redeliver them, and to publish them as a treatise, for the sake of continuous
benefit, if Allah wills. In fact, I never intended this book to be published when it
was under preparation, but in response to the wish of many people, I reviewed
it, arranged its contents, and presented it to be published. And here it is now,
gentle reader, between your hands; whatever correctness and benefit you find
therein are out of the Grace of Allah, Alone, and whatever mistakes you find
are mine, and I seek the forgiveness of Allah for them.
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This treatise is an abstract of a book entitled Ar-Rawdul-Murbi’ fi Sharh
Zddul-Mustagni® including its footnotes, written by Sheikh * Abdur-Rahmén
Ibn Muhammad Ibn Qdsim (may Allah have mercy on him), bearing in mind
that T added some remarks, when necessary.

Lask Allah, Glorified and Exalted be He, to guide us all to useful knowledge
and righteous deeds. May Allah confer peace and blessings upon our Prophet
Muhammad, his household, and his Companions.

The Virtues of Understanding Religion

All praise be to Allah, Lord of the Worlds, and peace be upon our Prophet
Muhammad, and upon his household, his Companions, and whoever follows
their example with good conduct until the Day of Recompense.

To commence, understanding the religion is considered one of the best
deeds, and a sign of goodness. The Prophet (PBUH) says:

“If Allah wants to do good for a person, He makes him understand
the religion.”’

This is because comprehending the religion leads to useful knowledge
upon which righteous deeds depend. Allah, Exalted be He, says:

"It is He Who has sent His Messenger with guidance and the
religion of truth...” (Qurin: Al-Fath: 28)

“Guidance” here refers to useful knowledge, and “the religion of truth” is
that which leads to righteous deeds. Besides, Allah commanded the Prophet
(PBUH) to invoke him for more knowledge; Allah, Exalted be He, said:

“.. And say, ‘My Lord, increase me in knowledge.” ”
(Quran: Tiha: 114)

Al-Hafiz Ibn Hajar comments that the aforesaid Qurlanic verse,“..And
say, ‘My Lord, increase me in knowledge,’” is a clear indication of the merit and
excellence of knowledge, for Allah never commanded His Prophet (PBUH) to
invoke Him for more of anything other than knowledge’. The Prophet (PBUH)
used to refer to the assemblies wherein useful knowledge is taught as “The
Gardens of Paradise,” and he (PBUH) stated that “Men of knowledge are the
inheritors of prophets.”
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There is no doubt that before one starts doing something one should know
how to perform it in the best way, so as to perform it well to harvest its desired
fruits. Likewise, it is by no means reasonable that one starts worshipping one’s
Lord - the way through which one’s salvation from Hellfire and admittance to
Paradise are gained - without having due knowledge.

As such, people are divided into three categories regarding knowledge
and deeds:

The first category is represented in those who combine useful knowledge
along with righteous deeds. Those are the ones whom Allah has guided
to the straight path; the path of those upon whom Allah has bestowed
favor of the prophets, the steadfast affirmers of truth, the martyrs and
the righteous, and excellent indeed are these as companions.

The second category is represented in those who learn useful knowledge
but do not act accordingly. Those are the ones who have evoked Allah’s
anger, like the Jews and whoever follows their footsteps.

The third category is represented in those who act without having
knowledge. Those are the ones who are astray, namely the Christians
and their likes.

These three categories are mentioned in the Sura of Al-Fatihah (the
Opening Chapter of the Qurin), which we recite in every rak 'ah (unit of
prayer) of our prayers:

“Guide us to the straight path - the path of those upon whom
You have bestowed favor, not of those who have evoked [Your]
anger or of those who are astray.” (Qur'an: Al-Fitihah: 6-7)

In his interpretation of the aforesaid verses of the Sura of Al-Fatihah,
Sheikh Muhammad Ibn * Abdul-Wahhib (may Allah have mercy on him)
has stated:

“The scholars meant in the verse that reads, ‘those who have evoked
(Allah’s) anger’ are those who do not act in accordance with their
knowledge, and '...those who are astray’ are the ones who act without
knowledge. The former is the quality of the Jews, while the latter is
that of the Christians. Some ignorant people mistakenly believe that
those two qualities are restricted fo the Jews and the Christians,
forgetting that Allah commands them to recite the above-mentioned
Quranic invocation seeking refuge with Him from being one of the
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people of these two qualities. Glory be to Allah! How do those ignorant
peaple think that they are safe from these qualities, though they are
taught and commanded by Allah to keep on invoking Him (through
the aforesaid verses) seeking His refuge against them?! Are they not
aware that they thus assume evil about Allah?!™’

This shows the wisdom behind the obligation of reciting this great Sura
(i.e., Al-Fatihah) in every rak’ah of our prayers (whether obligatory or
supererogatory). It is because this sura contains many great secrets, among
them is the great Quranic invocation that reads, “Guide us to the straight path -
the path of those upon whom You have bestowed favor, not of those who have evoked
[Your] anger or of those who are astray.” (Qurin: Al-Fitihah: 6-7) Through this
invocation, we ask Allah to guide us to follow the conduct and the way of the
people who have useful knowledge and perform righteous deeds, which is the
way to salvation in both this world and the Hereafter. We also invoke Him to
safeguard us from the pathway of the ones astray, who have neglected either
the righteous deeds or the useful knowledge.

Thus, we could argue that useful knowledge is that derived from the
Qurién and the Sunnah (Prophetic Tradition). It is gained by means of deep
understanding and comprehension of both, which can be achieved through
the help of religious instructors or scholars, This can also be achieved through
the books of exegesis of the Qurian and those of Hadith, as well as the books
of jurisprudence and those of Arabic grammar - the language in which the
Quran has been revealed. Such books are the best means of comprehending
the Quriin and the Sunnah.

So as to perform the acts of worship so perfectly, you should, dear Muslim
brother, learn what leads to the perfection of your performance of these
various acts of worship, such as Prayer, Fasting and Hajj (Pilgrimage). You
should also be aware of the rulings on Zakdh' as well as the rulings on the
dealings that concern you, so as to make use of what Allah has made lawful
for you and avoid what He has made unlawtul. You should observe this to
ensure that the money you earn and the food you eat are lawfully obtained, in
order to be one of those whose supplications are granted by Allah. In fact, you
have to know about all these matters, and this could be easily achieved, Allah
willing, provided that you have resolute determination and sincere intention.
So, be keen on reading useful relevant books, and keep in touch with religious
scholars to ask them about whatever ruling you are in doubt about and to be
acquainted with the rulings of your religion.
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In addition, you should take an interest in attending religious symposiums
and lectures delivered at mosques and the like, listening to the broadcast
religious programs, and reading religious magazines and publications. If you
concern yourself with such good activities, your religious knowledge will
increase, and your insight will be enlightened.

Also, do not forget, dear brother, that knowledge increases and grows when
it is practically applied. Thus, if your deeds are according to your knowledge,
Allah surely will increase your knowledge. This corresponds with the maxim
stating, “He whose deeds are done in accordance with his knowledge, Allah
will bestow upon him the knowledge of that which he has no knowledge
about.” This is confirmed by the Glorious Qurianic verse that reads:

.. And fear Allah. And Allah teaches you. And Allah is Knowing
of all things."” (Qur'in: Al-Bagarah: 282)

In fact, the worthiest thing to spend your time on is seeking knowledge,
for which the people of good judgment compete. It is through knowledge that
hearts maintain living and deeds are purified.

Allah, Exalted be His Words and Glorified be His Attributes, praises the
scholars who act in accordance with their knowledge, and states their elevated
degrees, as He mentions in His Glorious Book, the Qurian:

“.. Say, Are those who know equal to those who do not know?’
Only they will remember [who are| people of understanding.”
{(Qur'an: Az-Zumar: 9)
Allah, Exalted be He, also says:

“.. Allah will raise those who have believed among you and
those who were given knowledge, by degrees. And Allah is
Acquainted with what you do”  (Qur'in: Al-Mujadilah: 11)

So, Allah, Glorified and Exalted be He, shows the merit of those given
knowledge along with faith, and tells us that He is Acquainted with and
Aware of what we do. Thus, Allah shows us the necessity of combining both
knowledge and righteous deeds, and tells us that both have to be out of one’s
sincere faith and fear of Him, Glorified be He.

In accordance with the Quranic duty of cooperating in righteousness
and piety, we will - if Allah wills - provide you, gentle reader, through this
book with some information of the juristic inheritance which our scholars
extracted and wrote down in their books. We will provide you with what can
be easily understood, so that it can benefit you and help you in gaining more
useful knowledge.
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Finally, we invoke Allah to bestow useful knowledge upon all of us, and to
guide us to the righteous deeds. We also invoke Him, Glorified and Exalted be He,
to make us see the truth as it really is, and guide us to follow it, and to see falsehood
as it really is, and grant us the ability to avoid it, He is Hearing and Responsive.

Endnotes

1 Al-Bukhdri (71), Muslim (2386).
2 See Fathul-Beri (1/187)

3 See Ibn Ghanndm's Tdrikh Najd.
4 Zakah is an annual expenditure for the benefit of the Muslim community, primarily to

help the poor, required from those Muslims who have excess wealth. Paying Zakdh is one
of the five main pillars of Islam {for more elaboration, refer to the chapter on Zakah).



I:PURIFICATION







CHAPTER

Purification and Water

Prayer is the second pillar of Islam, after the Two Testifications of Faith'.
Prayer is what distinguishes Muslims from disbelievers; it is the cornerstone of
Islam, and it is the first thing one is questioned about when called to account
(on the Day of Judgment). Therefore, if it is correctly performed and (thus)
accepted (by Allah), all one’s good deeds will be accepted, but if rejected, so
will be all one’s deeds.

Prayer is mentioned in many different contexts in the Glorious Qurin,
stressing its various virtues; sometimes Allah commands establishing it
regularly, and sometimes He demonstrates its merits; at times, Allah shows
the reward for establishing it, and at other times He associates it with patience,
enjoining seeking His help through both (patience and prayer) in adversity.
Hence, prayer has been made the comfort of the eyes of Allah’s Messenger
(PBUH) in this world, as it is the ornament of prophets, the sign of righteous
servants, and the connection between servants and the Lord of the Worlds.
Prayer, in addition, prevents immorality and wrongdoing,
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Prayer is not deemed valid unless the one performing it is in a state of both
minor and major ritual purity, as much as possible. The means of purification
for prayer is either water (in ablution) or clean earth (in tayammum, i.e., dry
ablution) in case water is unavailable. Due to the above, fagihs’ (may Allah have
mercy on them) used to start their books with handling the issue of purification.
Since Prayer is at the head of the Pillars of Islam, following the Two Testifications
of Faith, it is appropriate to start with handling its prerequisites, among which
is purification, the key to prayer as mentioned in the following hadith: “The
key to prayer is purification.” This is because a state of minor ritual impurity is
like a padlock that hinders one from performing prayer. But once one performs
ablution, that padlock is unlocked, as purification is the ‘key’ to prayer. Thus,
purity is one of the most central conditions of prayer; a condition is to be fulfilled
before performing the action stipulating it.

