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Tuhfatud Durar
Sharah
Nukhbatul Fikar

Fee

Mustalahi Ahlil Athar

Foreword

All praise is due only to Allaah. We laud Him anesbech His aid
and beg forgiveness only from Him and believe iimHand rely
solely on Him. We seek salvation in Him from thél®wef our inner
selves and the vices of our actions. There is normaisguide one
whom Allaah intends to guide. | bear witness tleereé is no one
worthy of worship but Allaah, the One who has notqer. | also
testify that Hadhrat Muhammadis the faithful servant and the Last
Rasul of Allaah. May Allaah Ta'ala’s mercy be omhihis family
and his Sahabadahand may He bless them and raise their status.

To simplify matters, the “text” of Imaam Ibn Hajasgalani (A.R)’s
work on the science of the principles of Ahadeesh called
“Nukhbatul Fikar”. The classical method of writingas penning a
text which was extremely precise, consice and daemeaning.
Then in most cases another scholar and in fewrinsgathe writer
of the text will pen a “Sharah” (commentary) explag the text to
some extent. Further another scholar will explasthkthe text and
the commentary by inserting the “hashia” (margimates). Thus on
a typical, classical page of an academic work oillefiwd the text

10
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(matn), commentary (sharrah) and marginal notesh{aa Then
furthermore other scholars note their own commégan separate
books.

The current work is a translation of “Tuhfatud Durhy Allamah
Saeed Ahmed Palanpuri which is a commentary of tibakul
Fikar” and not “Nuzha tin Nazar Sharah Nukhbatafi which is
taught in the Darul Ulooms. However, the transtatd “Nukhbatul
Fikar” is given also.

The subject matter is tedious for a lay persondoaid for a student
and necessary for a scholar to know. However, arggm reading
will automatically conclude that the science andngple of
Ahadeeth is a highly technical, super classifietilly systemized,
extremely organized, well documented and a propealggorized
field.

We make duaa Allaah rewards all those who aidechaking this
work see daylight and become a source to aid timsdved in the
study of this neglected science.

A. H. Elias (Mufti)
1427/ 2006
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Translators Preface

There are very few works in the English languagehensubject of
Usoolul Hadeeth. The average Muslim may not haeeslightest
idea of its subject matter and importance. If arst jakes a look at
the table of contents, one will find no more tharhandful of
English words despite this being an ‘English tratish’. This is
because the science of Usool deals specificallyh wihe
terminologies of the Muhadditheen. We have notdiated these
terminologies into English since their usage iscHje with the
Arabic Term. In the Ahadeeth class, the words Saaradl Matan
will be heard daily. We have maintained these as$gpossible and
not used the English equivalents of ‘Chain of Naord and ‘Text'.
We have called a Mash-hoor Hadeeth, a Mash-hooeéthdand not
a ‘famous’ Hadeeth. Wherever we deemed necessayadded
English translations in brackets but have not fedd any fixed
pattern in doing so.

This work is aimed primarily at the Daarul Uloonudgnt. It is
hoped that it will be of assistance to the Engéipeaking student as

the original Kitaab was intended for our Urdu-spegk
counterparts.

About the Author
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Hadhrat Moulana Hafiz Mufti Saeed Ahmed Palanptudied in
the renowned Darul Uloom Deoband — India. TaughtJamia
Ashrafia — Gujuraat for 9 years and currently leom in Darul
Uloom Deoband for the last 32 years. He has tutare@very
science of the Dars Nizaami and has become wonobdéig for his
discources and deliberations on Tirmidhi. An averaf +_ 1000
students attend these dynamic presentations daolyunetly it has

been documented and soon to be released. Student's

acknowledgeing his vast, intense depths of knovdedgnerally
refer to him as “Allamah” and “Bahr ul Uloom”.

Besides his tours of U.S.A, U.K, Canada, Zambianl&bwe,
Malawi, South Africa and Turkey, he has written emdively
especially for the scholars.

He has full command over 5 languages i.e ArabicsiBe, Urdu,
Guijuraati and English.

Presently in his life 5 of his works are used asdard text books in
higher Institutes of Learning. He has penned warkseputable
level on Tafseer, Ahadeeth, Principles of Tafsd#inciples of
Ahadeeth, History of Ahadeeth compities, Syntax,ar@®mar,
Etermology, Jurisprudence, Philosophy and logic.

His latest gigantic master piece is the 5 volunsesymentary of the
magnus opus of Hadhrat Shah Waliullaah Dehlevi JA.R
“Hujjatullaah Baligha” — called Rahmatutalllah ulaalyah” each
volume extending over 850 pages. He has acclodiates most of
academic sources of the world for these sterlimgces.

This year (1426-2005) we intend translating few Héddhratul
Ustaad Allamah Saeed Palanpuri's works and on cetiopl
“Fatawa Rahmiyyah,” we hope to embark on the tedisi of
“Rahmatullaahi Wasihyaa.” We require your duaas.
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The current work explains with proof and laws af Bunnan of the
Ambiyaau. May Allaah Jalla Majdahu, grant us the abilityréad,
study and act upon.

A. H. Elias (Mufti)

Authors Preface
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The Kitaab ‘Nuzhatun Nazar fee Taudheeh NukhbatkarFfee
Mustalahi Ahlil Athar’ written by Imaam Abul Fadhfaafiz ibn
Hajar Ahmad ibn Ali Asqalaani (773-852 a.h) is oofethe most
widely accepted kitaabs in the field of Usoolul idath.

Its Matan (text) ‘Nukhbatul Fikar' has been accladras the basis
and back-bone of this subject.

Generally in our Madaaris, it is the first kitasgught in this field
and it is also the last.

This being the first kitaab taught in its field,dathen being most
unique in its style, and being a kitaab of the bgjhorder, it is no
wonder that majority of our students study the d&talindly and
hardly come to grips with this subject at all.

For some time now, | intended to write a sharahmfoentary) on
Nukhbah which would be of assistance to the stwleand
Alhamdulillaah, we are finally able to present thyst of pearls’ to
our honoured students.

Nukhbah means selected. Fikar is the plural ofdfikwhich means
thoughts. Mustalah and Istilaah are Mutaraadif sgnonyms
meaning terminology. Athar is another word for Heittle

“Nukhbatul Fikar fee Mustalahi Ahlil Athar” wouldhtis mean
“Selected thoughts and views regarding the terromies of the
Muhadditheen”

Haafiz Ibn Hajar has in reality gathered thousamidpages in this
treatise. He has ‘gathered the ocean in a cup.’

If the students study this Kitaab well and underdté properly, it
will go a long way in assisting them towards mastethe subject
of Usoolul Hadeeth.
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Ibn Hajar then wrote a Sharah (commentary) on kitsab and
named it “Nuzhatun Nazar Sharah Nukhbatul Fikarfolwhs taught
in our Madaaris. Many times it is referred to akhhah whereas in
reality the Kitaab we study is not Nukhbah but &haNukhbabh.
The Kitaab in your hand — “Tuhfatud Durar” is a 8taof Nukhbah
and not Nuzhah.

| have first placed the text of Nukhbah with itsaBib so that the
students can memorize it correctly. Memorizing téve is an easy
but extremely beneficial task. If a student putsrhind to it, he will
be able to memorize it in a few days, yet its bemefill be life-
long.

| then wrote a simple explanatory translation. Translation is
such, that an average student will be able to wtaled the Kitaab
directly from it Inshaa-Allaah.

The Sharah follows thereafter. | have attemptedystemize the
entire Kitaab in my Sharah by defining each of te@laahaat
(terms) separately.

| do hope that this Kitaab may be of assistanceuiostudents in
mastering the science of Usoolul Hadeeth. To siNdyhah after
this will be quite simple.

| have taken the basic idea for ‘Tuhfah’ from thgakb “Husnun

Nazar” of Moulaana Abdurrahmaan of Madrassah Swaimyyah

in Bhopaal which Moulaana Aashiq Illaahi Meerathd lpublished

over 50 years ago and is now no longer availabteve taken full

benefit from it but have not copied it. Insteadtempted to present
a completely user friendly and easily understarelaitaab for

today’s student.
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May Allaah reward all of our Mashaa'ikh for theiffa@ts in
preserving and spreading Deen and may He acceptittte effort
from this worthless soul.

Sa’'eed Ahmad

Khaadimul Uloom Daarul Uloom Deoband
Rabee’ul Awwal

1405 A.H.

Nukhbatul Fikar

Bismillaahir Rahmaanir Raheem
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All praise is only for Allaah, who from ever befoethe possessor
of the most complete knowledge and the owner ofpaWer and
might; and may the choicest mercies and salutatdnallaah be
showered upon our Master, Muhammad Sallallaahu hAlaia
Sallam, who He had sent as a carrier of glad t&lizugd as a clear
warner to the whole of mankind.

‘AmmaaBa’d:’

Many volumes have been written on the subject afolig Hadeeth,
some in great detail and others in brief. Some gffiends have
requested me to compile a booklet for them outiinthe more
important aspects from these Kitaabs. Accedinghéir trequests, |
present this work, by virtue of which | hope toibheluded among
the servants of Hadeeth.
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So | say:A Khabr [Hadeeth] may have few Turug/lsnaad (chains);

either of a fixed number or an unfixed amount. €heill either be
more than two Sanads or two or one.

The first is known asMutawaatir, which gives the Faa’idah
(benefit) of limul- Yageen with its conditions. Tlsecond is called
Mash-hoor and Mustafeedh according to some, while the third is
calledAzeezand this is not a Shart (condition) for a Haddethe
Saheeh (authentic) — contrary to the opinion of esqpaople. The
fourth is calledGhareeb. Apart from the first one all the others
(Ahadeeth) are called Aahaad.
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Tuhfatud Durar

Bismillahir Rahmanir Raheem

Alhamdulillaahi Rabbil Aalameen was Salaatu was&alu Alaa
Rasoolihil Kareem

Agsaam (types) of Ahaadeeth with regards to
Ta’daadul Asaaneed i.e. the number of Sanads
(chains)

With regard to the number of Sanads, Ahaadeetlofafeur types:
1. Mutawaatir

2. Mash-hoor or Mustafeedh

3. Azeez

4. Ghareeb

Sanad of a Hadeeth and its Matan

The chain of narrators is call@@reeq or Sanad(singular) or else
Turuq or Asaaneed (plural)

The text of the Hadeeth is called Msatan. E.g. Imaam Bukhaari
says: “Makki ibn Ibraaheem said to us that YazdmdAbi Ubaid

told him from Salamah who said that he heard Nadilaaahu

Alaihi wa Sallam saying: “Whoever attributes angthto me which
| have not said should prepare his abode in Jamarhell).”

The chain of narrators from Imaam Bukhaari to Salamah is called

the Sanad and thewords of Rasoolullaah Sallallaahu Alaihi wa
Sallam form the text which is called th&tan.

20
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1.) A Mutawaatir Hadeeth.

Any Hadeeth having Kathratul Asaand@tany chains)is called a
Mutawaatir Hadeeth. There is no fixed number inedaining
Kathratul Asaaneed.

There are 5 Sharaa'it of Tawaatur:

1. Kathratul Isnaad (the Hadeeth must have severahgha

2. It must be narrated by so many people that foofathem
to have conspired or chanced to unite on a lie rbast
totally impossible.

3. This great number of Ruwaat (narrators) must bedou
in every generation of the Sanad.
4. The end of the Riwaayat must be on an Amre-Hissi i.