Linguistically, purity means cleanliness and purification from all matters
and spiritual impurities. Jurisprudentially, purity means the removal of
ritual impurity as well as the impure objects. The removal of ritual impurity
can be achieved by using water with the intention of purification. In case of
major ritual impurity, one uses water and washes one’s whole body. Yet, one
only washes the four parts of ablution in case of minor ritual impurity. One
can use the substitute for water {(namely clean earth) if water is unavailable
or one is unable to use it (i.e. one can perform tayammum’ instead). We will,
Allah willing, elaborate on how to purify oneself from both minor and major
ritual impurity.

Let us now point out the qualities of the water used for purification, and
those of the water that is not. Allah, Exalted be He, says:

.. And We send down from the sky pure water”
(Qur'an: Al-Furgan: 48)
Allah also says:

“.. And sent down upon you from the sky, rain by which to
purify you...” (Quran: Al-Anfil: 11)

Pure water is that which is originally pure and can be used as a means of
purification. It is also that water which has not undergone any change (i.e. it
retains its original characteristics), whether it is sent from the sky such as rain,
snow or hail water, running water, such as the water of rivers, springs, wells and
seas, or distilled water. This is the proper kind of water to be used for removing
ritual or physical impurity. However, it is indisputable that if the characteristics
of such water change due to an impure material, it is impermissible to use it for
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purification. Yet, if it is just a slight change and is caused by a pure material,
it is permissible to be used as a purifier, according to the preponderant of the
two opinions maintained by scholars in this regard.

Shaykhul-Islim Ibn Taymiyah states:

“There are many cases in which the characteristics of little or much
water are affected by pure objects, such as potash, soap, lote tree
leaves, dust, dough, and suchlike things that may change water. For
example, water might be put in a pot conlaining traces of lote tree
leaves that would affect its characteristics, though the water would
not be completely changed in this case. Scholars hold two well-known
opinions regarding such cases.”

Ibn Taymiyah then mentions those two opinions with the arguments they
are based on. He supports the opinion maintaining that it is permissible to use
such water for purification, saying;:

“In fact, this is the sound opinion, for Allah says, “... But if you are
ill or on a journey or one of you comes from the place of relieving
himself or you have contacted women and do not find water, then
seek clean earth and wipe over your faces and hands with it..."
(Qur'an: Al-M#&idah: 6) Water here is an indefinite noun in a
negative phrase, which, in Arabic, implies that ‘water’ in the above-
mentioned verse includes every thing referred to as ‘water’ in general,
with no distinction between different kinds of water””

That is to say, Allah has made ‘clean earth’ the substitute for water (as a
purifier) in case water is unavailable or one is unable to use it. The way clean
earth is used for purification has been pointed out by the Prophet (PBUH)
through the Sunnah (Prophetic Tradition) - which will be dealt with, Allah
willing, in a special chapter. So, decreeing such a substitute for water (i.e. clean
earth} is a kind of divine mercy and a way by which Allah makes things easier
for His servants. Allah, Exalted be He, says:

“«.And if you are ill or on a journey or one of you comes from the
place of relieving himself or you have contacted women [i.e. had
sexual infercourse| and find no water, then seek clean earth and
wipe over your faces and your hands fwith it]. Indeed, Allah is
ever Pardoning and Forgiving” (Qurin: An-Nisd': 43)
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Ibn Hubayrah states:

“Muslim scholars uniformly agree that purification with water is
obligatory for whoever is obliged to perform prayer, provided water
is available; in case water is unavailable, one should use its substitute
(i.e. clean earth), in accordance with the Quranic verse in which Allah,
Exalted be He, says, ‘.. And find no water, then seek clean earth...
{(Qur'an: An-Nisd'; 43), and, .. And sent down upon you from the
sky, rain by which to purify you... (Qurian: Al-Anfal: 11)"

This shows the greatness of Islam, the religion of purity, and both physical
and spiritual cleanliness. It also shows the loftiness of prayer which one cannot
enter upon without being in two states of purity. The first is the spiritual purity
from polytheism, by means of testifying the Oneness of Allah and worshipping
Him sincerely and devoutly. The second is the physical purity from ritual
and tangible impurities, which is performed by means of water or its legal
substitutes. We should also know that provided water is still in its original
state, mixed with nothing else, it is deemed pure as scholars uniformly agree.
They also agree that if any of its three basic characteristics - odaor, taste, and
color - change due to any impure object, then water is deemed impure and it
is impermissible to use it as a means of purification. Yet, some scholars differ
regarding the purity of water when any of its characteristics has changed due
to a pure object - such as tree leaves (like lote tree leaves), soap, potash, or
suchlike pure materials — provided that such a material is not predominant in
the resulting mixture. In fact, the sound opinion is that the resulting water is
still deemed pure, and it is permissible to use it as a means of purification from
both ritual and tangible impurity.

Due to the above, we can state that water is divided into two categories:

1- Pure water, which can be used as a purifier, whether it is in its
original state, or mixed with a pure object provided it is not prevalent
enough to change the composition of water or turn it into another
object.

2- Impure water, which cannotbe used for purification from either ritual
or tangible impurity. It is also the water any of whose characteristics
(odor, taste, or color) has changed due to an impure object. And Allah,
Exalted be He, knows best.
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Endnotes

| The Two Testifications of Faith: Saying, *1 testify that there is no deity but Allah and

that Muhammad is the Messenger of Allah”
2 Fagih: A scholar of Islamic Jurisprudence.
3 Ahmad (1005) [1/151], Abd Dawid (61) [1/42], At-Tirmidhi (3) [1/8] and 1bn Mijah

(275} [1/177].
4 Tayammum: Performing dry ablution with clean earth (when water is unavailable or

one cannot use it),
5 See Majmit "wl-Fatiwad [21/24,25] and [21/331].






CHAPTER

Disbelievers’ Pots and Clothes

Pots could be made of iron, wood, leather or the like. The original ruling
is the permissibility of using such pots. That is to say, it is permissible to use
every pure pot, except two types:

1- Pots made of gold or silver, and the pots having anything related
to gold or silver, such as being inlaid or plated with gold or silver,
or anything of the kind that makes pots connected with them. The
exceptional case here is the pots inlaid with little silver for the sake
of repairing them.

The legal proof of the prohibition of using gold and silver pots is the
following hadith related by the Group of Compilers of Hadith':

"Do not drink in gold or silver vessels nor eat in similar bowls (i.e.
bowls made of gold or silver), for they belong to them (the disbelievers)
in this world and to us in the Hereafter”
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In another hadith, the Prophet (PBUH) also says:
“He who drinks in silver vessels is only filling his abdomen with Hellfire>”"

When something is legally prohibited to use, the prohibition is
applicable whether this thing is used partially or totally. Therefore,
it is prohibited to use pots inlaid or plated with gold or silver or
containing anything related to these two materials, excluding
the case of a pot inlaid with a little silver, which is permissible as
mentioned above; this is illustrated in the hadith related by Al-
Bulkhdri, on the authority of Anas Ibn Malik (may Allah be pleased
with him), who said:

“The cup of Allah's Messenger (PBUH) got broken, and he fixed it
with a silver wire at the (place of the) crack™

An-Nawawi (may Allah have mercy on him) said:

“Muslim scholars uniformly agree that it is prohibited to eat or drink in
such pots or even to use them in purposes related to eating or drinking””

This prohibition of using or keeping golden or silver objects applies
to both males and females, as the addressee of this prohibition is
generalized (i.e. the prohibition applies to both sexes). There is nothing
specified for a certain sex in this concern, except for the permissibility
for women to make use of both silver and gold for purposes of
adornment for their husbands.

On the other hand, it is permissible to use the utensils of disbelievers
unless one knows that they are impure. In this case, one can use them
only after washing them.

2- The hides of dead animals: It is prohibited to use them unless they are

tanned. Yet, scholars differ regarding whether it is permissible to use
them after tanning or not. The sound opinion, which is maintained
by the majority of scholars, is that it is permissible to use the hides
of dead animals after tanning, due to the many sakfh (authentic)
hadiths' indicating that. This is because their impurity is temporary,
so it is removed by tanning, The Prophet (PBUH) said that the hides
of dead animals:

“.. Are purified by water and qarz (leaves of a kind of tree which is
used for tanning).”
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He (PBUH) also said:
“Tanning is the purifying means for hides”

As for the clothes of disbelievers, it is permissible to wear them unless
they are known to be impure. This is because the original ruling on
their clothes is that they are pure, and they cannot be deemed impure
out of mere suspicion. Likewise, it is permissible to use whatever is
weaved or dyed by the disbelievers, for the Prophet (PBUH) and his
Companions used to wear clothes weaved and dyed by disbelievers.
And Allah, Exalted be He, knows best,

Endnotes

I The Group of Compilers of Hadith are Al-Bukhari, Muslim, Ahmad, Abii Dawid, At-
Tirmidhi, An-Nasd'i, and Tbn Mijah.

2 Al-Bukhiri (5633) [10/119], Muslim (5361) [7/261], Ahmad (23356) [5/491], Abd
Dawiid (3723) [4/73], At-Tirmidhi (1883) [4/299], An-Nasi'i (5316) [4/585] and Thn
Majah (3414) [4/77],

3 Al-Bukhari (5634) [10/119], Muslim (5353) [71254].

4 Al-Bukhéri (3109) [6/255].

5 See Al-Majmii* [1/306] and The Expounding of Muslins Sahih [7/255].

6 Sahih (authentic} hadith is a hadith whose chain of transmission has been transmitted
by truly pious persons who have been known for their uprightness and exactitude;
such a hadith is free from eccentricity and blemish.

7 Muslim (813} [2/279] and Ahmad (2521) [1/346].






CHAPTER

Things Ritual Impurity
Prohibits Doing

There are some deeds which Muslims are prohibited to perform unless
they are in a state of purity, due to the greatness and the loftiness of these
deeds. What follows is a discussion of these deeds accompanied with the
related proofs, so as to familiarize the reader with such deeds and not to
perform any of them unless hefshe is in the proper state of purity. Fur-
thermore, there are deeds that one in a state of ritual impurity, be it major
or minor, is prohibited to do. On the other hand, there are some deeds
specifically prohibited only for those in a state of major ritual impurity,

Deeds Prohibited for One in a State of Minor or Major Ritual Impurity

1- Touching the Glorious Book of the Qur’in

It is prohibited for one in a state of (minor or major) ritual impurity to
touch the Glorious Book of the Qur'in unless with something that prevents
direct contact, for Allah, Exalted be He, says:
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“None touch it except the purified...” (Quriin: Al-Waqi'ah: 79)

That is, it is prohibited to touch it unless by those purified from minor and
major ritual impurity, according to the opinion that the words “the purified”
in the verse refer to human beings. However, there are some exegetes who state
that the words ‘the purified’ in the aforesaid verse refer to the noble angels.
Even if the verse is interpreted that the words ‘the purified’ refer to the angels,
they also refer to human beings by implication. To illustrate, it was mentioned
in the letter sent by Allah's Messenger (PBUH) to the people of Yemen, as
narrated by ' Amr Ibn Hazm, that:

“No one should touch the Book of the Quriin unless they are pure”’

{Related by An-Nasd'i and other compilers of Hadith with a continuous
chain of transmitters)

In addition, Ibn * Abdul-Barr said:

“This hadith is more likely to be a mutawdtir (continuously recurrent)
hadith® as it is commonly accepted by scholars”

Shaykhul-Islam (Ibn Taymiyah} states that the prohibition of touching
the Book of the Qurfin while being in a state of (major or minor) ritual
impurity is agreed upon by the Four Imams’ ". Ibn Hubayrah also states in
his book entitled Al-Ifsdh (Enunciation), “They (i.e. the Four Imdms) agree
that it is impermissible for one in a state of rifual impurity to touch the Book of
the Qurin.” However, one in a state of ritual impurity is allowed to hold the
Book of the Qur'in in a cover or a bag so as not to touch it directly. Similarly,
one in such a state of impurity is allowed to read or browse through the Book
without touching it.