The last Raawi must clearly state that he perspnall
heard or saw something directly from his Shaikher€éh
must be no assumption, hearsay or ambiguity.

5. The Saami’ (listener) must gain the benefit of Ikmu
Yageen from the Khabr/Hadeeth.

Note: This fifth clause, according to some, is not a r6la

Tawaatur. Instead a Mutawaatir Hadeeth gives timefiieof lImul-
Yaqgeen (according to them).

When all the Shara'it are found and a Hadeeth us ttlassed as
Mutawaatir, then it gives the benefit line Yageeni Badeehii.e.

21
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whatever is mentioned in the Hadeeth will be aapuith full
conviction as being true without the least shadbdoaibt.

Note:

1. If after all the Sharaa'it are found, yet for soreason the
Khabr does not give the above mentioned Faaidam, tine
Khabr/Hadeeth will be called Mash-hoor and not
Mutawaatir.

2. The number of Ruwaat for Tawaatur, despite various
Aqgwaal (views) is not fixed. The requisite is thiay should
be so many and so widespread that for all of theratve
conspired on a lie, or to have been misled must be
impossible.

Example of a Mutawaatir Hadeeth:

The above-mentioned Hadeeth: “Whosoever falselyibates
anything to me...” is a Mutawaatir Hadeeth. Similarthe
Ahaadeeth regarding Masah Alal Khuffain and Khatmun
Nubuwwabh are also Mutawaatir.

2.) A Mash- hoor Hadeeth

Any Hadeeth having more than two narrators in every
generation of its Sanad, but the number of narrators doeseaith
the requirement of Tawaatur will be called a MaslkhHadeeth.
Similarly, any Hadeeth which has all the SharaaiTawaatur but
does not give the benefit of llme Yaqgeeni Badeehi also be
classed as Mash-hoor.

Note: In Urf (society) the word Mash-hoor generally skates as
famous or widespread and may even be used for bkomget
unfounded or baseless. The saying goes “Every Mash-thing is
not necessarily Saheeh” This type of Mash-hoor khawt be

22
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confused with what we are discussing here. We &eussing a
special terminology used by the Muhadditheen.

3.) A Mustafeedh Hadeeth

According to most, a Mustafeedh and Mash-hoor Hidée one
and the same. Some scholars differentiate the twithat if the
number of narrators in every generation of a MastriHadeeth is
the same, then that Mash-hoor Hadeeth will be @¢&astafeedh.

Hence, according to the first group, the Nisbalafi@n) between
Mash-hoor and Mustafeedh will be one of Tasaawievery Mash-
hoor Hadeeth is Mustafeedh and every Mustafeedheéthdis
Mash-hoor; while according to the second, the sl be one of
Umoom-Khusoos i.e. every Mustafeedh Hadeeth wilMaesh-hoor
but every Mash-hoor Hadeeth will not be Mustafedtitustafeedh
is Khaas (specific) and Mash-hoor is Aam (general))

Example of a Mash-hoor Hadeeth.

There are a number of Mash-hoor Ahaadeeth. Here tace
examples.

1. A true Muslim is he, from whose tongue and handeoth
Muslims are safe; and a Muhaajir (emigrant) is heow
abandons that which Allaah has forbidden.

2. None of you can be a true Mu’'min until | am mordobed
to him than his own parents and children.
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4.) An Azeez Hadeeth

Any Hadeeth having aninimum of two Raawis (narrators) in
every generation of its Sanad is called Azeez. én Tabagah
(generation) should there be less than two.

5.) A Ghareeb Hadeeth

Any Hadeeth havingnly one Raawiin any generation of its Sanad
is called Ghareeb.

It is NOT a Shart (condition/prerequisite) for addath to be Azeez
in order for it to be Saheeh. A Ghareeb Hadeethatsmbe Saheeh.
The Sihhat of a Hadeeth mependant on the condition of its
Raawis. Some people are of the view that a Hadeeth musizbez
in order to be Saheeh. This is incorrect.

Apart from Mutawaatir; Mash-hoor, Azeez and GharAbhadeeth
are all called Aahaad.
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Some Aahaad are Magbool (accepted) whilst othexrsMardood
(rejected). Istidlaal (extracting proofs) from Aaldaare Mauqoof
(dependant) on Bahth (investigating the conditioh)its Raawis.
This is not so in the case of the first type i.aitddvaatir. At times,
due to some Qareenah (external cause), Aahaad Inay tige
Faa’idah (benefit) of llme Nazri (deductive in na&u This is the
Mukhtaar (preferred) view.

Agsaam (types) of Aahaad

Depending on the condition of the Raawis, Aahaadéatwo types:

1. Magbool
2. Mardood

A Khabre Waahid whose narrators are all Mu'tabad dinigah
(reliable and trustworthy) is called Magbool.

#

A Khabre Waahid which has a Dha’eef (weak) narrator
NOTE: No word emanating from Rasoolullaattan be Mardood-

Rejected. This is only a terminology used to deindadeeth when
any Raawi is Dha’eef or otherwise unreliable.
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Istidlaal (using as proof) from Aahaad is Mauqodégendant) on
Tahgeeq (investigating the condition) of its Ruwaiatl Ruwaat are
of two types, hence two types of Aahaad. Wher¢hallRuwaat are
Mu'tabar (reliable), the hadeeth will be Magbooldawhere the
Ruwaat are not, it will not be Magbool.

& % (! )

No it is not. Because of the great number of narsain every
generation, together with all its other Sharadhire remains no
doubt in the authenticity and truth of a Mutawakbl&deeth. For this
reason, Tahgeeq of its Ruwaat is not necessary.

* & ' 1 1

It has already been mentioned that Mutawaatir gitiesbenefit of
llIme Yaqeeni Badeehi.

At times Aahaad will give the benefit of llme YageeNazri or
Istidlaali i.e. when certain requirements are figfi, the Khabre
Waahid will be accepted as being authentic and beyused in
Istidlaal (proving some Shar’i matter) This is ttearect view.
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Then‘Gharaabah’ will either be found at the Asal of a Sanad (i.e.
at the beginning or at the Sahaabi’s end) or ladesvn. The first is
called Fardul Mutlag and the second is called Fafdisbee and the
word Fard is very seldom used for the second.

Hadeethe Ghareeb: is that Hadeeth whicthas only one
Raawi, either in every Tabagah (level) of its Sanad orome
Tabagah.

Agsaame Ghareeb: With regard to Gharaabat, Ahadeeth are of
two types:

1. Farde Mutlaq

2. Farde Nisbee

+ n, If there is Gharaabah in the beginning of the
Hadeeth i.e. in the Tabagah (era) of the Taabitbere is only one
Taabi'ee who narrates the Hadeeth. e.g. Abdulldeh Deenaar
narrates from Ibn Umar radhiallaahu Anhu that Raglaahr said:
“Walaa’ is a relation like a blood relation. It cat be sold, nor
given away nor given in Meeraath (inheritance)”

This Hadeeth is an example of Farde Mutlag becaudg one
Taabi’ee viz. Abdullaah ibn Deenaar has narrated it

NOTE: If only one Sahaabi narrates a Hadeeth from Rablaah
r, then it will not be called a Ghareeb Hadeeth. Thé&rrud of a
Sahaabi i.e. a Sahaabi’'s sole narration of a Hadsedf no harm
since the world full of people cannot compare single Sahaabi.
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- i is a Gharrabah in the Asal of the Sanad i.e.én th
first level of the Sanad. This Gharaabah may caetitil the end of
the Sanad i.e. when in every generation of the Gamere is only

one narrator.

is where there is “gharaabah” lower down in the

sanad either in the middle or end of it. At tinleis Gharaabah may

occur in a peculiar way e.g. there may be manyatans of a certain
Hadeeth from a Shaikh but only one of them mayeliable. In this
manner the Gharaabah or Tafarrud is relative iie. NBsbati ilaa
Shay’ (Gharaabah due to something).

The difference between Ghareeb and Fard:

In the Arabic language (Lughat), both mean the s#mreg. The
Muhadditheen generally use the word Fard when desgrFarde
Mutlag and Ghareeb for Farde Nisbee. At times h@anethey may
use either word for either type.

Note: This difference is only in the word Ghareeb anddFgself.
There is no difference in the usage of its denesti(Mushtaqgqgaat)
Hence ‘Tafarrada bihi Fulaan’ and ‘Aghraba bihidan’ may both
be used in either instance.
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And any Khabre Waahid, narrated by one who is Iidiaand of
good memory, with a Muttasil Sanad, on conditioat tine Hadeeth
is not Shaadh or Mu’allal will be called Saheebtiaatihi.

Agsaam (types) of Aahaad

Magbool Aahaad are of four types

Saheeh li Dhaatihi
Saheeh li Ghairihi
Hasan li Dhaatihi
Hasan li Ghairihi

PN PE

/I, If
all the narrators of a Hadeeth are Aadil/Thigahdbde)
who have memorized the Hadeeth correctly togethitbr ite
Sanad and
3. the sanad of the Hadeeth is Muttasil i.e. it shobkl
complete with no Raawi missing inbetween
it is free of any lllate Khafiyyah (hidden clausea)d
the Riwaayah is not Shaadh (rare), then the Hadeitbe
said to be Saheeh li Dhaatihi. [these are the Sosiof
Saheeh li Dhaatihi]

N

ok
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Aadil: A person who abstains from major sins and all aobeng

matters such as urinating in public places, shgutind screaming,
keeping company with low-lifes or acting in an wmdfied way etc.
will be called Aadil.

Dhabt: to protect a Hadeeth by memorizing or otherwise

Agsaam (types) of Dhabt

1. Dhabtus Sadr: to memorize perfectly so that onereaall
from memory at ant time without any delay, confasmr
mistake.

2. Dhabtul Kitaabah: to protect a hadeeth by writingnfally
without any mistakes and to place I'raab (diacaitisigns)
on unfamiliar words.

Sanade Muttasil:A sanad which is continuous, there should be no
break in it- no Raawi must be Saaqit (left out)

Hadeethe Mu’allal: At times a Raawi may mistakenly make a
change or mistake in a Hadeeth or its Sanad. Aftss referencing
the various Turugs of the Hadeeth and comparingthieis mistake
comes to light. This error on the part of the Raiavkinown as lllate
Khufyah (a hidden clause) due to which the Hadewsthnot be
Saheeh li Dhaatihi.

Shaadh:Is that Hadeeth which is narrated by one who it
but it is contrary to a Riwaayah narrated by oneo vg Awthaq
(more reliable). For a Hadeeth to be Saheeh |i Dia& must not
be Shaadh. This is the correct definition of Shaadh
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And the levels of Saheeh |i Dhaatihi may vary witle varying of
these Awsaaf (qualities). Due to this, Bukhaari lesn placed first,
followed by Muslim then their Sharaa'’it (conditigns

All Saheeh Li Dhaatihi Ahaadeeth are not equal. Tdeels of
Sihhat (authenticity) will vary according to thenkaand qualities of
the narrators.

Even though all the narrators of Saheeh li Dhagkimadeeth are
Aadil and of Kaamil Dhabt, there will obviously bEashkeek
(differences) in the ranks of the Ruwaat. Some Ruwall be of a
higher standard than others in their Adaalat andcalldh The
narrations of the Ruwaat will thus vary accordinglyen though all
the Ahaadeeth in question are Saheeh li Dhaatihi.