2- Offering Prayer (neither Obligatory nor Supererogatory Prayers)

Scholars uniformly agree that it is impermissible for one in a state of
minor or major ritual impurity to perform prayer at all, be it obligatory or
supererogatory, provided one is able to purify oneself. This is because Allah,
Exalted be He, says:

“0 you who have believed, when you rise to [perform] prayer,
wash your faces and your forearms to the elbows and wipe over
your heads and wash your feet to the ankles. And if you are in a

state of jandbah,” then purify yourselves...”
(Qurin: Al-M#'idah: 6)
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Besides, the Prophet (PBUH ) said, as related by Muslim and other compilers
of Hadith:

“Aliah does not accept a prayer without purification...”
He (PBUH) also said:

“Allah does not accept the prayer of anyone of you if he passes
wind, urine, or stool until he performs the ablution (anew).”

The above hadith shows that it is impermissible for one to pray while
being in a state of impurity, provided one is able to purify oneself. Thus, the
prayer offered by one in a state of impurity is invalid, whether it is performed
in such a state while one is aware of the ruling or not, and whether one
performs it inattentively or intentionally. If one is aware of the ruling and
offers prayer intentionally, one is regarded as a sinner who has to undergo
discretionary punishment. But if one is unaware of it, and offers prayer
inattentively, one in this case is not regarded as a sinner, vet one’s prayer is
deemed invalid.

3- Performing Tawdf (Circumambulating the Ka’bah)

It is impermissible for one in a state of minor or major ritual impurity to
perform tawdf, for the Prophet (PBUH) said:

“Tawidf is (considered) a prayer; the difference is that Allah made it
lawful to speak during it.”

The Prophet (PBUH) used to perform ablution before performing fawdf "
It was also authentically narrated that he (PBUH) forbade a menstruating
woman to perform fawdf unless she purified herself . All the above shows
that one in a state of minor or major ritual impurity is prohibited to perform
tawidf until one purifies oneself.

Among the proofs that one in a state of major ritual impurity is prohibited
to perform tawdf is the following Quranic verse:

“0 you who have believed, do not approach prayer while you are
infoxicated until you know what you are saying or in a state of
janabah, except those passing through [a place of prayer], until
you have washed [your whole body]...” (Qurin: An-Nisi": 43)

The verse means that one should never enter a mosque while being in a state
of major ritual impurity except for those who are passing through it on their
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way. Since one in a state of jandbah is prohibited to stay in a mosque, then,
with greater reason, one in the same state is prohibited to perform tawsf.

In a nutshell, the above-mentioned deeds are prohibited to be performed
by one in a state of ritual impurity, whether minor or major.

Deeds Prohibited for One in a State of
Major Ritual Impurity in Particular

As for the deeds specifically prohibited for one in a state of major ritual
impurity, they are as follows:

1- Reciting the Qur’an

One in a state of major ritual impurity is prohibited to recite the Qur'in
according to the following hadith related by At-Tirmidhi and other compilers of
Hadith on the authority of " Ali Ibn Ab Tilib (may Allah be pleased with him):

“Nothing prevented him (i.e. the Prophet, PEUH) from (reciting) the
Quriin other than being in a state of jandbah (major ritual impurity).””

The wording of At-Tirmidhi of the aforesaid hadith is as follows:

“He (PBUH) used to recite the Quran for us unless he was in a state
of jandbah.”

This proves that it is prohibited for the person in a state of major ritual
impurity to recite the Qurian. The same ruling applies to both menstruating
woman and a woman in a state of postnatal bleeding. Yet, some scholars,
such as Shaykhul-Islam (Ibn Taymiyah), maintain that it is permissible for a
menstruating woman to recite the Qurin for fear of forgetting it .

It is permissible for one in a state of major ritual impurity to use the wording
of the Quriin with no intention of recitation, rather as a way of remembrance
of Allah, such as saying;

“In the Name of Allah, the Entirely Merciful, the Especially Merciful.”
(Qur'an: Al-Fatihah: 1)
And:

“All praise is due to Allah, Lord of the worlds.”
(Qurian: Al-Fatihah: 2)
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There are many other examples of that. This is illustrated in the following
hadith narrated by ' Kishah (may Allah be pleased with her):

“The Prophet (PBUH) used to mention Allah in all his condi tions.”"
2- Staying at a Mosque

It is prohibited for one in whatever state of major ritual impurity, be it
jandbah, menstruation or postnatal bleeding, to stay in a mosque unless one
performs ablution. Allah, Exalted be He, says:

“O you who have believed, do not approach prayer while you are
infoxicated until you know what you are saying or in a state of
jandbah, except those passing through [a place of prayer], until
you kave washed [your whole body]..” (Qurin: An-Nisi’: 43)
This means that one in a state of major ritual impurity is prohibited to enter
a mosque to stay therein. In addition, in the hadith related by Aba Daw(d,
on the authority of *Alishah, and graded as sahih (authentic) hadith by Ibn
Khuzaymah, the Prophet (PBUH) said:

“I do not deem the mosque lawful for a menstruating woman or for
a person who is in a state of janabah.”"

However, if one in a state of major ritual impurity performs ablution, it is
permissible for one then to stay at the mosque, as " Atd' reported:

“T saw some of the Companions of the Prophet (PBUH) staying at
the mosque while being in a state of janabah only after performing
the (ordinary) ablution performed for prayer. ”

The significance of performing ablution here, though one is in a state of
jandbah, is lessening the state of jandbah so as to make it permissible to stay
at the mosque. Likewise, it is permissible for one in a state of jandbah to pass
through the mosque without staying therein, for Allah says:

“.. Except those passing through [a place of prayer]...”
(Qurian: An-Nisd': 43)

That is, one in such a state is only allowed to pass through it for the sake
of mere passing.

Whenever there is an exceptional case of a certain prohibition, it is deemed
permissible. So, being a passerby is the exceptional case of the general ruling
stated by the hadith of the Prophet (PBUH) that goes:
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“I do not make the mosque lawful for a menstruating woman or for
a person who is in jandbah.”

Similarly, it is prohibited for the one in a state of major ritual impurity,
without even being in a state of ablution, to be present at the place of performing
the Feast (" Id) Prayer. Yet, it is permissible for one to pass through it, for the
Prophet (PBUH) says:

“Menstruating women should keep away from the place of performing
prayer”"

Endnotes

1 Milik (297) [p. 196], Ad-Daraqutni (433) [1/129], Al-Bayhagi (409) [1/141), Al-Hikim
{6122) [3/595] and Ad-Darimi (2183) [2/602].

2 Mutawitir (continuously recurrent) hadith is a hadith reported by a large number of
narrators whose agreement upon telling a lie is inconceivable (this condition must be
met in the entire chain from the beginning to the end).

3 See At-Tamhid [177 338, 339].

4 The Four Iméams are Imam Abd Hanifah, Iméam Malik, Imam Ash-Shafi'i, and Imém Ahmad.

5 See Ibn Taymiyah's Majmad "ul-Fatdwa [21/266].

6 Jandbah: A state of major ritual impurity related to sexual discharge.

7 Muslim (536) [2/99],

B Al-Bulkhdri (6954) [12/411] and Muslim (1538) [2/99].

9 At-Tirmidhi (961} [3/293].
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{266) [1/158] and Ibn Mdjah (594) [1/331].

13 See Ibn Taymiyah's Majmel "ul-Fatiwa [26/ 179].

14 Muslim (824) [2/390],

15 Abé Diwid (232} [1/116], Ibn Khuzaymah (1327) [2/284] and Ibn Majah (645) [1/358].

16 Al-Bukhari (974) [2/597] and Muslim (2051} [3/418].



CHAPTER

Etiquette of Answering
Call of Nature

It will not escape you, my dear reader - may Allah grant you, me and all
Muslims success - that Islam is a perfect, unique, integral religion. There is
nothing required for our worldly and religious lives that is not clearly pointed
out in Islam. Even the etiquette to' be observed upon answering the call of
nature is pointed out, so that man - whom Allah has honored over animals
- becomes distinguished from animals in this concern with such proprieties.
Islam is the religion of cleanliness and purity. Therefore, there are Islamic
etiquettes to be observed on entering the bathroom, while answering the call
of nature, and on leaving it.

Upon entering the bathroom, it is desirable for a Muslim to say, “In the
Name of Allah, I seek refuge with Allah from all offensive and wicked things
(evil deeds and evil spirits)” stepping in with his left leg. When leaving, it is
desirable to step out with the right leg invoking, “T seek Your forgiveness. Praise
be to Allah, Who removed harm from me and gave me health.”
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This is because the right (hand or leg) is used for whatever is related to
honor and beautification, whereas the left is used for whatever is related to
removing impurities and the like,

In case one has to answer the call of nature out of doors, (at a place not
prepared for that purpose), it is desirable for one to do so away from people,
screening oneself behind a wall, a tree, or the like. In addition, while answering
the call of nature out of doors, one is prohibited to face or turn one’s back towards
the giblah' °. Rather, one should move eastward or westward to avoid facing or
turning one’s back towards the giblah, as the Prophet (PBUH) has forbidden
both to be done while answering the call of nature. On the other hand, one must
be cautious of splashing ones urine least it might soil one’s body or clothes.
Hence, one is recommended to select a smooth ground when having to urinate
out of doors, so as to avoid being soiled by the scatter of one's urine.

Besides, while answering the call of nature, it is impermissible for one to
touch ones stool and urine exits with one’s right hand. It is also impermissible
to answer the call of nature at a public road or at a place used by people as a
shelter, or in a source of water used by people. This is because the Prophet
(PBUH) has forbidden doing s0, as such deeds cause harm to people.

On the other hand, one should never enter a bath while having something
(like a paper, a document, or anything else) containing the Name of Allah,
Exalted and Ever-Majestic be He, or any Qurlanic verses. If one fears that one
may lose them (that paper or document) when they are left outside the bath
until one finishes, it is permissible for one to enter the bath while having them,
provided that they are covered.

Moreover, one is not allowed to speak while answering the call of nature,
because it is mentioned in a hadith that Allah hates such a deed’, One is also
prohibited to recite the Qur¥n in a bath or while answering the call of nature.

When one finishes answering the call of nature, one must perform istinja’,
istijmdr, or their substitutes. In fact, it is better to combine both istinjd’ and
istijmdr when cleaning one’s stool and urine exits following defecation or
urination, yet performing either is sufficient. During istijmdr, one should
clean one’s stool and urine exits with stones or what may substitute for them,
such as a coarse paper, a rag, or the like, ensuring the cleanness and dryness of
the stool and urine exits; one must clean them thrice or more, if necessary. It
is impermissible to perform istijmdr using bones or dung, because the Prophet
(PBUH) has forbidden that ", One should also remove any trace of impurity
and dry it; least any impurity remains on ones stool and urine exits, or soils
one’s clothes or other parts of the body.
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Some fagihs (scholars of Islamic Jurisprudence) maintain that istinjd’
or istijmdr is one of the conditions of the validity of ablution that must be
performed before it (in case of answering the call of nature). According to
this opinion, ablution is invalid if it is performed without being preceded by
istinjd’ or istijmdr after answering the call of nature. This ruling is based on a
hadith narrated on the authority of Al-Miqdad stating:

“One should wash one’s penis and then perform ablution.”
(Related by Al-Bukhari and Muslim}

Imim An-Nawawi states that it isan act of the Sunnah (Prophetic Tradition)
to perform istinfi’ before ablution, so as to avoid any controversy or suspicion,
and to ensure the validity of one’s ablution.

Therefore, one must purify oneself from urine, as negligence in this
regard is one of the reasons for the torture in the grave. To illustrate, AbG
Hurayrah (may Allah be pleased with him) reported that Allah's Messenger
{PBUH) said:

“Purify yourselves from urine for most of the punishment in the
grave is because of it”

Gentle reader, you should be aware that the perfection of purification
leads to the easiness and perfection of performing acts of worship, and the
full abidance by their integral parts. Imam Ahmad (may Allah have mercy
on him) narrated on the authority of one of the Prophet's Companions that
when he (PBUH) was leading the people in the Subh (Morning) Prayer and
reciting the Sura of Ar-Riim (the Byzantines)," he was not certain about what
he recited. So, when he (PBUH) finished prayer, he said:

“The Quriin becomes dubious to us because some of you perform
prayer with us without performing ablution properly, so whaew:r
witnesses the prayer with us should perform ablution properly”

Allah has also praised the people of Qubd Mosque because of the perfection
of their purification, saying:

“.. Within it are men who love to purify themselves; and Allah
loves those who purify themselves” (Qurfin: At-Tawbah: 108)

Al-Bazzir related that when those people of Qub& were asked about the
way thﬂy purify themselves, they replied saying, “We use water after using
stones.” (i.e., they perform istijmdr followed by L‘-‘HH_}I-I]I
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In this connection, it might be worth mentioning that some people
mistakenly believe that istinjd’ is an integral part of ablution. They think
that one has to start with istinjd’ whenever one desires to perform ablution,
even if one has previously performed it (i.e. istinjd) after answering the call
of nature. This is completely wrong; istinjd’ is not part of ablution, but it is
just one of its requirements - as previously mentioned - and is performed
only after answering the call of nature. Thus, one does not have to perform it
unnecessarily before ablution, without a reason such as answering the call of
nature and the impurity of one’s stool and urine exits.

To sum up, we would like to state that our religion, Islam, is the religion
of purity and cleanliness; the religion of the best standards of behavior and
the noblest of manners. It stresses and clarifies whatever issues Muslims may
need, and whatever principles that may rectify their lives. There is nothing
that benefits Muslims unless it is stated, stressed and enjoined in Islam, so
praise be to Allah for all His graces. We invoke Allah to make us steadfast in
establishing and observing this great religion, grasping its rulings, abiding by
its teachings, faithfully, sincerely and devoutly, so that Allah may accept our
good deeds.

Endnotes

| The giblah: The direction of prayer, namely towards the Ka'bah.

2 Al-Bukhiri (144) [1/322] and Muslim (608) [2/148].

3 Abil Diawiad (26) [1/27] and Tbn Mijah (328) [1/208].

4 Ahmad (11296) [3/45], Abd Dawid (15) [1/23] and Ibn Mijah (342) [1/215].

5 Istinfa’: Cleaning one's stool and urine exits after defecation or urination with water.

6 Istijmer: Cleaning one’s stool and urine exits after defecation or urination with stones
or what may substitute for them.

T Muslim (605) [2/144] and (607) [2/148].

R Al-Bukhiri (269) [1/492] and Muslim (693) [2/203].

9This fradith was narrated by Ad-Daraquini, and Al-Hifiz states that its chain of transmission
is authentic, and there are witnesses to the incident of this hadith, and that its origin is
stated in the Two Sakihs (the Two Authentic Books of Al-Bukhiri and Muslim). Ad-
Déraqutni (458) [1/136], Al-Bukhiri (218) [1/420] and Muslim (675) [2/191].

1} Chapter No. 30 of the Qurin.

|1 Ahmad (15855) [3/616].

12 Tbn Méjah (355) and (357) [1/222, 224]. See also Nash Ar-Rdyah [1/218-219],



CHAPTER

Siwik (Tooth-Stick) and Acts
of Natural Disposition

* Alishah, Mother of the Believers, (may Allah be pleased with her) narrated
that the Prophet (PBUH) said:

“Siwak (tooth-stick) is a way of purifying the mouth and satisfying
the Lord.”
(Related by Imam Ahmad and other compilers of Hadith)'
It is reported in the Two Sahiks’ that Abtt Hurayrah (may Allah be pleased
with him) narrated that Allah’s Messenger (PBUH) said:

“Five (practices) are of the natural disposition: circumcision, istihdid,’
cutting the moustache short, removing the hair of the armpits, and
clipping the nails.”"
It is also stated as a marfii’ (traceable) Ij,c\n:i'r*fh'-w in the Two Sahihs that Thn
"Umar (may Allah be pleased with him) narrated that the Prophet (PBUH) said:

“Cut the moustaches short and leave the beard grow.”
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Due to the aforesaid hadiths as well as other related hadiths stressing the same
points, fagihs (scholars of Islamic Jurisprudence) derived some rulings among
which is the preference of using siwdk, which is a kind of stick used in brushing
the teeth and gum in order to remove yellowness and undesirable smell.

It is stated that using siwdk is one of the practices of Allah’s messengers ;
Prophet Abraham (PBUH) was the first to use siwdk. Prophet Muhammad
(PBUH) has pointed out that siwdk is a means of “purifying the mouth,” i.e. it is
a mouth cleaner that removes bad odor and the like. He (PBUH) has also stated
that siwdk is a way of “satisfying the Lord,” i.e. using siwdk is an act that pleases
and satisfies the Lord, Blessed and Exalted be He.

There are more than one hundred hadiths stressing the desirability of using
siwik. This indicates that using siwdk is a stressed act of the Sunnah (Prophetic
Tradition) enjoined and made desirable by the Lawgiver of Shari'ah’. iwdk has
great benefits and virtues, the greatest and most comprehensive of which is that
stated in the following hadith:

“Siwdk is a way of purifying the mouth and satisfying the Lord.”

Brushing the teeth with siwdk is to be done with a soft tooth-stick of an
ardk or olive tree, with a dry date-stalk, or with suchlike tooth-stick that does
not crumble or hurt the mouth. Moreover, using siwdk is an act of the Sumnah
to be observed at all times, even when one is in a state of fasting, according
to the sound opinion in this regard, and it is a stressed act of the Sunnah at
specific times. To illustrate, using siwdk is stressed when performing ablution,
for the Prophet (PBUH) said:

“But for my fear that it would be hard for my followers, I would have
ordered them to use siwik on every performance of ablution.”’

Thus, during ablution, siwdk is to be used when rinsing one’s mouth with
water to ensure the purity and cleanness of the mouth.

Using siwdk is also a stressed act of the Sunnah to be observed when
standing for prayer, whether it is an obligatory prayer or a supererogatory
one. This is because we are commanded upon any act of worship to be in a
perfect state of spiritual and physical purity befitting the honor and glory of
worshipping Allah. Moreover, using siwdk is also stressed on whenever the
smell of the mouth changes due to eating or the like. Furthermore, using siwék
is a stressed act of the Sunnah to be observed upon reciting the Ever-Glorious
Qur'in, so as to clean and purify the mouth to be worthy of reciting the Words
of Allah, Glorified and Exalted be He.
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The way siwdk is used is by rubbing the gum and teeth starting from the
right side of the mouth (and then moving towards the left), and one should
hold siwak with the left hand.

Among the merits presented by Islam, the True Religion, are the acts of
natural disposition mentioned in the aforesaid hadith. They are called the acts of
natural disposition as they are observed by those who adhere to innate, natural
acts of purity upon which Allah has created all His servants, urged them to
observe them, and desired such acts to be observed by them. Allah, Glory be to
Him, desires such acts of natural disposition to be observed by His servants so
that they attain the most perfect, honorable, dignified qualities, and combine
the best appearance with the best manners. These acts of natural disposition
are the old, inherent acts and practices of purification observed by all prophets
and unanimously agreed upon by all Heavenly Laws. These acts are:

1- Istihddd: Istihdiad means shaving the pubic hair. This act, in Arabic, is
called ‘istihdad’ because it is derived from the word ‘hadid, i.e. the razor
used for shaving hair. Removing such hair is a way of beautification as
well as purification. Also, one is free either to remove it by shaving or
anything else.

2- Circumcision: It is the removal of the loose foreskin covering a males
penis. It is preferable to be done during childhood, as the wound would
heal faster, and in order to let the child grow in the healthiest way.
Among the numerous virtues of circumcision is to purify the organ
from the impurities caused by the foreskin.

3- Cutting the moustache short: Cutting the moustache too short is a
way of beautification, purification, and avoidance of imitating the
polytheists. There are many hadiths stressing the act of cutting the
moustache too short as well as growing the beard and beautifying it,
as the beard is a sign of mannish beauty and is among the features
of manhood. Ironically, many people reversed this matter; they
would leave their moustaches and shave their beards, cut them
short, or depilate parts of them. This is regarded as excessiveness in
contradicting the acts of the Sunnah (Prophetic Tradition), as well
as an imitation of the enemies of Allah and His Messenger (i.e. the
polytheists and the disbelievers). In addition, shaving the beard and
growing the moustache is also a way of abandoning the features of
manhood and gallantry, and adopting those of women and low men.
Such a meaning is what the poet intended when he composed:

Man at times of moral affliction

May see what is ugly as perfection.
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Another poet says:
No wonder that women have mascudinized

But men feminized is the real wonder.