Bukhaari Shareef is accepted as the highest-rankitapb of
Hadeeth because its Ruwaat are of the highest.ofthen comes
Muslim Shareef because its Ruwaat are next in'lin&@his is

! Those Ahadeeth which are contained in both Bukheradi Muslim will be of a higher
rank than those contained only in Bukhaari. If tHhadeeth found in both Kitaabs is
narrated by the same Sahaabi, then it will be ca\edtafaq Alaih’
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followed by those kitaabs which are on the Sharad’iBukhaari
and Muslim?

( , The Muhadditheen have certain Sharaa'it
(conditions) for accepting Ahaadeeth. Any Hadeellose narrators
are accepted by Bukhaari and Muslim will be aceuwydio the
Sharaait of Shaikhain.
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Then if the Raawi is of a weaker level in Dhabertithe Hadeeth
will be Hasan li Dhaatihi, and if the same Hadeb#s several
Sanads then it will become Saheeh.

n,, A Hadeeth which has all the requirements of
Saheeh li Dhaatihi except that a Raawi’'s Dhabt (orgnis weak
will be called Hasan li Dhaatihi.

[i.e. only 4 of the 5 shuroot (conditions) mentidrabove are found]

o , A Hasan li Dhaatihi Hadeeth which has several
Sanads will become Saheeh li Ghairihi (lit. Saheéed to an ulterior
clause) because the several Turug will make-uptlier Raawis
weakness.

2 Followed by those on the Sharaa'it of Bukhaarildiskd by those on the Sharaa'it of
Muslim.
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o ,
or several qualities of Thagaahat i.e. the raawdls’eef’ (weak)
but the Hadeeth has several chains. As in the abba®ddude
Turug will atone for any shortcomings.

[the author has not mentioned Hasan li Ghairihiehdde will
discuss it later in detail. We have mentioned itehso as to
complete our discussion on the 4 types of Aahaad]
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And if Saheeh and Hasan are joined, then it is wudaraddud
(uncertainty) on the part of the narrator. Thisinsthe case of
Tafarrud i.e where only one Sanad exists, or ¢ls®uld mean that
there are two Sanads.

Imaam Tirmidhi at times classes a Hadeeth as ‘HadeeHasanun
Saheehun’ i.e. he gathers Saheeh and Hasan. Pasofy'double
classification’ is due to two reasons:

1. In the case where the Hadeeth has only one Sameal,itt
would mean that Imaam Tirmidhi is undecided in ni&tter
as to whether a certain Raawi is Taamudh-Dhabt
Khafeefudh-Dhabt (of perfect memory or a bit wag}ithn
this case, the word ‘AW’ (or) would be Mahzoof (tah)
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between Saheeh and Hasan i.e. ‘Saheeh aw Hasahis— T

Hadeeth is Saheeh OR Hasan.
2. Where there are more than one Sanad to a Hadestulid
mean that one Sanad is Saheeh and the other is.Hasa

Note: This explanation of the author (Haafiz ibn Hajaraccording
to his verdict and is not very correct. This distos is out of the
scope of our present objective. Whoever wishes meagarch this
matter at his leisure.
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And the Ziyaadah (addition) of a narrator of a ®dther Hasan
Hadeeth is Magbool (accepted) so long as thereoisMnnaafi
(opposing view) from one who is Awthaq (more religb In the
case of Mukhaalafah (contradiction) between twoqg#@hi Raawis
the preferred [Raajih] version will be calldtbhfooz and the other

[Marjooh] will be called Shaadh and in the case of a Dlia'ee

(weak) Raawi opposing a Thigah (reliable) they wi# called
Ma’roof andMunkar respectively.

Ziyaadah (excesses) in Narrations and their
types:
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If a Saheeh or Hasan Raawi mentions any additidnisifiRiwaayah,
then this ‘Ziyaadah’ will fall under one of five ggs: Magbool;
Mahfooz; Shaadh; Ma’roof; Munkar.

+ I The Ziyaadah (addition) of a Thigah Raawi (rekgbl
which is not Mukhaalif (opposite) to the Riwaayalarfation) of an
Awthaq (more reliable) Raawi. This Ziyaadah will hecepted. It
will be deemed as part of the Hadeeth or an exragd it which the
Awthag Raawi did not narrate for some reason.

- " If the Ziyaadah of a Thigah

(rellable) Raawi is contrary to that of an Awthagep then the
Riwaayah of the Thigah will be called Shaadh andt tbf the
Awthaqg will be called Mahfooz.

1 2 «. If the Riwaayah of a Dha’eef

contradicts that of a Thigah, then the narrationhef Dha’eef will
be called Munkar and the other Ma'roof. (This i aefinition of
Munkar. There is another, which will be discussaén)
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And if another Raawi makes Muwaafaqah of (narrateslarly to)
a Farde Nisbee, then the second Raawi will be ddataabi’ and
if any Matan is Mushaabih (similar) to the Matan tbe Farde
Nisbee, then the second Matan will be called Shhaahatabbu’
(searching out) Shaahids and Mutaabi’'s and scanBampds and
Ahaadeeth for this purpose is called I'tibaar.
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Mutaaba’at: If a Raawi makes Muwaafaqgat with a Farde Nisbee in
the Sanad of a Hadeeth. Muaafaqat means that tmdgerson
narrates a Hadeeth similar to another. These r@rsalend strength
to one another.

Mutaabi’ and Mutaaba’: One Raawi is a Farde Nisbee. After
searching (Tatabbu’) another Sanad for the sameéthds found.
The first Raawi is called Mutaabi’ and the secorsd called
Mutaaba’.

Mutaaba’ate Taammah and Qaasirahif the Muwaafagah is
with the Shaikh of a Raawi then it will be calldtutaaba’ate
Taammah and if it is with the Shaikh’s Shaikh then it wilé called
Mutaaba’ate Qaasirah.

Shaahid: The Matan of the second Hadeeth is called Shadhiel.
Muwaafagat may be Lafzan (word for word) or Ma’'rfanmeaning
with different wording) — both are acceptable.

Note: The Mutaabi’ and Shahid are very often used igelaf each
other.

I'tibaar: Searching out Mutaabi’'s and Shaahids for a Faidbeé
and gathering Sanads of Ahaadeeth for this purpssealled
I'tibaar.
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Then a Magbool Hadeeth which is free from any Mrddaah
(contradiction) is calletMuhkam. If a Magbool Hadeeth apparently
contradicts another Hadeeth, and it is possibttobine both, then
they are calledMukhtaliful Hadeeth. If it is not possible then the
established Hadeeth will be called Naasikh andbther Mansookh
or else Tarjeeh then Tawaqquf i.e. if we cannot om both
haadeeth, then we’ll use Tarjeeh (give preferemxeorie over
another) and if this is not possible, then Tawadw will not pass
any judgement)

Types of Magbool Hadeeth in respect of
Ta'aarudh (contradiction):

There are seven types discussed here: Muhkam; [slifkiht
Hadeeth; Naasikh; Mansookh; Raajih; Marjooh; Mutqua-feeh.

Ta’aarudh: If there is such a conflict between two Ahaadéwett it
is not possible to make Amal (act) on both.

Muta’'aaridh: Those Ahaadeeth which are apparently

contradictory.
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Note: there can never be any contradiction or conflict the

Hadeeth. It only seems that way at times due tonotihaving the
complete picture in front of us. After studying tmatter in question
deeply, this apparent contradiction is lifted away.

+ (" That Hadeeth which is not conflicted in any wag an
may be practiced upon as is.

Two contradictory Ahaadeeth which are
equal in Sihhat (strength), yet it is possible &kemAmal on both i.e
its Ta'aarudh can be removed.

E.g: Rasoolullaalt said: “There is no contagiousness in disease”
and He also said: “Flee from a leper” which impliedeprosy being
contagious. This is an apparent contradiction. &h&saadeeth can
be gathered (Jama’) in the following way: Diseasgs not
contagious in themselves yet mixing with the affliit in certain
instances could cause it to spread. This is a S&zise) but the
Mu’ath-thir (doer) is Allaah. Hence one should stayay from the
Sabab as a precaution lest one is put to trial vimdurn can spoil
one’s Ageedah (belief)

1 C C Two Muta’aaridh Ahaadeeth
which are equal in Sihhat and it is not possiblentake Jama’
(combine the two) yet it is possible to classiferth apart as one
being Mugaddam and the other Mu’akh-khar i.e. omas & former
law and the other was revealed later. The latteraled Naasikh
(abrogator) and the former Mansookh (abrogated) Ehg Hadeeth
on Mut'ah (temporary Nikah) is Mansookh by the Atheath which
prohibit it.

2 3 )BHH# # # , Two Muta’aaridh Ahaadeeth of

equal Sihhat which cannot be gathered, and Tagdd@erkheer
cannot be established but it is possible to give drarjeeh
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(preference) over the other. This Hadeeth is caitedjih and the
other Marjooh. E.g. If a certain thing is declapsdmissible in one
Hadeeth and impermissible in another, then the eéthdeof
impermissibility will be Raajih due to Ihtiyaat graution)

4 ms %, Where we are unable to make Jama’

between two Muta’aaridh Ahaadeeth and are unablestablish
Naskh or Tarjeeh, then we will not pass a verdittis is called
Tawaqquf. The Ahaadeth will be called Mutawaqgadiie
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Then a Mardood Hadeeth will be such either due to Saqt
(criticism) or Ta'n (commission). Then Saqt willtter be in the

beginning (Ibtidaa’) of the Sanad being the worktled Musannif

(author) or at the end of the Sanad after the Tealr it may be

anywhere in between. The first is callbtlrallag; the second is

called Mursal; and the third is called Mu'dhal if two or more
Raawis are missing consecutively or else it isscalMungati’.

Hadeethe Mardood

Is a Hadeeth with a Ghair Mu'tabar (unreliable) Raa
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) 6 a

There are two things which cause Radd viz. Ta’n Saqit

, Ifany ‘Aib (flaw/weakness) is found in a Raawi st will be

a Maani’ (obstacle) in accepting his Hadeeth itcaled Ta'n (lit.
criticism) There are 10 things which are deemedAdmn which we
will discuss later.

I, If any Raawi is omitted in a Sanad it is calledjiS&aqt is of
two types viz. Waadih (apparent) and Khafi (hidden)

Agsaam (types) of Saqte Waadih:

In respect of Sagte Waadih, Hadeethe Mardood fiswftypes:
Mu’allaq

Mursal

Mu’dhal

Mungati’

PONPE

L is that Hadeeth in whose Sanad, the first paoin{fthe
bottom of the Sanad) is omitted i.e. a certain authtentionally
leaves out part of the sanad or the whole of it aimiply says:
“Qaala Rasoolullaah Sallallaahu Alaihi wa Sallam.or’ he only
includes the names of the Sahaabi or Taabi'ee wdroate the
Hadeeth.

The author may even omit one or two Raawis fromlkbgom of
the Sanad. All these are known as Mu’allag.

40



Page 41 of 121

Note: In the case of Mishkaat and other such Kitaabg. (e.

Riyaadhus Saaliheen) the Ahaadeeth will not be teaie Mu’allaq
because the author has not narrated those Ahaadgeetlis own
Sanad. Instead, he has compiled his Kitaab froraraburces with
reference (Hawaalah) to those Kitaabs. These Aletladand
Kitaabs will be calledMujarrad.