4- Clipping the nails: Clipping the nails is among the qualities of
natural disposition, as it is a way of beautification, a means of removing
dirt beneath the fingernails, and avoiding being just like beasts.
Unfortunately, this act of the Sunnah (Prophetic Tradition) is being
violated by some reckless youth and light-headed women, as they leave
their nails without clipping, out of blind imitation of the polytheists
and contradicting, by this, the honorable Prophetic Tradition.

5- Removing the hair of the armpits: This is also among the acts
of natural disposition. It can be done through plucking, shaving, etc.,
as a way of purification, and getting rid of the increasing bad odor
associated with the presence of such hair.

Those acts, dear gentle reader, are enjoined in the religion of Islam, due
to the beautification, purification, and cleanliness they involve. Therefore,
Muslims who adhere to such acts would attain the most favorable and perfect
appearance, manner, and condition, contrary to the path of the polytheists
and their practices. Such practices are also enjoined in Islam as a means of
distinguishing between males and females so that each could have a distinct
character befitting his or her nature and role in life. However, many of those
straying people, who really wrong themselves, prefer imitating the strange
traditions and fashions that agree with neither the Islamic religion nor the
Muslim character rather than following the guidance of Allah’s Messenger
(PBUH). Moreover, they take the wicked, low people from both the East
and West as examples to be followed. They, thus, exchange that which is
better for that which is worse, that which is good for that which is evil, and
that which is perfect for that which is imperfect. In this way, such people
wrong themselves as well as their Muslim community, as they innovate bad
acts and practices contrary to the Sunnah. Therefore, they shall bear the
burdens (i.e. the sins) of their own innovation in religion, as well as the
burdens of those who would follow their innovation. There is neither might
nor power except in Allah.

We invoke Allah to guide Muslims to what may benefit them and lead them
to the righteous deeds. O Allah, bestow upon them sincerity and devotion
to Your Ever-Honorable, Ever-Glorious Countenance, and adherence to the
Sunnah of Your Prophet (PBUH).
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Endnotes

| Ahmad (24196) [6/57] and {7} [1/5], An-Masd'i (5) [1/17], Ibn Majah (289) [1/186],
Al-Bukhari [4/202].

2 The Two Sakihs: The Two Authentic Books of Al-Bukhdri and Muslim.

3 Istihddd: Shaving the pubic hair.

4 Al-Bukhari (5889) [10/412] and Muslim (597) [2/140].

3 Marfii" (traceable) hadith is whatever word, deed, approval or attribute which is traced directly
back to the Prophet (PBUH) with a connected or disconnected chain of transmission.

6 Al-Bukhdri (5893) [10/431] and Muslim (599) [2/142].

T Ahmad (23470} [5/421] and At-Tirmidhi (1081} [3/391].

8 The Lawgiver of Shari'ah (Lslamic Law) is Allah, Exalted be He; the term can also refer
to the Prophet (PBUH) as he never ordained but what was revealed to him by Allah.

% Ahmad (9910} [2/607] and (10676); see also Al-Bukhdri (7240) [13/276] and Muslim
(588) [2/135].






CHAPTER

Ablution

Allah, Exalted be He, says:

“0 you who have believed, when you rise to [perform] prayer,
wash your faces and your forearms to the elbows and wipe over
your heads and wash your feet to the ankles...”

(Qurin: Al-M#&'idah: 6)

This verse states that performing ablution whenever rising to prayer
is obligatory, and tells us which organs should be washed and those which
should be wiped during ablution, and specifies what part of them should be
washed or wiped. Then, the Prophet (PBUH), through his sayings (hadiths)
and practices, has clearly shown the way ablution is to be performed.

Every Muslim should know that ablution has certain conditions, obligatory
acts, and practices of the Sunnah to be observed while performing it. Both
conditions and obligatory acts must be fulfilled as much as possible in order to
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ensure the validity of ablution. As for the acts of the Sunnah related to ablution,
they are considered complementary practices that guarantee the perfection of
ablution. Observing these acts of the Sunnah during ablution increases one’s
reward, yet abandoning them does not affect the validity of ablution.

The Conditions of Ablution

There are eight conditions of ablution:
1- Being a Muslim
2- Being mentally sound
3- Having discretion
4- Having the intention of performing ablution

According to the aforementioned four conditions, ablution is invalid if
performed by a disbeliever, an insane person, a young child who does
not distinguish (between right and wrong), or one who does not have
the intention of ablution (upon performing it), such as performing it as
a way of refreshment in a hot weather, or as a means of cleaning one’s
body organs or removing certain impurities or the like.

5- Using pure water: Water used for performing ablution must be pure,
so impure water is inadequate for performing ablution,

6- Using legally-obtained water: If the water used for ablution is
unlawfully acquired, or taken by force, ablution will not be valid.

7- Being preceded by istinjd’ or istijmdr (when necessary as previously
mentioned).

8- Removing what may prevent water from reaching skin of the

ablution organs: That is, the one performing ablution has to remove
anything covering the organs of ablution, such as mud, dough, wax,
accumulated dirt, thick paint, etc., in order to allow water to reach the
skin of the organ directly without hindrance.

The Obligatory Acts of Ablution

There are six obligatory acts, related to the organs of ablution:

1-Washing the whole face: Washing the whole face involves rinsing
the mouth and the nose with water. Accordingly, one’s ablution is void
if one washes one’s face without rinsing ‘both’ the mouth and the nose



Chaprer 6: Ablution 37

with water. This is because the mouth and the nose belong to the face,
and Allah, Exalted be He, says (regarding ablution), “.. Wash your
Jaces...” (Qur'an: Al-M3&'idah: 6) Thus, Allah commands washing the
whole face during ablution, so whoever disregards washing any part
of the face is considered to be disobedient to the Command of Allah,
Exalted be He. Moreover, the Prophet (PBUH) used to rinse his mouth
and nose with water while performing ablution.

2-Washing the forearms including the elbows: Allah, Exalted
be He, says, “..And your forearms to the elbows...” (Qurin: Al-
M#'idah: 6), i.e. washing them including the elbows, as the Prophet
(PBUH) used to do according to a hadith narrated in this regard . It
is also stated in another hadith that the Prophet (PBUH) “...washed
his hands (during ablution) until he reached the upper arms."” This
indicates that the elbows are included when washing the arms
during ablution.

3-Wiping over the whole head: Wiping over the head includes the
ears, for Allah, Exalted be He, says, “.. And wipe over your heads...”
(Qur'in: Al-M&'idah: 6) Moreover, the Prophet (PBUH) said, “The ears
are treated as part of the head” (Related by Ibn Majah, Ad-Daraqutni,
and other compilers of Hadith)’ Therefore, it is incorrect to abandon
wiping over the ears, for it is insufficient to wipe over one part of the
head and neglect another during ablution.

4-Washing the feet including the ankles: During ablution, the feet
must be washed including the ankles, for Allah, Exalted be He, says,
“...And wash your feet to the ankles...” (Qur'in: Al-M#'idah: 6) Here,
the preposition "to’ means "with according to the hadiths pointing out
how ablution is performed, and through which it is stated that the
whole feet must be washed "including’ the ankles.

5-Sequence: The decreed sequence has to be observed while performing
ablution. To clarify, one begins with washing the face, followed by the
hands, then wipes over the head, and finally washes the feet, as clearly
shown in the verse; Allah, Exalted be He, says:

“O you who have believed, when you rise to [perform] prayer,
wash your faces and your forearms to the etbows and wipe over
your heads and wash your feet to the ankles...”

(Qurin: Al-M#idah: 6)
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The Prophet (PBUH) used to follow that order while performing
ablution, saying:

“This is an ablution without which Allah does not accept any prayer.”
This is as related by Ab Déawid and other compilers of Hadith.

6-Succession: This means to wash the organs successively without any
interval between washing two organs, i.e. the organs must be washed
successively without pause, as much as possible.

These are the obligatory acts of ablution that must be fulfilled ascommanded
by Allah in His Ever-Glorious Book, the Qurin,

Scholars disagree concerning the ruling on rasmiynh': upon starting
ablution; they differ whether it is an act of the Sunnah or an obligatory practice
of ablution. At any rate, according to all Muslim scholars, it is permissible to
start ablution with tasmiyah and it should not be abandoned.

The reason - Allah knows best - behind specifying those four organs for
ablution (i.e. the face, hands, head, and the feet) may be because they are the
commonest bodily parts related to sins, so their physical purification may be
an indication of spiritual purification (from the sins committed by them).
The Prophet (PBUH) has stated that whenever a Muslim washes one of these
organs (during ablution}, the misdeeds committed through it are remitted,
and that such misdeeds fall and vanish with the flow of the water used for
washing that organ, until the last drop of it. In addition, the Prophet (PBUH)
enjoined saying the Two Testifications of Faith following washing these organs
(i.e. following ablution) as a sign of combining both physical and spiritual
purity. The physical purity is achieved through washing those organs in the
way prescribed by Allah in His Ever-Glorious Book, the Qur'in. As for the
spiritual purity, it is achieved by uttering the Two Testifications of Faith that
purify one from polytheism and disbelief.

In the last part of the aforesaid verse related to ablution, Allah, Exalted be
He, says:

“..Allah does not intend to make difficulty for you, but He
intends to purify you and complete His favor upon you that you
may be grateful” (Qurin: Al-M#a'idah: 6)

Thus, gentle reader, every Muslim has to know that Allah has decreed
ablution in order to purify them from sins, and to complete His favor upon
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them. Likewise, if you contemplate the opening of the same verse, “O you who
have believed...” you will find that it is a generous, gentle call through which
Allah, Glorified be He, addresses those who have faith, as they are the ones
who will listen to, obey, abide by and benefit from what Allah says and enjoins.
That was why the Prophet (PBUH) said:

“No one keeps being in a state of ablution except the believer””

The Acts of the Sunnah to Be Observed during Ablution

Whatever acts done in addition to the above-mentioned obligatory acts of
ablution are deemed desirable; he who observes them will be rewarded and
there will be no blame upon him who refrains from observing them. Hence,
scholars call such acts as the acts of the Sunnal to be observed during ablution,
or the desirable practices of ablution.

Those acts are as follows:

1- Using siwdk (tooth-stick) during ablution: The virtues and the
way of using siwdk have been previously clarified. In particular, siwak
is to be used while rinsing the mouth with water during ablution,
in order to ensure the cleanness of the mouth and to be ready for
worshipping Allah, reciting His Ever-Glorious Book, Qurin, and
invoking Him, Almighty and Ever-Majestic be He.

2- Starting ablution with washing the hands three times, before
washing the face, as enjoined in various hadiths. This is also because
the hands are the means through which one dips out water and washes
the other organs, so washing the hands is regarded as insurance and a
prerequisite for the purity of all the other parts of ablution.

3- Starting with rinsing the mouth and the nose before washing
the face, as stated in various hadiths. When one is not in a state
of fasting, one should rinse them inside and out (making water
spread all through the mouth, and sniffing water when rinsing
the nose).

4- Inserting one’s wet fingers into one’s (thick) beard, ensuring
that water reaches all its parts, and washing one’s fingers and toes well,
especially between them.

5- Starting with the right organs before the left (as in washing the
hands and the feet).



40 I: PURIFICATION

6- Washing the face, hands and feet up to three times instead of once.

Thus, we have tackled the conditions, the obligatory acts, and the acts of
the Sunnah to be observed during ablution. So, you, gentle reader, should learn
them, and keep observing them whenever you perform ablution to ensure the
legal perfection and validity of your ablution as well as the reward for it.

We ask Allah to grant us all more beneficial knowledge and guide us to the
righteous deeds.

Endnotes

| Ad-Diraqutni (268) [1/86] and Al-Bayhaqgi (256) [1/93].

2 Muslim {246),

3 Abd Dawid (134) [1/72], At-Tirmidhi (37) [1/53], Ibn Mijah (444) [1/262] and Ad-
Déaraqutni (353) [1/108].

4 Ibn Majah (419) [1/250], Abéi Ya'la (5598) and Ad-Déraqutni (257) [1/83].

3 Tasmiyal: Saying "Bismillih” (i.e. In the Name of Allah).

6 Ahmad (22429) [5/355) and Tbn Majah (278) [1/178].



CHAPTER

Way of Performing Ablution

Since you are now acquainted with the conditions, the obligatory acts,
and the acts of the Sunnah to be observed during ablution, then you are
aware of the proper way ablution is performed, which is an application of
the above-mentioned rulings. Put differently, the perfect way of performing
ablution is achieved by observing these conditions, obligatory acts, and acts
of the Sunnah, which are derived from the texts of Shari'ah (Islamic Law).
So, every Muslim has to spare no effort in observing them once he knew
them, Allah willing.

The Way of Performing Ablution

1-Intention: To intend performing ablution for the acts of worship for
which ablution is required, such as prayer and the like

2-Tasmiyah: To say “Bismilldh” (i.e. In the Name of Allah)
3-To wash the hands three times
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4-To rinse the mouth three times and then to rinse the nose three
times (by sniffing water and then blowing it out using the left hand)

5-To wash the face three times, from the upper part of the forehead
(the beginning of the normal hairline) to the lower parts of the
jaws lengthwise, and from one ear to the other widthwise (without
washing the ears, as they are treated as part of the head, not the face, as
previously mentioned). The beard, as well, must be washed; if the hair
of the beard is not thick, one has to wash it internally and externally.
But if it is thick, it has to be washed from the outside, and it is desirable
to insert wet fingers washing it internally, as mentioned above.

6-To wash the hands up to the elbows three times; each hand isto be
washed from the upper parts of the fingers and nails to the beginning
of the upper arm. Moreover, one has to remove whatever sticks to the
hands or the fingernails (such as dough, mud or thick paint) before
washing them, so as to allow water to reach such parts.

7-To wipe over the whole head only once, including the ears, with
wet hands (provided the water used for wiping over them is fresh one,
unlike that remaining from washing hands). The proper way of wiping
over the head is to be by putting one’s wet hands on the upper part of
the forehead and let them pass backwards till they reach one’s nape,
then return them forwards to the starting point. After that, one is to
insert one’s two wet forefingers in the holes of the ears while wiping
over their outer parts with one’s two thumbs.

8-To wash the feet three times including the ankles. As for one
whose hand or foot is amputated, such one is to wash what is left of the
arm or the feet. To clarify, if the arm is amputated from the joint of the
elbow, one is to wash the front part of the upper arm, and if the foot is
amputated from ankles, one is to wash the tip of the (amputated) leg;
Allah, Exalted be He, says:

“So fear Allah as much as you are able ...”

(Qurén: At-Taghabun: 16)
Similarly, the Prophet (PBUH) said:
“If I command you to do something, then do (of) it as much as you can.”"

Accordingly, if a person washes what is left of an amputated limb, it
will be sufficient as one thus does what one can.



Chaprer 7: Way of Performing Ablution 43

9- After finishing performing ablution, in accordance with the
above stated form, one may raise one’s sight towards the heaven and
invoke Allah with some of the invocations of the Prophet (PBUH) in
this regard, such as saying;

“I testify that there is no deity but Allah, Alone, with no partner, and
I testify that Muhammad is His Servant and His Messenger. O Allah!
Make me among those who are constantly repentant, and make me
among those who purify themselves,”

Or Saying:

“Exalted are You, O Allah, and all praise be to You. I festify that there is no
deity but You. I ask You for forgiveness and turn to You in repentance.”

The reason behind mentioning dhikr' and invocation following
ablution is to combine both physical and spiritual purity, for ablution
is a means of physical purity, whereas dhikr and invocation (implying
monotheism and repentance} are signs of spiritual purity. In this
way, one becomes in the most perfect state of purity (combining
both physical and spiritual purity), and becomes pure enough to be
admitted to stand before Allah (in prayer), imploring Him humbly
and submissively.

By the way, it is all right to dry ones organs with a towel or the like after
ablution.

Every Muslim has to know that ablution should be performed perfectly,
ensuring that water reaches all parts of the organs washed during ablution,
without negligence. To illustrate, when the Prophet (PBUH) saw a man who
had left a spot on his foot, as small as a fingernail, unwashed (after ablution),
he (PBUH) said to him, “Ge back and perform ablution well.” Moreover, some
of the Prophet's Companions reported that when the Prophet (PBUH) saw a
man offering prayer while there was on the back of his foot a small part equal
to the space of a dirham (an Arab coin) which was not washed, i.e. water did
not reach it, he (PBUH) commanded him to re-perform both ablution and
prayer'. In addition, the Prophet (PBUH) said:

“Woe to the heels (if not washed during ablution) from the Fire!™

This is because one might be so reluctant concerning washing them that
one washes them carelessly and water can hardly reach ones ankles during
ablution and some spots remain unwashed, which causes them to be tortured
in the Hellfire. Furthermore, in the hadith related by Ab( Dawlid and other
compilers of Hadith, the Prophet (PBUH) said:
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“The prayer of any of you is not complete until he performs ablution
perfectly, as Allah, Exalted be He, has ordered him. He should wash
his face and hands up to the elbows, wipe over his head and (wash)
his feet up to the ankles..”"

However, Muslims should know that the perfection of ablution is not to
use a lot of water, but it means to let water reach all parts of the organ being
washed. In fact, mere over-use of water is regarded as prohibited wastefulness
of water. Also, one may pour water wastefully during ablution without
performing it perfectly; the perfection of ablution with little water is exactly
what is legally enjoined. It is stated in the Two Sahihs that the Prophet (PBUH)
used to perform ablution with one mudd and to take a bath with one sa " up
to five mudds .

The Prophet (PBUH) also forbade wastefulness of water; once he (PBUH)
passed by Sa'd while the latter was performing ablution and said to him:

“Why are you wasting all this water?” Sa "d said, “Ts there wastefulness
even in performing ablution?” The Prophet (PBUH) replied, “Yes,
even if you were performing it from a river of running water.”

This hadith was related by Ahmad and Ibn Majah, and supported by other
narrations . The Prophet (PBUH) also stated that there would be some people
of the Muslim nation who would exceed the limits in purification, i.e. who
would purify themselves excessively, wastefully and having unsubstantiated
doubt " He (PBUH) also said:

“There is a demon of ablution called Al-Walhin, so be on your
guard against insinuation in ablution.”"

Excessiveness in pouring water, which is considered wastefulness, leads to
other illegal, detestable consequences, such as:

Incomplete purification: One may depend on using waterinabundance
during ablution and so does not make sure that water reaches all parts
of the organs. Consequently, some spots may remain unwashed while
one is unaware. Hence, ones ablution becomes incomplete and thus
one performs prayer without purification.

Excessiveness in worship: Ablution is an act of worship, and if any act
of worship is excessively performed, it becomes void.
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Insinuation in purification: One may get insinuation and be doubtful
concerning purification due to excessiveness in using water while
performing ablution.

In fact, the best way to avoid the aforesaid consequences is to follow in the
Prophet’s footsteps and abide by his Sunnah, for the most evil of (religious)
matters are those newly innovated. May Allah guide us all to that which He
likes and to what pleases Him,

To sum up, you have, dear gentle reader, to be keen to ensure that your
ablution and all the other acts of worship are legally and perfectly observed,
with neither excessiveness nor negligence, for both extremes are dispraised,
and moderation is the best of all matters. Negligence in acts of worship makes
them imperfect, and excessiveness makes them subject to religious innovations;
following the example of the Prophet (PBUH) and abiding by his Sunnah is the
optimum way to perform acts of worship with due perfection. O Allah, make
us know what is right and guide us to follow it, make us know what is wrong
and guide us to avoid it, and do not make things obscure for us, lest we may

go astray.

Endnotes

1 Al-Bukhari (7288) [13/308] and Muslim (6066) [8/108].

2 At-Tirmidhi (55) [1/77], Muslim (552) [2/112], Ab Dawad (169) [1/89], An-Nas#i
(148) [1/100] and Ibn Majah (470} [1/273].

3 See Ibnus-Sunni’s "Amal Al-Yawm wal-Laylah, p.21.

4 Dhikr: Invocations implying remembrance of and mentioning Allah.

5 Muslim (575) [2/126].

6 Abit Dawiad (175) [1/92].

7 Al-Bukhari (165) [1/350], (607 [1/189], and Muslim {572) [2/125], (569) [2/123].

8 Abii Dawiid (858) [1/376], An-Nas#1 (1135) [1/574], Ibn Majah (460) [1/268]; see also
At-Tirmidhi (302) [2/101].

9 Mudd: A standard measure that equals 543 grams.

10 84" A standard measure that equals 2172 grams.

11 Al-Bukhdri (201) [1/398) and Muslim (735) [2/233].

12 Abmad (7062) [2/291] and Tbn Majah {425) [1/254].

13 Ahmad (16778) [4/123] and Abd Ddwid (96) [1/59].

{4 At-Tirmidhi (57) {1/84] and Ibn Majah (421) [1/252].






CHAPTER

Wiping over the Khuffs'

Islam is a religion of easiness and simplicity, not difficulty and strictness;
it decrees suitable rulings for each case, which ensure fulfilling legal purposes
and duties with no difficulty.

This applies to the rulings on ablution decreed by Allah. To illustrate,
sometimes there is something covering the organs washed during ablution
which is hard to remove and maybe needed as a means of protection, either
for the feet (such as khuffs and the like), or for the head (such as turbans and
the like), or for protecting wounds or the like (such as splints, bandages, etc. It
is deemed permissible for the one performing ablution to just wipe over such
coverings instead of removing them and washing what is underneath. This
is the easiness made by Allah, Glorified and Exalted be He, for His servants,
relieving them from difficulty and strictness.