The Hukm (law) of a Mu’allag Hadeethif the Muhadditheen
who are particular in gathering only Saheeh Ahatideéke
Bukhaari and Muslim, narrate a Mu’allag Hadeethveit' Seegha of
Jazm’ (a tense of certainty) e.g. Qaala or Dhakdnan the
Riwaayah in question will be said to be Saheeh raiog to them,
but if they narrate with a ‘Seegha of Tamreedhtease indicating
uncertainty) e.g. Qeela or Yudhkaru, then the Ry@ahawill not be
accepted as is but it will be necessary to makegdedp (research)
regarding it. The Mu’allag Ahaadeeth of those Muliiteen who
gather all types of Ahaadeeth will not be acceptgldout Tahgeeq.

, is that Hadeeth whose Sanad'’s end is not mentioaedé

Taabi’ee says “Qaala Rasoolullaah Sallallaahu Alad Sallam...”
irrespective of the rank of the Taabi'ee.

Note: There is another type of Mursal which will be dissed later
on.

The Hukm of a Mursal HadeethAccording to the Hanafis, the
Mursal Ahaadeeth of a person who only leaves oatrthmes of
Thigah (reliable) Raawis e.g. Sa’eed ibn Musayyilb lve accepted.
If a person leaves out the names of even Ghairarh{gnreliable)
Raawis at times or habitually, then his Mursal Riyaat will not be
accepted because the possibility exists that he naayate from
another Taabi’ee and not a Sahaabi (and Taabi'eenakh not
necessarily Thigah)
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, is when two or more Raawis are omitted conseclytive
from the middle of a Sanad.

I, is when only one Raawi is omitted from the midoliehe
Sanad or more than one are omitted but not corigetyut
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Then Saqt (omission) is either Waadih (apparenirafi (hidden).
The first type becomes known when Admul Ligaa @vpn i.e. that
the two Raawis have not met and for this reas@riecessary to be
aware of Taareekh (history and the dates of birtd death of
people). The second type is called Mudallas andHbdeeth is
narrated with a word which indicates to the Ihtiln@@ssibility) of
Ligaa’ (having met each other) e.g. ‘an and Qaalad similar to
this is Mursale Khafi which is narrated from a Masa
(contemporary) who has not been met.

Agsaam (types) of Saqt

Saqt (where a raawi is left out of a Sanad) isnaf types: Waadih
and Khafi
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! $ m ,
E.g. it is common knowledge that the two Raawisehaot met and
the Riwaayah is not narrated with ljaazah or Wigdad

ljaazah: The Raawi at times gets permission, written oentise,
or through ljaazate Aammah (general permission)naorate a
Hadeeth from a Shaikh without having met him oedily hearing
from him.

Wijaadah: is when a Raawi gets hold of the hand written siofea
certain Shaikh and he narrates on its authoritythia instance,
when narrating, he will say: “Wajadtu bi Khatti Bah...” (I have
found this hadeeth written in the hand of so and o0

Narrating like this is permissible and is calledwRayah bil
Wijaadah.

Taareekh (history):By studying the Taareekh of Ruwaat we come

to know whether Mu’aasarat and Ligaa took placebenh them.
Mu’aasarat: when two Raawis lived in the same period. It igequ
obvious that if Mu'aasarat is not established theigaa is
impossible.

Ligaa: The meeting of two Raawis. Sometimes two Raawig bnea
contemporaries yet Ligaa may not have taken place.

L A hidden saqgt. Only a master in the field of Habee
will access this.
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is that Saqt which is easily discernable.

Tadlees:means to hide a fault, from the Arabic usage efitiord:
“Dallasal Baa'l” which means ‘he hid the flaw inpaoduct’. In the
terminology of the Muhadditheen it is when a Muhé#uddiides the
name of a certain Raawi and narrates the resteoS#nad in a way
that a casual observer cannot make it out.

A person who does this is called Mudallis. The Riyah is called
Mudallas and the flaw in the Sanad is called Saqt.

Mudallas: is the Hadeeth in which there is this type of 8d¢ftafi.
[Where the Raawi omits the name of his shaikh akdd the name
of his shaikh as if he is narrating from him] dfge raawi says: “An
Fulaan” or “Qaala Fulaan”.

Note: if a raawi leaves his shaikh out and makes bayaamation)

from the shaikhs shaikh with the lafz (word) of aah (word

indicating to having heard directly) e.g. Sami'meaning | have
heard from so and so) or Qaala lee Fulaan (so aolg me) then
this will be tantamount to Kidhb (a lie) becausewiich the raawi’s
Adaalah (reliability) will be negatively affected.

Agsaam (types) of Tadlees:
There are three types of Tadlees most commonlydfoun
Tadleesul Isnaad

1.
2. Tadleesush Shuyookh
3 Tadleesut Taswiyah

& , This is when a Muhaddith 1] narrates a Hadeeth

from a contemporary whom he has not met i.e. tieeMu’aasarat
but no Ligaa; or 2] he may have met him but he wod hear
anything from him i.e. there is Mu'aasarat and kidput no Simaa’;
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or 3] he did hear Hadeeth from him but not the H#devhich he is
narrating at present. He may have heard the Hadieethanother of
the Shaikhs students who may be Dha’eef and ithede instances
he narrates in a way that creates an impressidnsdfaving heard
the Hadeeth directly.

Bagiyyah ibn Waleed and Waleed ibn Muslim are guwlk this type
of Tadlees. All these three types of Tadlees aredhvieoom
(abhorrent) and are not permissible.

% (, This is when a Raawi uses an uncommon
(Ghair Ma'roof) name, Kunniyyah (title), Nisbat (k) or Sifat
(quality) for his Shaikh who is Dha’'eef so that peomay not
become aware of it. This type of Tadlees is Madhmdmut not
impermissible.

% Is when a Muhaddith does not omit his
Shaikh but omits a weak Raawi further up in theg8laso as to hide
its defect and he uses a word of Simaa’ (havingchdaectly). This
is the worst type of Tadlees and it is Haraam!

Note: If a Raawi omits the name of a Thigah Shaikh, thkmough

this is also called Tadlees, it will not be Madhmmor Haraam as in
the above cases. Sufyaan ibn Uyainah and Bukhagé tone this
at times.

$%

There are two reasons. Thest is when there is a Faasid Ghardh
(evil objective) behind it i.e. he wants to raidee trank of the
Hadeeth by hiding a flaw in its Sanad. This, as weshtioned is
Haraam. Thesecondis when it is done for the sake of brevity
(Ikhtisaar). There is scope for permissibility bfst Several of the
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great Muhadditheen have done it on occasion. [Gdgehe word
Tadlees is used in the first instance.]

( ,
All the riwaayats of a habitual Mudallis (who isikgy of the first
kind of Tadlees) are not acceptable. If a ThigahviRaoes Tadlees,
then his other Riwaayaat will be accepted.

1. In Ta'leeq the Saqt is Waadih (open) while in Tadlé

is Khafi (hidden).
2. Ta'leeq is done for the sake of brevity only wherea

Tadlees is done for an ulterior motive.

Another type of Mursal:sometimes Mursal is used for Mutlaq
Ingitaa’ (any break in the Sanad) whether in thenfef Mu’allaq,
Mu’dhal or Mungati’. In the Sihaah Sittah Mursahsry often used
in this way.

Agsaam (types) of Mursal (in this regard)

1. Mursale Zaahir
2. Mursale Khafi

8 , is the Riwaayah where the Ingitaa’ (break) is

Waadih i.e. The Raawi narrates from a Shaikh whona$ a
contemporary.

7 , is when the Ingitaa’ s not Waadih in that the Riaaw

omits his Shaikh yet the Shaikhs Shaikh is alsocbistemporary
but he has not met him.
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As in Mudallas. Mursale Khafi Riwaayaat are alsarfd with
deceptive words of Simaa’ and Ligaa’. E.g. An Folaa Qaala
Fulaan.

/ 7, ,

In Mudallas, the Hadeeth is attributed to a Shaikh whom Ligaa
took place but not Simaa’ i.e. he was met but nddé#éh was heard
from him.

In Mursale Khafi, the Hadeeth is attributed to @i®h with whom
only Mu'aasarat is found and not Ligaa.

As such, if any of the Mukhadhrame%nsay: “Qaala Rasoolullaah
Sallallaahu Alaihi wa Sallam...” then the Riwaayahl Wwe called
Mursale Khafi and not Mudallas.
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And then Ta’n (criticism) is either due to KidhbBeawi (a lie) or
Tuhmat (accusation) of it.

3 Mukhadhrameen are those people who lived in the GfrRasulullaal but did not meet
him e.g. Abu Uthmaan Nahdi; Qays ibn Haazim
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Or else Fuh-shul Ghalat (severe mistakes) or Gh@aftaelessness)
or Fisq (transgression) or Wahm (confusion) or Madhfat

(contradiction) or Jahaalah (ignorance of his Haal) Bid’ah

(innovation) or Soo'ul Hifz (weak memory)

The Bayaan (discussion) of Ta'n:

The second cause of Radd (rejecting a Hadeethp'is. Ta'n in
Arabic means to stab or injure or find a fault. Aieically it will
mean an objection due to a fault.

6 , There are ten; five relating to
Adaalah (righteousness) and five relating to Difatgmory).

Those relating to Adaalah are:
1. Kidhb
2. Tuhmat of Kidhb
3. Fisq
4. Jahaalah
5. Bid’ah

and those pertaining to Dhabt are:
Fuh-shul Ghalat

Kathratul Ghaflat

Wahm

Mukhaalafate Thigaat
Soo'ul Hifz

arONE

The Tarteeb/order of these ten things
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The author has mentioned these ten things in coflépabaahat
(severity) - from the heaviest to the lightest.

+ 7 " is when a person intentionally attributes a

false statement to RasoolullaahThis is a great sin with evil and is
unacceptable under any circumstance, irrespecfitkeoobjective.
The Mutawaatir Hadeeth in warning against this alasady been
mentioned.

The Riwaayat of a person guilty of such an actaiteed Maudhoo’
(fabricated)

-7, i.e. an accusation of Kidhb. Such a Raawi is

not proven to have intentionally fabricated a Hald®rit there are
certain Qaraa'’in (signs and indications) which Eaws in doubt
about him.

This Tuhmat (accusation) comes about in two ways:

1. A person narrates things which are contrary t@w&x’'ide
Ma’loomah i.e. accepted fundamentals of Shareatat,

2. Apart from his narrating Hadeeth, he habitubdlg in his day-to-
day affairs.

The Riwaayah of such a person is caNéatrook.

55 ® , is when a Raawi makes many mistakes in

Riwaayah. This Ta’n occurs when a person’s Aghlamastakes) are
more than his correct narrations.

17 © , i.e. extreme carelessness in Riwaayah. This
Ta’'n falls when a person is found to be lackingtgman (caution).
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2 I, i.e. open transgression. This Ta'n is levellecatperson

who is guilty of a major sin like Zinaa or the usfevulgar language
etc. a person who is habitual on minor sins wioabe Mat'oon
(gquilty) in this way.

The Riwaayah of these three is calMdnkar.

3 &, To unintentionally err in the Matan or Sanad of a

Hadeeth e.g. To mention a Mungati’ Hadeeth as Milttar to
confuse the texts of Ahaadeeth etc.

The Riwaayah of this person is callgid’allal.

4 ( n,
Thigah Raawis.

To contradict the Riwaayaat of

9 When the Haal (condition) of a Raawi is not clear.
<, when a person is guilty of innovation of such aghn
Deen which is not established from Qur'aan or Shnna

+= " weakness of memory. This Ta'n is applicable on

a person who errs in Riwaayah due to this and tResaayaat are
equal to or more than his Saheeh Riwaayaat.