As for the permissibility of wiping over the khuffs (and their likes, such as
socks) during ablution, instead of removing them and washing underneath, it
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is stated in many mutawdtir,” sahil’ hadiths that the Prophet (PBUH) used to
wipe over them whether at home or on a journey; he (PBUH) enjoined doing
the same,

As regards the legal proofs of the permissibility of wiping over the khuffs,
Al-Hasan said, T was told by seventy of the Companions of Allahs Messenger
(PBUH) that he used to wipe over his khuffs (with his wet hands during ablution).”
Moreover, An-Nawawi said, “The permissibility of wiping over the khuffs was
reported by innumerable Companions.” Imdm Ahmad also said,"There is not
a shadow of doubt in my mind concerning the legality of wiping over the khuffs,
as there are forty hadiths of the Prophet (PBUH) indicating its permissibility.””
In addition, Ibnul-Mubidrak and others stated that there was no disagreement
among the Companions concerning the permissibility of wiping over the
khuffs during ablution . Likewise, Ibnul-Mundhir and others reported the
scholars’ consensus on the permissibility of such an act during ablution . In
addition, the Adherents of the Sunnah and Muslim Community unanimously
agree on its permissibility, unlike those innovators in religion who do not
deem it permissible.

Wiping over the Khuffs during Ablution

Thisactis permitted and observing it is better than taking off the khuffs and
washing the feet, as the former is a sign of making use of the legal permission
made by Allah, Almighty and Ever-Majestic be He, following the example
of the Prophet (PBUH), and contradicting the religious innovators. Wiping
over the khuffs is a spiritual removal of the impurities underneath. Also, the
Prophet (PBUH) never changed the condition of his feet to perform ablution;
if he (PBUH) was wearing two khuffs, he used to wipe over them, and if not, he
used to wash his feet. Therefore, it is impermissible to put on khuffs just before
ablution in order to wipe over them while performing ablution.

The Duration of the Validity of Wiping over
the Khuffs without Taking Them off

It is permissible for a resident (i.e. not a traveler) to keep wearing khuffs
and wipe over them during ablution for a period of one day and night. As
for a traveler whose journey legally allows shortening praver (i.e. when the
destination is far enough), the period of permissibility is three days and nights,
according to the hadith related by Imam Muslim, which states that the Prophet
(PBUH) specified three days (during which one can wipe over his khuffs) for
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a traveler and one day and night for a resident’. For both (the resident and
the traveler), the period of permissibility (of wiping over the khuffs) starts
from the time of being in a state of ritual impurity (caused by passing urine,
stool or wind) after wearing the khugffs, as ritual impurity necessitates ablution
(for prayer). Still, some scholars view that the duration begins from the first
ablution after being in a state of ritual impurity.

The Conditions of Wiping over the Khuffs, the Socks, and the Like

1- To be in a state of ritual purity (i.e. a state of ablution) upon wearing

them, for it is stated in the Two Sahiks and other books of Hadith that
the Prophet (PBUH) said to the one who wanted to help him (i.e. the
Prophet) in taking his khuffs off to perform ablution:

“Leave them as I had put them after performing ablution.” "
It is also narrated that Safwén Ibn " Assal said:

“We are commanded (by the Prophet) to wipe over the khuffs if we put
them on while being in a state of ritual purity (i.e. after performing
ablution)”"

Thus, it is quite obvious that the ruling is dependent on being in a
state of ritual purity when putting the khuffs on, so if one is in a state
of ritual impurity when putting them on, it is impermissible for one
to wipe aver them.

2- The khuffs must be lawfully acquired, gotten, and made. To clarify, if

they are taken by force, or made of silk (for men), it is impermissible
to wipe over them during ablution. In a word, a legal permission is not
applied to what is already illegal.

The khuffs and their likes must completely cover the feet up to the
ankles. One cannot wipe over them unless they are thick enough and
covering the parts of the feet which are to be washed. Thus, if they are
too short to cover the feet up to the ankles, or are not thick enough to
conceal underneath, it is impermissible to wipe over them.

Since it is permissible to wipe over the khuffs, it is permissible to wipe over
any foot coverings, such as socks made of wool or suchlike material, which
are thick enough to cover underneath. That is due to the fact that the Prophet
(PBUH) wiped over his socks and his shoes while performing ablution, as
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stated in the hadith related by Ahmad and other compilers of Hadith, and
deemed sahih (authentic) by At-Tirmidhi " Wiping over such things during
ablution is valid until the legal period of permission ends regardless of the
frequency of taking them off and putting them on,

As regards the turban, it is permissible to wipe over it on two conditions.
The first is that the turban must be covering the area of the head which is
traditionally covered. The second condition is that the turban must be wrapped
round the lower jaw up to the head, one or more than one turn, or to be with
a back tail. It is stated in many hadiths related by more than one of the Imams
that the Prophet (PBUH) wiped over his turban during ablution. To illustrate,
*Umar Ibnul-Khattab (may Allah be pleased with him) said:

“He who is not purified by wiping over the turban (i.e. does not
deem it sufficient for wiping over the head), then may Allah not

purify him.”
It is worth mentioning that it is permissible to wipe over the khuffs and
turbans only in case of purification from the state of minor ritual impurity, but

not major ritual impurity (e.g. jandbah); one has to take off one’s khuffs and
turban and wash underneath in the latter case.

As for splints, bandages, and the like, it is permissible to wipe over them
during ablution (without removing them). Moreover, one is permitted to wipe
over plasters that cover wounds; all such coverings are permitted to be wiped
over provided they cover only the injured area or the necessary parts which
need to be covered for treatment. However, if the splint, the bandage, or the
like, covers more than the injured area unnecessarily, the unnecessary parts
must be removed. In addition, it is permissible to wipe over splints in both
states of ritual impurity (minor and major ritual impurity), and there is no
fixed period for the permissibility of wiping over them. In other words, it is
permissible to wipe over the splint until it is removed or the broken limb heals.
In a nutshell, the permissibility of wiping over the splint during purification is
dependent on the necessity of the cover.

The proof of the permissibility of wiping over the splint is the following
hadith narrated by Jabir (may Allah be pleased with him); he reported:

“Once, we were on a journey and one of us was injured in his
head by a stone. Then that man had a wet dream, so he asked his
companions saying, ‘Is it permissible for me to perform tayammum
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(dry ablution with clean earth)?” They answered him saying, ‘We
do not see any legal permission for you as you are able to use water’
So, the man had a ritual bath after which he died. When we came
to Allah’s Messenger (PBUH), we told him about this. He (PBUH)
said, “They killed him; may Allah kill them! Why did they not ask
when being ignorant, for inquiry is the cure for ignorance? It would
have been sufficient for him to perform tayammum (instead of
ablution) and to bandage his wound with a piece of cloth over and
then to wipe over it (the piece of cloth).”

(Related by Abt Dawid and Ibn Majah, and deemed sahif; (authen-
tic) by Ibnus-Sakan) "

The Areas to Be Wiped over

Wiping is to be applied to the upper part of the khuffs or the socks. As for
the turban, most of it should be wiped over, especially its folds, However, the
splint has to be wholly wiped over.

The Way Wiping over the Khuffs is Performed

Wiping over the khuffs (during ablution) is to be by passing one’s wet fingers
from one’s toes towards one’s leg. The right foot is to be wiped over with the
right hand, and vice versa. Also, one should open one’s fingers during wiping,
and should not repeat wiping. May Allah guide us all to useful knowledge and
righteous deeds.

Endnotes

1 Khuffs: Leather socks or shoes or their like.

2 Mutawdtir (continuously recurrent) hadith is a hadith reported by a large number of
narrators whose agreement upon telling a lie is inconceivable (this condition must be
met in the entire chain from the beginning to the end).

3 Sahih (authentic) hadith is a hadith whose chain of transmission has been transmitted
by truly pious persons who have been known for their uprightness and exactitude;
such a hadith is free from eccentricity and blemish.

4 See Ibnul-Mundhir’s Al-Awsat [1/430, 433], Az-Zayla''s Nagh Ar-Rayah [1/162], and
[bnul-Mulaqqin’s AT ldm Befawd'id *Umdat Al-Alkdm [1/615].

5 See Al-T'lam Befawd'id “Umdat Al-Ahkdm [1/615].

6 See Al-Awsat [1/434],
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7 Ibid.
8 Muslim (637) [2/167].

9 The Two Sahifis: The Two Authentic Books of Al-Bukhiri and Muslim.
10 Al-Bukhiri (206) [1/404] and Muslim (630) {2/162].
11 Ahymad (18011) [4/240].

12 Ahmad (18167) [4/343], Abt Dawad (159) [1/85], At-Tirmidhi (99) [1/167] and Ibn
Majah (559) [1/341].

13 Ab Diwid (336) [1/172]; see also Abli Dédwnd (337) [1/172] and Thn Majah (572) [1/321].



CHAPTER

Things Nullifying Ablution

Given that you have become now aware of how ablution is performed, what
its conditions are, and what its obligatory practices and acts of the Sunnah are,
you need now to know what causes ablution to be nullified. In this way, you
will avoid performing an act of worship (such as prayer) while your ablution
is null, and so will be the act of worship performed in that state. Every Muslim
should know that there are things that nullify ablution and that it becomes
completely null if any of them is done; in this case, one has to re-perform
ablution to do any act of worship necessitating ablution.

The things nullifying ablution (any of which makes it invalid) are certain
matters identified by the Lawgiver' to be affecting the validity of ablution.

The Things Nullifying Ablution are of Two Types

1- Direct nullifiers: They are the matters that cause the nullification of
ablution directly, such as urine, stool, and whatever comes out of the
anus and the sexual organ.
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2- Indirect nullifiers: They are the matters that cause nullification

of ablution indirectly, or makes the validity of ablution suspicious.
Such matters include unconsciousness or similar states like sleeping,
fainting, insanity, etc. The reason is that if one is in a state of uncon-
sciousness, one becomes unable to feel what comes out of one’s body
or what one does. Thus, doubt in such cases is regarded as an actual
nullifying factor.

For more clarification, we can classify the things nullifying
ablution as follows:

1) Whatever comes out of the stool and urine exits, such as stool, wind,

urine, sperm, pre-seminal fluid, and unusual menstrual blood. Stool
and urine are among the direct things nullifying ablution, according
to the religious texts and juristic consensus, as when Allah, Exalted be
He, revealed the cases that obligate ablution He said:

“.. Or one of you comes from the place of relieving himself...”

(Quran: Al-M3a'idah: 6)

As for sperm and pre-seminal fluid, they nullify ablution according to
the sahih (authentic) hadiths reported in this regard, and the juristic
consensus reported by Ibnul-Mundhir and others”.

As regards istihdidah,” it nullifies ablution according to the hadith
reported by Fatimah Bint Abt Hubaysh mentioning that she was
afflicted with istihddah, and when she asked the Prophet (PBUH)
about its ruling, he (PBUH) said to her:

“Perform ablution and then (you can) offer prayer, for it is (due only
to) a vein.”

This hadith was related by Abti Dédwid and hd—Dﬁmqut_ni,'l who said
that all the transmitters of that hadith were trustworthy.