G ENS B0 GENS a0
EMERE L NS ERT it
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So the first is Maudhoo’; the second is Matroole third according
to one group is Munkar and the fourth and fiftlelikse.

, , is a Hadeeth narrated by one
who is guilty of Kidhb (lying) fil Hadeeth.

( , is a hadeeth which cannot be

taken into account because it is narrated by one iwhVuttaham
(accused) of Kidhb (lie).

« ¢, , is a Hadeeth which is ‘strange’ or ‘unknown’.
It is relayed by a person who is Mat'oon (guilty 8&h-shul Ghalat,
Kathratul Ghaflat or Fisg. This type of Riwaayalcaled Munkar
whether it is contrary to one narrated by a ThiBaawi or not.

Note: This is one Ta'reef (defenition) of Munkar. Anothgpe of
Munkar has passed on page 10 i.e. A Hadeeth nadrgta Dha’eef
Raawi which is in conflict to the Riwaayah of a Gaih Raawi.

(.

The Nisbat (relation) between these two is of ‘Umadghusoos min
Wajhin'. If a Raawi is Mat'oon with nos. 3, 4 ancafd he narrates
contrary to a Thigah Raawi, then both types of Mamnkill apply to
his Riwaayah. If a Raawi is Mat'oon with 3, 4 andbbt his
Riwaayah is not contrary to that of a Thigah, thies second one
will apply only.
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If a Raawi is not Mat’oon with 3, 4 and 5 but iag$ed as Dha'eef
for some other reason and he narrates contraryTioigah Raawi,
then it will be Munkar according to the first defian only.

[The first is ‘Maaddatul ljtimaa’ and the seconddathird are
‘Maaddatul Iftiraaq’]*
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And then Wahm, if it comes to fore through Qaradgsigns) and
several Sanads, then it will be calldd’allal.

Hadeethe Mu’allal:i.e. A Hadeeth with some lllat (clause) which
causes a defect in it. A Mu'allal Riwaayah is onkick has been
changed [Tabaddul/ Taghayyur] through Wahm (miststdading)
and this change or Wahm comes to light through ssige or
indication to it or after gathering the various iciseof the Hadeeth.

Note: A Mu'allal Hadeeth is also called Ma’'lool at timebut
Allaamah Ibn Salaah and Imaam Nawawi do not consiad®rrect.

Defining Wahm: Only a Muhaddith of the highest ordeith a
perfect memory and broad overview of the SanadsMathns of
Ahaadeeth can pinpoint a Wahm and single out MbAd@madeeth.

4 These are terms used in Mantriq (logic)
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And then Mukhaalafah, if it is due to a change he tSiyaaqus
Sanad, then it will be called Mudrajul Isnaad; aind is due to a
Mauqgoof Hadeeth being combined into a Marfoo’ Haldeé& will
be called Mudrajul Matan; and if due to Tagdeem &atkheer, it
will be called Magloob; and if due to an additiohaoRaawi in the
Sanad, it will be called Mazeed fee Muttasilul Aseed; and if due
to changing a Raawi and there is no way of giviagéeh, it will be
called Mudhtarab — and the changing of a Raawioisiedimes
intentional by way of Imtihaan- and if the Mukhdalais due to a
change in Huroof while the Siyaaqus Sanad is iregrd will be
called Musah-haf or Muharraf.

Agsaam (types) of Mukhaalafat (conflict)

Mukhaalafatuth Thigaat is when a weaker Raawi mesranything
in conflict to that narrated by a Thigah Raawi. STMukhaalafah
can be in any of six ways:

1. Mudrajul Isnaad

2. Mudrajul Matan
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ook w

+

Magloob

Mazeed fee Muttasilul Asaaneed
Mudh-tarab

Musah-haf or Muharraf

#H & , is that Hadeeth whose Sanad has been

changed due to which there is Mukhaalafah in thea8eaof the
Hadeeth. This is of four types:

a.

The first type: Where one Hadeeth is heard froneisv
Asaatidhah (teachers) with several Sanads, but when
narrating, he does not narrate each ones Sanacdhtdpa

but gathers all the Sanads into one and then earrat

The second type: Where a Shaikh narrates a Hadeeth
with one Sanad and then narrates a portion of the
Hadeeth with another Sanad. The student narrdtesital

on the first Sanad OR the student may have heard a
Hadeeth from a Shaikh and a part of it from onehef
Shaikhs students, but he narrates all of it onSihaikhs
Sanad.

The third type: A Raawi has two Ahaadeeth with two
Sanads but he narrated both on one Sanad OR he
narrated the first Hadeeth with its Sanad and then
narrated part of the second without mentioningsasad

so that it seems as if it is on the first Sanadels

The fourth type: The Shaikh mentioned the Sanad of
Hadeeth. Then before narrating its text, he safdva
things. The student mistook this as the Matan & th
Sanad and narrated it as such.

o, is when some other wording is incorporated

into the Matan of a Hadeeth in a way that the dd&tan and the
addition cannot be made apatrt.
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N.B. if the addition is the Kalaam (speech) of a Sahahbén too it
would be termed as ldraaj/Mudraj.

Note: Intentional Idraaj is Haraam and tantamount tosefiyl
attributing something to Rasoolullaah

e, is that Hadeeth wherein Tagdeem (forward) or

Ta'kheer (delayed) has taken place in the Sanadadan i.e. some
of the names of the Ruwaat or some of the wordinthé text has
been forwarded or delayed e.g. In the Sanad, idsi€durrah ibn
Ka'b a person says Ka'b ibn Murrah; or in the Matensays:

i.e. “so that the right hand does not know what lgfe has spent”
instead of “so that the left hand does not knowtwha right has
spent”

1 " is when a Raawi mistakenly
adds a Waastah (an extra narrator) in the chaan\diittasil Sanad.
e.g. The Sanad of a Hadeeth is: “Zaid narrated fAamr who
narrated from Khaalid...”

Another person narrates it as: “Zaid narrated fr8akr who
narrated from Amr and he from Khaalid.

2 5 % , is a Hadeeth in whose Sanad or Matan there is a

change (Tabaddul or Taghayyur) due to which therani Ikhtilaaf
(difference) with a Thigah Raawi and there is noyved giving
Tarjeeh (preference) to one over the other.

Note: If Tarjeeh is possible, then the Raajih Hadeethi i
Magbool and the Marjooh Hadeeth will Bé¢ardood. This will not
be called Mudhtarab.

An example of Idhtiraab in Sanad:
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There is a Hadeeth: “When any of you performs $alaa should
place something in front of him, and if he findsthmng, then he
should plant an ‘Asaa (staff), and if he cannagntihe should draw
a line so then nothing which passes in front of withharm him.”

The Sanads of this Hadeeth are as follows:

a) Ismaa’eel ibn ‘Ulayyah from Abi ‘Amr ibn Muhammad
ibn ‘Amr ibn Huraith from his grandfather Huraitbn
Saleem from Abu Hurairah [ibn Maajah]

b) Ismaa’eel ibn Umayyah narrates from Abu ‘Amr ibn
Muhammad ibn Huraith who heard his grandfather
Huraith saying from Abu Hurairah [Abu Dawood]

C) Ismaa’eel ibn ‘Ulayyah from Abu Muhammad ibn ‘Amr
ibn Huraith from his grandfather Huraith- a mamfrthe
clan Banu ‘Adhrah from Abu Hurairah [Abu Dawood]

d) Ismaa’eel from Abi ‘Amr ibn Huraith from his father
from Abu Hurairah

e) Ismaa’eel from Abi ‘Amr ibn Muhammad ibn Huraith
from his father...

f) Ismaa’eel from Huraith ibn Ammaar...

Each Sanad here is different. This is a classim@ia of Idhtiraab!!

An example of Idhtiraab in Matan:

a) The Hadeeth of Faatimah bint Qays in Tirmidhi (B8) —
narrated by Shareek from Abi Hamzah from Sha’bimfro
Faatimah who says: “There are dues on wealth dpart
Zakaat”

The same Hadeeth in Ibn Maajah with the same Sagoad:
“There is no due on wealth apart from Zakaat”
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b) Similarly in the Hadeeth of “Qullatain” there ishiifaab.
Some narrations mention only “Qullatain” (two meas)
while others have “Qullatain aw Thalaath” (two dwree)
while others mention “Arba’eena Qullatan” (forty
measures!). Other narrations mention “Gharban”emustof
“Quillatan” while some mention “Dalwan’n its place!!!

[For details check Ma’'aarifus Sunan pg. 233 andoNafaayah

pg. 104-112]

c) The Hadeeth of Ibn ‘Umar Radhiallaahu Anhum regagdi
Raful Yadain (raising the hands in Salaah) is also
Mudhtarab as it is narrated in six ways.

[Check Ma’aarifus Sunan vol. 2 pg. 473]

& & *roox 8 $# #

The Riwaayah of the Ahfaz (more careful) Raawi Hr@Riwaayah
of the student who spent the most time in the comé the Shaikh
will be accepted.

* 6% ( & &

To temporarily change the Sanad or Matan of a Hadee the sake
of Imtihaan (testing) is permissible on conditiomatt they are
corrected immediately after serving their purpoBee ‘Ulamaa of
Baghdad had changed 100 Ahaadeeth like this to lteaam
Bukhaari’'s memory.

® These are three types of measures. Their exactirmaliffer according to various
Fugaha (jurists).
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3 5 5 , is when the Sanad and Matan of a

Hadeeth are in order but one or a few Huroof (lsjtare changed
due to incorrectly reading the Nugtahs (dots) caab (vowels). If
the mistake is in the Nuqgtah it will be called Teshor Musah-haf
e.g. to narrate Sittan as Shay’an.

Type these two words in Arabic pg 36

And if it is in the word (harf) due to change imaab then it will be
called Muharraf e.g narrating ‘Aasim al Ahwal asa§ihal Ahdab.

Type these also in Arabic pg 37

u] ’-'
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And it is not permissible to change the Matan of &ladeeth by
Naqgs (subtraction) or Muraadif (equivalents) exchpta person
who is fully aware of the changes in meaning. Tlighe meaning
of any word is unclear, there will be a need foai®lil Ghareeb or
Bayaanul Mushkil (an explanation of the strangéfdift word).

6 * )
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It is not permissible to alter the wording of a idath, whether it be
Ikhtisaar of a Taweel Hadeeth (to shorten a longdeth) or to use
a Muraadif word (synonym). However, for a Muhadditho is a

master in Ma’aani Lughawiyyah (lexicology) and time of words
and the laws of Nahw and Sarf (grammar and syntaxjay be

permissible at times on condition that his changevording does
not affect the meaning of the Hadeeth in any wayqTs known as
Riwaayat bil Ma’'na]. The best course in any caseasto change
anything and to narrate the Hadeeth as is wordnvand [This is

known as Riwaayat bil Lafz]. It should be born innththat the
words and wording used by Rasoolullaatvere inspired by Allaah
and thus carry a special meaning and deeper intiplicawhich

cannot be encompassed in anyone else’s word.

Bukhaari has narrated the Hadeeth of Baraa ibn ibAathat
Rasoolullaahr taught him a Du’a before going to bed:

Scan Ibaarat pg 38
>

Baraa repeated the words to Rasoolulladar confirmation and in
place of “Nabiyyika” said “Rasoolika”, Rasoolullaahsaid: “Say
Nabiyyika” i.e. do not substitute it with Rasoolil@en though both
words have the same meaning and every Rasool igitdbf a

Nabi).

Sharhul Ghareeb:At times an uncommon or seldom used word
may appear in a Hadeeth. This is known as a Ghara&b In such
instances, it will be necessary to explain thisdvdihis is known as
Sharhul Ghareeb (explanation of a Ghareeb worde Ulamaa
have written Kitaabs deliberating only with thishrée Kitaabs in
this line are most often used:
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1. “Al Faa'iq fee Ghareebil Hadeeth” written by Jasaah
Zamakhshari (538a.h.)
2. “An Nihaayah fee Ghareebil Hadeeth wal Athar” ofi Ib

Atheer Jazri (606a.h.) who also compiled “Jaami’ul
Usool fee Ahaadeethir Rasool” in which he gathehed
Sihaah Sittah.

3. “Majma’ Bihaaril Anwaar fee Gharaaibit Tanzeel wa
Lataaifil Akhbaar” written by Malikul Muhadditheen
Allaamah Muhammad ibn Taahir Pattni Gujraati
(986a.h.) who was the outstanding student of Shalkh
Al Muttaqi (975a.h.)

Bayaanul Mushkil: Some Ahaadeeth have deep meanings which
cannot be understood simply which may give riselijgctions e.g.
Rasoolullaahr said: “Three things have been made beloved to me
viz. women, perfume and the coolness of my eyeschwiis in
Salaat” These narrations are known as Mushkil Aedekplanation
thereof is known as Bayaan.

Kitaabs like Imaam Tahaawi’'s “Bayaan Mushkilul Aadn” and
Khattaabi's “Ma’aalimus Sunan” deal solely withghopic.

i:{’ 25 45 5@6,\_5@5,4,3(&): L@‘&w:a}ww
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Then Jahaalah, its Sabab (cause) could be anyediotltowing: a
Raawi may have several qualities and may be desttily one of
his less known ones for some reason. Muhadditheee ritten
the ‘Muwadhihaat’ which deal with this. Or a Raawi may have
narrated only a few Ahaadeeth, and as such, olittyeabenefit may
have accrued from him. They have written tthé&hdaan’ which
deal with this. Or at times, for brevity, the Raawiame may be
omitted. So they wrote thtMubhamaat’. The Mubham Raawi is
not acceptable even though a word of Ta'deel isduee him
according to the most Saheeh Qowl (opinion). Ttdms name is
taken but only one person narrates from himthemviliebe called
Majhoolul’Ain and if two or more narrate from him itlout
affirming (Tautheeq) then he will be known Msjhoolul Haal and
this is the same ddastoor.

Jahaalat: the eighth sabab of Ta'n was Jahaalalwhen a Raawi is
unknown. This is in three ways:

1. ‘Admut Tasmiyah

2. Ghair Ma’roofut Tasmiyah

3. Qaleelur Riwaayah

+ >' ' , sometimes in a Sanad instead of the name
of a person, another word is used e.g. Shaikh,l Rajman), Thigah

(a reliable person), Saahibun Lanaa (one of oumplpgo These
words are Mubham (unspecified) and the Raawi irstjoe is also
known as a Mubham Raawi. The Muhadditheen havetenrit
Kitaabs called ‘Mubhamaat’ on these Raawis and tliky are.
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(l %Il ) % ,

The Riwaayah of an unknown person is not acceptadtause if
his name is not known then his Haal (condition)mrbe defined
(as to whether he is reliable or not).

") ¢

The Saheeh (correct) verdict is that a Mubham (ankr) Raawi
cannot be declared as Aadil (reliable) e.g. If aspe says
“Akhbaranee Thigatun” (a reliable person informed)reven then
the Riwaayah is not acceptable since the testinobrlyis person is
also unclear. The exception is if a reputed Muhthdolf the highest
order (e.g. Maalik or Ahmad) does this then it Wil accepted since
these people are preceded by their reputation.

- O "% ,, sometimes in a Sanad, an

uncommon name is used for a Raawi. This creatésream e.qg. if
Sayyidinaa Abu Bakr Radhiallaahu Anhu’s name i.bdéllaah ibn
Uthmaan is taken, then very few people would rezzagrim!
Similarly, Abu Hurairah’s name i.e. Abdurrahmaam iSakhar is
hardly known by people! The Muhadditheen have emitKitaabs
calld “Muwadhihaat” in which they discuss the faradRaawis and
their uncommon names.

( ) %, ) %,
After clarification if the Raawi turns out to be ifjah then well and
good and if not then obviously not. If the Raawimdition cannot

be defined and the Ibhaam is in place, then theaRyah will not be
accepted.
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? " Some Raawis narrate very few Ahaadeeth

and have only a few students. As a result, thesplpeare to an
exent ‘Majhool’. Their names are not well knowntire circles of
the Muhadditheen. The Muhadditheen have written Hdaan” —
Kitaabs dealing with these people and who they Bnese Raawis
are of two types:

# >, is that Mugif Raawi from whom only ONE person
has narrated a Hadeeth by taking his name.

# , is that Raawi from whom more than one person

has narrated but no Imaam has made his Tautheelpige him as
reliable/Thigah).

, A Majhoolul Haal Raawi is known as Mastoor. Geligra

any Majhoolul Haal is called Mastoor and any MajlabdAin is
called Majhool.

¢ # :

It is not Magbool (acceptable) unless one of thadms of Jarah
and Ta’'deel (Imaams regarding the classificatidnsaprators) have
made Tautheeq of the person i.e. they declare blabte. If the

person narrating from him is Thigah and one why owlrrates from
Thigah people, then too the Riwaayah will be Madboo

( ;

According to Imaam Abu Haneefah, Hammaad ibn Adaffuwaan
and lbn Hibbaan, his Riwaayah is Magbool and Muta(it is taken

® Mugil: A person who has narrated Qaleel (a little)
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into account). According to them we cannot reje®iwaayah on
assumption until there is solid evidence againg MRaawi.
According to the Jumhoor (general body) of the Miditheen, his
Riwaayah is not Magbool. Their rule is that a Riyatais only
acceptable after the Ruwaat have been establishesdiable.
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And then Bid’ah; will either be of Kufr in natureg &isq in nature.
The first type is unanimously not accepted, andséeond may be
accepted on condition that he does not propagatse Biil'at
(according to the Most Saheeh Qowl). If his Riwdayands
strength to his Bid’at it will not be accepted. 3h$ the Mukhtaar
(chosen) Madh-hab as Jowzjaani, the Shaikh of Nakas
elaborated.

Bid'ah
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The ninth Sabab of Ta'n is Bid’ah. The meaning af'&h here is to 4, He must not consider lying as permissible (as some
hold incorrect beliefs (Ageedah) and to follow amfythe Firage Shee’ah do)
Baatilah (misled factions) 5. His narration must have nothing to do with his dfsli

(Agaa’id/Nazriyyah)
Agsaam (types) of Bid'ah ,

1. That which causes Kufr and takes a person outladris B Lé: U(}"—-—:ub c\.o_)ﬁl uia’u\ Jg_n::-.“
[Mustalzim of Kufr] e.g. To believe that Al ) s
Radhiallaahu ‘Anhu evolved into the Being of Allaah h’\"-"”lb \-')u:t}\

to negate the Khatme Nabuwwat.
2. That which takes a person into Fisq (transgresstogq.)
to hold the belief of any Bid’ati group.

( ) %, Then weakness of memory — if it is Laazim (perm#&néren the

Hadeeth will be Shaadh according to one view, dntlis Taari

The Riwaayah of the first type of person is notegted. (temporary) then it will be Mukhtalat.
The Riwaayah of the second is acceptable on conditiat this

person is not an active inviter towards his belaigl his Riwaayah
IS in support thereof.

The Ustaad of Imaam Nasa'i — Imaam Abu Ishaaq Heem ibn

Ya’'qoob Jowzjaani has written about this in detailhis Kitaab

“Ma’rifatur Rijaal”

This is the tenth Sabab of Ta'n. It is of two types

< " *
1. Laazim
' _ o 2. Taari

1. The person must not reject any matter which is gmdwy

Tawaatur in Sharee’at e.qg. Salaat, Zakaat etc. N . . . , .
2. Apart from his Bidat, %e must fulfill all the othe r @, s a permanent condition. This person’s Hadeeth is

requirements of Adaalah. called Shaadh according to some.
3. He must not be guilty of Tahreef (adultering/twisgfi

Qur'aan or Hadeeth in aid of his beliefs. - . IS atemporary one that is caused due to old ageroe

other reason. If a person used to narrate frormbies and those
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notes got lost or destroyed due to which he is lenab narrate as
before, then it will fall under this category. Tipsrson’s Hadeeth
will be calledMukhtalat.

A Shaadh HadeethOne definition of Shaadh is this, another has
passed earlier

A Mukhtalat Hadeeth:is the Hadeeth of one who is afflicted with
Soo'ul Hifz Taari. This person is called Mukhtalit.

Hukm of a Mukhtalits Hadeeth:His narrations before Ikhtilaat
(weakening of memory) are accepted and those afeenot. If we

are unable to tell when he narrated a certain Hhdben the Hukm

will remain Maugoof (suspended) until we are ablegfine it.

¢&u‘)ﬂ ‘»’J ’1“ ". ,,w wn/ ,...9..
i\;@&@b&e@?gjw uj:ﬁ

And if a Mu'tabar (reliable) Raawi has to make Maha'at of
(narrate similarly to) a person of weak memory ddastoorul Haal
or a Mursal or Mudallas Hadeeth, then these Ahahdedl become
Hasan — not Li-Dhaatihi (on its own account) but agtount of
Majmoo’ (the collective strength of these Riwaayaat

A Hasan Li Ghairihi Hadeeth:is a Hadeeth which is not Hasan
Li Dhaatihi (Hasan in itself) because of some deficy in its
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Raawi or Sanad but because of an external souiceeficiency is
covered up due to which it becomes Hasan. (the éthdand its
external source lend assistance to each other)

The ‘laam’ in Li Ghairihi is ‘laam Ajaliyyah’ i.e‘Laam li ajli
Ghairihi’ - thus it would translate as ‘Hasan oc@mt of another’.

Mutaaba’at: means Muwaafagat (to be similar). Mutaabi: the one
who is similar to another. Mutaaba’: the one which Mutaabi’ is
similar to.

] 0 ,

1. If the Raawi is of weak memory and a Mutaabi’ iarfd,
then this first Hadeth will become Hasan. This i 0
condition that the Mutaabi’ is of equal standingabra

higher rank than the first Raawi. If the Mutaab$ i
weaker than him then it will not be taken into aguo

2. If a Raawi is Mastoor and a Mu'tabar Mutaabi’ isifal.

3. If the Sanad of a Hadeeth is Mursal and a Mutaisbi’
found.

4, If there is Tadlees in the Sanad of a Hadeeth and a

Mutaabi'is found.

n 0 ,

It is a little lower than Hasan Li Dhaatihi in stiimg and is the last
type of Magbool. Lower than this is Dha’eef.