Likewise, breaking wind nullifies ablution according to the sahih

(authentic) hadiths narrated in this regard, as well as the juristic
consensus. For example, the Prophet (PBUH) said:

“Allah will not accept the prayer of anyone of you if he passes urine,
stool or breaks wind until he performs ablution.”
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Also, he (PBUH) said regarding one’s uncertainty whether one had
broken wind or not:

"One should not leave prayer (to re-perform ablution) unless one hears
sound (of breaking wind) or smells something””

As for what comes out of one’s body other than urine, stool, and the
aforesaid secretions, such as blood, vomit, nosebleed and the like,
scholars disagree whether such things nullify ablution or not, Yet, the
preponderant opinion is that it does not nullify ablution. However, if
one re-performs ablution in this case to avoid such a juristic disagree-
ment, it will be better.

2)Among the things nullifying ablution is mental unconsciousness either
due to insanity or due to sleeping, fainting and the like. Thus, the
ablution of one in such a state is deemed null, as there is suspicion in
this case that something has come out of one’s body (such as a drop of
urine, wind, or the like} while one is unaware. Still, dozing is regarded
as an exceptional case (i.e. it does not nullify ablution) as the Prophet’s
Companions (may Allah be pleased with them) used to doze while
waiting for prayer at the mﬂsqueﬁ. In a word, only deep sleeping causes
the nullification of ablution according to the ample legal proofs.

3) Eating meat of camels, little or much, is also one of the things nullifying
ablution, according to the explicit sahih (authentic) hadith of Allah's
Messenger (PBUH) in this regard . Imdm Ahmad (may Allah have
mercy on him) said that there are two sahih (authentic) hadiths ascribed
to Allah’s Messenger (PBUH} in this connection. Still, eating any lawful
meat other than that of camels does not cause ablution to be null.

There are some other issues on which scholars disagree whether they nullify
ablution or not, such as touching one’s penis, touching a woman lustfully,
washing the body of a deceased person, and apostasy. Some scholars view that
each of the above-mentioned matters causes the nullification of ablution, while
others maintain that it does not. The issue is still controversial and subject to
analogical deduction, yet re-performing ablution in such cases so as to avoid
that juristic disagreement will be better.

There is still an important issue in this regard that should be clarified,
namely the case when one is certain about the validity of one’s ablution, then
one suspects that any of the things nullifying ablution has taken place; what
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should one do in this case? It is stated that the Prophet (PBUH), in the hadith
related by Iméam Muslim on the authority of AbG Hurayrah (may Allah be
pleased with him}, said:

“If any one of you feels any flatulence (while being in a state of ablution)
and is doubtful whether anything (like wind) has issued from him or
not, he should not leave the mosque (to re-perform ablution) unless
he hears a sound (of breaking wind) or perceives a smell.”"

This honorable hadith, as well as similar ones that state the same
meaning, indicates that if one who is certain about one’s purity then
doubts it, one should deem oneself pure (despite one’s suspicion) and act
accordingly. This is because the original ruling is that ane is still in a state
of purity, as purity is certain in this case, and the nullification of ablution
here is based on mere suspicion. Thus, certainty is not to be eliminated
because of suspicion. This is, in fact, a great generic ruling to be applied in
all cases; namely, the original ruling is to remain applicable until otherwise
is verified. By contrast, it one is certain about the nullification of one’s
ablution and suspects its validity, one has to re-perform ablution, as the
original case here is one’s minor ritual impurity, which is not abrogated
due to mere suspicion.

O Muslim reader, you should keep yourself pure and verify your ablution
whenever you stand for prayer, and care for the validity of your ablution as
much as you can, for prayer without valid ablution is invalid. You should
also beware of insinuation and Satan’s whispers that cause you to doubt the
validity of your ablution, making you in a state of doubt and confusion.
Therefore, you should seek refuge with Allah from the evils and pay his
insinuations no attention. Moreover, you should ask the people of juristic
knowledge about whatever confuses you of the issues of purification and
purity, in order to be certain about your purity. You should also care for
the purity of your clothes so as to verify the validity of your prayer and
the perfection of the acts of worship you perform, for Allah, Glorified and
Exalted be He, says:

% Indeed, Allah loves those who are constantly repentant and
loves those who purify themselves.” (Qurin: Al-Bagarah: 222)

May Allah guide us all to useful knowledge and righteous deeds.
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Endnotes

1 The Lawgiver of Shari'ah (Islamic Law) is Allah, Exalted be He; the term can also refer
to the Prophet (PBUH) as he never ordained but what was revealed to him by Allah.
2 See Al-Awsal [1/134].

3 Istihddak: Vaginal bleeding other than menstruation.
4 Abt Dawiid (286) [1/143], An-Nas'i (360) [1/203] and Ad-Daraqueni (778) [1/213].

5 Al-Bukhari (137) [1/312] and Muslim (802) [2/272].

6 Muslim (833) [2/296].
7 Muslim (800) [1/271]; see also Ahmad (18495) [4/490], Abit Dawnd (184) [1/96], At-

Tirmidhi (81) [1/122] and [bn Méjah (494)(1/283].
2 Muslim (803) [2/272].






CHAPTER

10

Ritual Bathing

You have already been introduced to the rulings on ablution, which is a
means of purification from minor ritual impurity (caused by passing wind,
excrement or urine), and the things nullifying it. So, the focus is now given
to highlighting the rulings on purification from major ritual impurity, be it
janabah,! menstruation, or postnatal bleeding. This kind of purification is
called ritual bathing, during which one washes one’s whole body in a specific
way on which we will elaborate on below. The legal proof that ritual bathing is
obligatory in such cases is that Allah, Exalted be He, says:

“.And if you are in a state of janibah, then purify yourselves...”
(Qurin: Al-M&a'idah: 6)
It is said that ritual bathing from jandbah was practiced by the
disbelievers during the Jahiliypah (Pre-Islamic Period of Ignorance),

and it was among the remaining teachings of the religion revealed to
Prophet Ibrihim (Abraham) (PEUH).
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There are six cases in which performing a ritual bath is obligatory for
a Muslim:

Ejaculation by a man or a woman, being awake or asleep, provided
that it is associated with sexual pleasure in case of wakefulness. If not,
owing to an illness or inability to control it, then a ritual bathing is not
obligatory. However, it is absolutely obligatory for one to take a ritual
bath if one ejaculates while being asleep, which is called wet dreaming,
as one in this case is unconscious and may not feel any pleasure. On
the other hand, if one wakes up and finds the traces of ejaculation, it is
obligatory for one to take a ritual bath then, but if there is no trace of
ejaculation, ritual bathing is not obligatory.

Inserting a man’s penis into a woman's vulva, even if without ejac-
ulation, as it is stated in a hadith related by Imdm Muslim that the
Prophet (PBUH) says:

“When anyone sits amidst four parts (of the woman) and the circum-
cised parts (of the genitals) touch each other, a ritual bath becomes
obligatory (for both)™

Thus, sexual intercourse, even if without ejaculation, obligates ritual
bathing for both the man and the woman according to the aforesaid
hadith as well as the consensus of Muslim scholars.

Embracing Islam; when a disbeliever embraces Islam, for the Prophet
(PBUH) commanded some of the new converts to Islam to perform ritual
bathing following declaring their Islam’. However, many scholars view
that it is desirable, not obligatory, for a new convert to take a ritual bath
as the Prophet (PBUH) has never been reported to have commanded
every new convert to do so. So, the ruling here is that it is regarded as
desirable according to reconciliation between the various legal proofs in
this regard; and Allah knows best.

Death is the fourth case that necessitates ritual bathing (i.e. washing the
body of the deceased) except for martyrs (see rulings on funerals).

Menstruation and postnatal bleeding are the fifth and the sixth cases
in which ritual bathing is obligatory (for women), for the Prophet
(PBUH) said to a woman:
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“So, when your menstruation period begins, give up performing prayer,
and when it ends, wash off the blood (i.e. take a ritual bath) and then
perform prayer.”’

Moreover, Allah commands men not to appreoach their wives in
case they are in a state of menstruation until “... they have purified
themselves...” (Qur'in: Al-Bagarah: 222), i.e. through ritual bathing
following the menstrual period.

The Way a Complete Ritual Bath is Taken

« Having the intention to take a ritual bath
. Beginning with tasmiyah’

» Washing one's hands thrice

« Washing one's genital

+ Performing full ablution

« Washing one's head; pouring water over the head thrice so that it
thoroughly reaches one's scalp

» Pouring water over one's whole body and rubbing it with one's hands,
making sure that water reaches all parts of the body

The menstruating or the woman in a state of postnatal bleeding has to
undo her hair braids or pigtails when taking a ritual bath. However, a woman
in a state of jandbah does not have to undo her hair braids to have a ritual
bath, as it does not affect the validity of her ritual bathing in this case. This is
because janabah is a frequent state, and undoing hair braids every now and
then might cause her difficulty. Still, it is obligatory for a woman in that state
(of jandbah) to make water reach her scalp.

In general, it is obligatory for one performing ritual bathing, a man or a
woman, to ensure that water thoroughly reaches one’s scalp, and to wash the
hidden body parts well, such as the skin of the neck, the skin of the armpits,
the navel, and the back parts of the knees. Moreover, if one wears a ring,
a wristwatch, or the like, one has to move it to let water reach underneath.
Thus, one has to perform ritual bathing so perfectly, verifying that there is
not a single body part but water has reached, for the Prophet (PBUH) said in
a hadith related by AbGi Daw{id and At-Tirmidhi:

“There is jandbah under every single hair, so wash the hair well and
cleanse the skin.”®



62 I: PURIFICATION

Moreover, one should by no means use water wastefully while taking a ritual
bath. Rather, one should use little water provided ritual bathing is performed
properly and perfectly as prescribed in Shari ah. Muslims should follow the
example of the Prophet (PBUH) and rationalize their use of water during
purification, for he (PBUH) used to perform ablution with one mudd and to
take a bath with one gd"". Also, it is obligatory for a Muslim to screen himself
while taking a bath for it is impermissible to take a bath naked while being seen
by people, as stated in the hadith in which the Prophet (PBUH) says:

“Verily, Allah is Modest and He likes modesty and veiling, so when
anyone of you takes a bath, he should screen himself (so as not to
be seen by others).”

(Related by Abi Dawtd and An-Nasa'i)'.

Taking a ritual bath to purify oneself from the state of major ritual impurity
is one of the trusts between a servant and his Lord, so one should be keen on
fulfilling this obligation properly and observing its rulings carefully, so as to
perform it legally and perfectly. If one is uncertain about any of the rulings
on ritual bathing, one should consult scholars; shyness should never prevent
one from doing so, for Allah Himself (as stated in the Qur'in) is not shy of the
truth. If shyness prevents a Muslim from asking about his religious affairs, it
is then regarded as a condemned kind of shyness and cowardice whispered by
Satan to keep him away from learning the religious rulings necessary for him
and fulfilling the obligations of his religion perfectly.

Purity is a serious issue, and being negligent regarding it is a grave legal
mistake, fo