¢ 7 r o,
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A Dha’eef Hadeeth is acceptable in the case of &&@dlof A’'maale
Thaabitah (virtues of established practices inatslg in Ahaadeeth
relating to Naseehat (advice) and in the ManaafjiRijaal (virtues
of Sahaabah) and to make Amal (practice) accornginigl
permissible on condition that the Hadeeth is ndtesmxely weak
(Dhu’fe Shadeed) and it must be based on some(pgatiple) i.e.
it should not be contrary to an Usool (principléPeen.
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And then Isnaad will either end at RasoolullaahSaraahatan
(clearly) or Hukman (virtually), and the narrationll be a Qowl,
Fi'l or Tagreer (Saying, action or Approval) of Ratullaahr . Or it
will end at a Sahaabi and a Sahaabi is one whdRasolullaahr in
the condition of Imaan and died on Imaan even tholrdaad
(apostasy) may have been found inbetween and shike most
Saheeh Qowl. Or the Sanad may end on a Taabi’ea dadbi’'ee is
one who met a Sahaabi in the above way. The ifstairfoo’, the
second isMauqgoof, and the third isMagtoo’ and those below
Taabi’een are similar to them and the last twoadse calledAthar.
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Sanad/Isnaad:The chain reaching to the Matan of a Hadeeth is
called Sanad or Tareeq (AtTareequl Moosilatu ilaltévh)

Matan: The text of the Hadeeth at the end of the San&ad¢atu
maa Yantahee llaihil Isnaad minal Kalaam)

Agsaam (types) of Ahaadeeth with regards to
Ghaayatul Isnaad (the end of the Sanad)

Note: Here begins another classification of Ahaadedith first was
in regard to Ta'daadul Asaaneed see page 2/3

With regard to Muntahaa’'us Sanad (the end of th@a®g
Ahaadeeth are of three types:

1. Marfoo’

2. Mauqoof

3. Maqtoo’

Is a Hadeeth whose Sanad ends on the Rasool cihilla.e. a
Hadeeth in which the Qowl (saying), Amal (actior) Baqreer

(approval) of Rasoolullaaln is relayed (conveyed). This Nagl
(relay) can be Saraahatan or Huknan.

" These terms will be explained below
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Tagreer means to maintain a thing. Here it wouldmihat a certain
person said or did something in front of Rasooahlla and He did
not stop him from this or that Rasoolullanhwas informed of a
persons action and He did not voice an objectiodiglike. (It is as
if He gave consent for the act). This is known asgréerur Rasool
or Tagreerun Nabi.

Is a Hadeeth whose Sanad ends on a Sahaabi. eee Wie Qowl,
Fil or Tagreer of a Sahaabi is relayed whethera8aatan or
Hukman.

Is a Hadeeth whose Sanad ends on a Taabi'ee ar bnaam after
a Taabi'ee — i.e. a Qowl, Fi'l or Taqreer of a Tigador another is
relayed.

A Maugoof or Maqgtoo’ Hadeeth is also called an Atha times,
while some people use the word Athar for any tyjpdadeeth.

Agsaam (types) of Marfoo’ Hadeeth

The Marfoo’ Hadeeth are of two typesSareehandHukmi which
have three types each in turn viz. Qowlee, Fi'leel §aqreeree
giving a total of six types. Each of these willdiscussed separately
now.
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+ ?

Is a Hadeeth whose Sanad reaches Rasoolulla@atwhich a word
of Rasoolullaatr is clearly related e.g. The Raawi says:

“Qaala Rassoolullaah Sallallaahu Alaihi wa Sallam(T.he Rasool
of Allaah said...) or

“Sami’'tu Rasoolallaahi Sallallaahu Alaihi wa Sallafaqool...” (I
heard the Rasool of Allaah saying...)

Is a Hadeeth whose Sanad reaches Rasoolullaaid in which an
action of his is clearly mentioned e.g. A Raawi ssa{l saw
Rasoolullaahr doing this...” or “The Rasool of Allaah used to do
this...”

Is a Hadeeth whose Sanad reaches RasooluHaah which a
Tagreer of his is clearly mentioned e.g. A Raawssdl did this in
the presence of Rasoolullaaland he did not stop me...”

1 2?20, C

Is a Hadeeth whose Sanad reaches a Sahaabi whomaloearrate
Israa’eeliyyadt and the narration is not in connection with any
ljtihaad? matter and nor is it an explanation of a Ghareabe]

8 The stories and narrations of the Jews and Christiegarding Ambiyaa and other things.
® To extract Masaa'il (laws) in the light of other 84&’il where there is no clear cut law in
the Sharee’at.
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word. These Riwaayaat are known as Hukman Marfeo'they are
treated as Marfoo’ even though the Sanad does eathr
Rasoolullaalr because it is clear that the Sahaabi must hawel hea
it from Rasoolullaahlr since the Ilm of Sahaabah was directly from
Him. Many Ahaadeeth regarding the beginning of tmeation,
stories of Ambiyaa, and the signs of Qiyaamah &te.narrated by
Sahaabah without Tasreeh (clarity) of having heérdfrom
Rasoolullaalr but they are counted as Hukman Marfoo'.

2 (g

Is a Hadeeth ending on a Sahaabi and it does nuoteoo an
litihaadi matter. The Amal of the Sahaabi will bethe Hukm of
Marfoo’ and it will be said to be according to ttieective of Nabi
Alaihis Salaatu was Salaam. E.g. Ali radhiallaamhé& made two
Rukoo’s in Salaatul Kusoof (Salaat on the occasiban eclipse).
Imaam Shaafi'ee has given this practice the rankMafrfoo’

Hukman.

3 I (g

Is a Hadeeth reaching a Sahaabi in which a praofieeSahaabi is
relayed and we come to know that this was done réefo
Rasoolullaahr even though there is no Tasr&ehegarding it.
Because it is the Amal of a Sahaabi, it will bedst be in the
Hukm of Marfoo’ since Sahaabah only did things witke consent
of Rasoolullaalt and since the actions of Sahaabah are a Hujjat
(proof) in Sharee’at, had they been incorrect, the Rasool of Allaah
would have prevented them from it e.g. the sayingpabir and Abu
Sa'eed Radhiallaahu Anhum: “Kunnaa Na'zilu wal Qarnu

10 For something to be mentioned clearly/ explicitly
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Yanzilu” (We used to do ‘Azal’ in the time when tiur'aan was
still being revealed”)

Who is a Sahaabi?

A Sahaabi is a person who met Rasoolullaah the condition of
Imaan and died with Imaan. If after Imaan, he tdrridurtad
(apostate) and then accepted Islaam again, hestilliibe regarded
as a Sahaabi according to Imaam Shaafi'ee; whitording to
Imaam Maalik and Imaam Abu Haneefah, he will notch#ed a
Sahaabi unless he met Rasoolullaagain. This is because when a
person accepts Islaam, all his previous sins diteied and when
a person forsakes Islaam, all his previous goodslaee obliterated.
Ibn Hajar was of the Shafi'ee Madh-hab and theesupported the
view of Shaafi'ee calling it Asah (most correct) avbas the second
view is supported by stronger Dalaa’il (proofs)

Who is a Taabi'ee?

A Taabi’ee is a person who while bringing ImaanRasoolullaahr
met a Sahaabi and died on Imaan.

Who is a Tab'ut Taabi'ee?

He is a person who met a Taabi’ee while in Imaath diad in that
condition.
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And Musnad is the Marfoo’ Hadeeth of a Sahaabi wh8anad is
apparently Muttasil.

Musnad is a special terminology among the Muhadéith
Sometimes a Hadeeth is classed as Musnad, thé pfuvlusnad is

Masaaned. Some collections of Ahaadeeth are class&thsaaned.

e.g. the Musnad of Ahmad, the Masaaneed of Abu éfahe

The Arabic word is used ‘Asnadahu fil Jabal’ — Hembed the
mountain.

The word Musnad is ‘Ism Maf'ool’ meaning ‘somethindnich has
been climbed’ and in the terminology of the Muhdidelen it is a
saying (riwaayah) whose Sanad has reached thel Qgeeaker).

Then the word Musnid is ‘Ism Faa'ill meaning ‘theneo who
climbed to the top’ and among the Muhadditheerefens to the
Madaar (source/fountainhead) of the Sanad e.g. Bfalhllaah is
known as Musnidul Hind because he is the Madadtiaifeeth in
the sub-continent. The Sanads of all the Muhadditeurce
through him.

Note: the word Masnad means something to lean on catéoph to
sit on and should not be confused here.
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Is a Hadeeth which a Sahaabi narrates Marfoo’antlaad®Ganad is
Zaahiran Muttasil (apparently complete) - hence adéé¢th with
Ingitaa’e Khafi (a hidden break in Sanad) will almoMusnad.

Faa'idah/Note: Some people consider every Muttasil Hadeeth as

Musnad whether Marfoo’, Maugoof or Maqtoo’ and soco@sider
every Marfoo’ Hadeeth as Musnad whether Mursal, dal or
Mungati’. The most correct version is the one weehaentioned
above.
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Then if there are fewer narrators in a Sanad, hedRiwaayah ends

at Rasoolullaaln or any other high ranking Imaam e.g. Shu'bah; so

the first is called ‘Uluwwus Sanad Mutlaq and tleeand ‘Uluww
Nisbee and in it (the second) is Muwaafagah antl ith#or it to
reach the Shaikh of any of the great Musannifeesmfiler of
Hadeeth) by another chain and in it is Badal — thdb reach the
Shaikh’s Shaikh by another Tareeq (chain) and im Musaawaat —
that is for the number of Ruwat in a Sanad to leeshme from the
Raawi till the end of it with the Sanad of any b&tMusannifeen.
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And in it is Musaafahah — that is to be Musaawhwttie student of
that Shaikh and Nuzool is the opposite of Uluww andypes
respectively.

& o,

‘Uluww’ literally means lofty or high and in this casasitused to
describe the loftiness or grandeur of a Sanad.

‘Nuzool' means to descend and here is used to describeea o
Sanad.

Mutlag means general (with no clauses) i.e. ‘in itselfiile Nisbee
means ‘in relation to’

The Tagseem of Ahaadeeth according to Qillah

fee Wasaaitis Sanad (the number of links in a
chain)

Note: This is the third Tagseem of Ahaadeeth. Two hdueady
passed above. (pg 2/3 and pg 27/28)

If there are fewer links in a chain i.e. fewer R&in a Sanad, then
it is called ‘Uluww (the fewer narrators the higllee Sanad).

This can be of two types:
1. Mutlaq (without any clause)
2. Nisbee (in relation to another)

> M AA
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If any Hadeeth is narrated through several Sarhes,the one with
the fewest Wasaa'it (links) will be the highest.isTts called ‘Aali.
The one with the most will be callddaazil. And if two Sanads
have an equal number, they are caNitsaawi.

>B L

Is when the number of Wasaa'it between a RaawiRambolullaah
r are few.

>B ,

Is when the number of Wasaa'it between a Raawiaantinaam of
Hadeeth are few (even though the number from thaaim to
Rasoolullalr may be more)

* %

If there are a lesser number of narrators betwegroaithe Imaams
and Rasoolullaah then the Sanad will be ‘Aali and if the narrators
are more it will be Naazil.

Similarly, if the number of Ruwaat between us ahdse Imaams
are less, our Sanad will be ‘Aali and if more, thtenill be Naazil.

Agsaam (types) of Uluwwe Nisbee

Uluwwe Nisbee is of four types:
1. Muwaafagat
2. Badal
3. Musaawaat
4. Musaafahah
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Is when a person has a Sanad to the Shaikh of teamhif of a
Kitaab [other than the Sanad of the Musannif] amel number of
Ruwaat in the second Sanad is less. This person hass
Muwaafagat with the Musannif.

- <

Is when a person has a Sanad to the Musannifs gh&hkaikh
[other than their Sanad] and the number of Ruwaahé second
Sanad is less. This is called a Badal of the Mu$ama his Shaikh.

Examples of Muwaafagat and Badal

Bukhaari narrates from Qutaibah ibn Sa’'eed who atesr from
Maalik.

If we find a Sanad to Qutaibah by passing Bukhaaig will be
calledMuwaafaqat.

If we find a Sanad to Maalik by passing Bukhaaril &utaibah, it
will be calledBadal.

If we have a Sanad to Rasoolullanhwith an equal number of
Ruwaat as a Musannif has on his Sanad, then thik bei
Musaawaat between us and the Musannif. E.g. Ndsasi 10
narrators to Rasoolullaah. We have a Sanad which does touch
Nasa'i which also has 10 narrators. This is Musaaveatween us
and Nasa'i.
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Is when the number of Ruwaat on our Sanad is equile number
on the Sanad of a Musannifs student.

c .,

1) For a Hadeeth to be declared Saheeh, it is negessar
research each Raawis condition. Thus the fewentimeber
of Ruwaat the higher the level of the Sanad. s Wy, the
highest Sanad in Bukhaaris Kitaab are Thulaathiyaat
[Sanads with three Raawis between him and Rasaahu]|
and the highest Sanad in Maaliks Muatta are Theeta’
[Sanads with two Raawis inbetween]

2) An ‘Aali Sanad is only counted if its Ruwaat areHiigah.
If the Ruwaat of a Naazil Hadeeth are higher inEzdnat
then it will be counted higher than the Sanad weéhks
narrators.

3) A Maudhoo’ Hadeeth and Sanad are of no standingllat
immaterial of how ‘Aali it may be.

4) Just as there are Maraatib (ranks) in ‘Aali Sanausilarly
there are Maraatib in Naazil Sanads.

1 There are 22 Thulaathiyaat in Bukhari Shareef.r@tage 22 Thulaathiyaat in Bukhaari
Shareef. 11 are narrated from Makki ibn lbraaheach & from Abu Aasim An Nubail,
both of whom are the students of Imaam Abu Hane&are narrated from Muhammad
ibn Abdullaah Ansaari who is the student of ImaamfaZ who is the student of Imaam Abu
Haneefah.

12 There are many Thunaa’ee Ahaadeeth in Imaam Mablikstta. Most are narrated
from Naafi’ from Ibn Umar, and many are from Zufiom a Sahaabi. There are even more
Thunaa'ee Ahaadeeth in Imaam Abu Haneefahs Musnathaain Muhammads Kitaabul
Aathaar. Imaam Abu Haneefahs Musnad even has nagatitim only one Waastah (link)
in between!

80



Page 81 of 121

"Ujﬂ\}y&w Mﬁécmw)u@éﬁj QJL»JQ\;
C»‘&s—w)ub‘éwbﬁv u&k@wy@;uu
G;L,.:J u&;\a’l}? 1diw 9 ﬂﬁL@'ﬁ?gﬁ-f\?JLﬁ@;:

R N R ST ¥ S D

If the Raawi and his Shaikh are of equal age anghd.ibil
Asaatidhah (meeting their Ustaads) then it is dalRiwaayatul
Agraan. If they narrate from each other it is ahlMudabbaj. If a
person narrates from one who is ‘lower’ than himisit called
Riwaayatul Akaabir anil Asaaghir. One type of tisisvhen a father
narrates from his son. And the opposite of thigeisy common and
among this is when a person narrates from his fafieen his
grandfather (An Abeehi An Jaddihi)

The Tagseem of Ahaadeth according to Ruwaat

[This is the fourth tagseem (division) of Ahaadeleth

There are four ways of narration:
1) Riwaayatul Agraan
2) Mudabbaj
3) Akaabir anil Asaaghir
4) Asaaghir anil Akaabir

+) % |
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Is when the student and Ustaad are Shareek (pagaeds) in
anything e.g age, or both are students of the &maé&h. These two
are called Qareen (contemporaries).

- #

Is when two people who are Qareen (contemporanashte from
each other. The word Mudabbaj is extracted frometzmjatul
Wajh’ which means the two cheeks of a face.

Note 1: Mudaabaj is Khaas (specific) while Agraan is Aam
(general). In Mudabbaj it is necessary for botlesitb narrate from
each other while in Agraan only one side has toatar Hence
every Mudabbaj is Aqraan but every Agraan is notishba,j.

Note 2: If an Ustaad narrates from his student it is nalled
Mudabbaj. It is called Riwaayatul Akaabir Anil Agdr because an

Ustaad and Student are of the same age/era butnate
contemporaries.

. ( *

Is when a senior narrates from a junior. This s#yionay be in
age, rank or lim.

Note: A fathers narrating from his son, a Shaikh from $tudent or
a Sahaabi from a Taabi’ee etc. are all includetlimxcategory.
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Is the ‘Aks (opposite) of the above i.e. the Rivaayf a junior
from a senior. Most of the Riwaayaat found fall enthis category.

Note: All the Sanads which read ‘An Abeehi ‘An Jaddifiot his
father from his grandfather) fall under this groupiIn this text,
both the Dhameers (pronoun) refer to the first@ees.g. “Bahz ibn
Hakeem An Abeehi An Jaddihi” will mean that Bahpads from
his father (Hakeem) and Hakeem reports from Babesdfather
who in this case is Mu’aawiyah ibn Haydah Radhé&ila Anhu.

There is one exception to this rule — That is thagsl of “Amr ibn
Shu’aib An Abeehi An Jaddihi” In this instance, tRewvaayah is
from Amr who narrates from his father Shu'aib, aB#u’aib
narrates from his grandfather i.e. Abdullaah ibn rAilmnul Aas
Radhiallaahu Anhu. Here the Dhameer in Jaddihirsetie Shu'aib
not Amr. The genealogy of this Sanad is as follow&mr ibn
Shu’aib ibn Muhammad ibn Abdullah ibn Amr ibnul Aas

o4 a\,@@,x;f {f%ifw; ¢ %/i.”:‘ :_;:‘9\:1‘ tfé},«;sg)},)
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And if two people both narrate from the same Shakt one dies
before the other then these two are known as Saaloid.aahiq.
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1 @ |,

As explained in the translation above. The one wles first is
known as Saabiq and the other as Laahiq.

I @ |

The duration between two such Raawis has been fdona
maximum of about 150 years!! Abu Ali Bardaani (di4€8 a.h.)
narrated a Hadeeth from Haafiz Abu Taahir SilaGt(8alafi) who
died in 576 a.h. and Abu Taahirs last student viegtandson Abu
Qaasim ibn Makki (died 650 a.h.) Bardaani is thalsg and Abu
Qaasim is the Laahig with a time difference of 1§€ars in
between!

$ % I @ !

Through the Laahiq a person can gain a high San&dwy)

because narrating through the Saabiq (who diedsyeeifore) will
entail narrating through a few more Raawis. Namgatihrough the
Laahiq will shorten the Sanad and end any doubfauflees and
Saqt.
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And if a Raawi narrates from two Asaatidhah whoeh#lve same
names and the cannot be differentiated, then ifRhawi makes
Takhsees (stipulates) the Mujmal (unclear) will dree Waadhih
(apparent)

Mujmal Ruwaat: are those Ruwaat who cannot be defined easily

because of similar names. This Ishtiraak (simyarbhay be in name
only or in the parent's names or in that of theefathers or in
Nisbat etc.

' * ) '

If the Ruwaat are all Thigah then the need to d@efirem is not so
severe.

e.g. Bukhaari’s narrating from Ahmad from ibn Wah&hmad
could either be Ibn Saalih or Ibn Eesa but sindé beoe Thigah, the
need to define them is not severe.

In the case where one is Thigah and the other [@haie is
necessary to separate the two.

1 ]
H 1

There are 4 things that are taken into account:
1. Nasab (ancestry)
2. Nisbat (Link to a town or country or profession.gtc
3. Lagab (title)
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4, Kunniyat (nickname)
If we are unable to make them apart through these things then
we will have to check the persons Asaatidhah or type of
Riwaayah or when it was narrated and when the Ramaeti his
Shaikh etc. As a last resort we’ll have to checkra@an
(clues/indications) or else Zanne Ghaalib (asswonpti

\
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If a person with certainty (Yageen) rejects a H#édeghich was
attributed to him then it will be as he says. Ilfié doubt it will be
accepted according to the most Saheeh Qowl. Kithalve been
written on this aspect called “Man Haddatha wa &si

&( C

At times a Raawi may reject having narrated a oetiadeeth. This
Inkaar is of two types:

1. with Jazm and Yaqgeen

2. with Shakk and Ihtimaal

&( 2 % %, |,
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Is when the person is certain that he never natithie Hadeeth e.g.
he says: “This is a lie of so and so against mkf'.this case the
Riwaayah will not be accepted because of the Skaikhtainty.

& ( & "' " %" %, ,

Is when the Shaikh says: “I do not remember namgasuch a
Hadeeth” or he says: “I do not know such a Hadedththis case,
the most Saheeh Madh-hab is that the Hadeeth wilbdrepted
since there is possibility that he may have foegotind the Raawi is
Thigah.

Note: Imaam DaarQutni has written a Kitaab “Man Haddaitrea
Nasiya” in which he has gathered many examples loérev the
Shaikh narrated a Hadeeth and then forgot.
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And if the Raawis are Muttafig on the Seegha (tprefeAdaa
(stating) or any other thing besides it, then tredéeth is called
Musalsal.
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Is when all the Raawis of a Hadeeth narrate with $eegha (tense)
or while making Bayaan (narrating the Hadeeth) thealate
Qowliyyah or Fi’liyyah (the condition or action) afl are the same.

Example of Wahdate Seegha:

When every Raawi in the Sanad narrates with Samdtu
Haddathanaa (I heard... or so and so narrated to us...)

Example of Wahdate Qowliyyah and Fi'liyyah:

Anast narrates Marfoo’an that Rasoolullaahsaid: “A slave (of
Allaah) can never taste the sweetness of Imaan h@tdoes not
believe in Taqdeer...” Anas says: “at this point, &tdgllaahr held
his Mubaarak beard and said: “I believe in Taqdeaihile
narrating this Hadeeth, every Raawi in turn heklldeard and said:
“Aamantu bil Qadr”

Example of Wahdate Qowliyyah

Rasoolullaalr said to Mu’aadh: “I love you for the sake of Allda
O Mu'aadh, say after every Salaat ‘O Allaah! Assig in doing
your Dhikr and in being grateful to you (Shukr) andbeautifying
my lIbaadat to You.” Every Raawi while narratingisttHadeeth
addressed his students with the words of Rasoahulta “Innee
Uhibbuka”

Example of Wahdate Fi’liyyah

Abu Hurairah narrates that Abul Qasim SallallaahlailA wa
Sallam put his fingers into mine and said: “Allaaeated the earth
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on Saturday (sabt)” Every Raawi did this Tashbeetei-lacing the
fingers) while narrating this Hadeeth.

b ﬂ
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And the Seeghas of Adaa (words used to narrate diedia) are as
follows: Sami'tu and Haddathanee; then Akhbaraned @Qara'tu
Alaihi; then Quri'a Alaihi wa Ana Asma’u; then Anlamee; then
Naawalanee; then Shaafahanee; then Kataba llagga; ‘An and
others like it.
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The first two are when a person alone hears framntbuth of the
Shaikh and the plurals thereof are if there is ntbam one student.
The first word is the most clear (Waadih) and tighést in Imlaa
(writing).

The 3rd and 4th are for a person who reads to hlagB and if they
are used in the plural then it is just like the btird.

Inbaa’ is in the meaning of Ikhbaar but accordioghte Muta'akh-
khireen, it is used for ljaazah like ‘An and ‘AnAnaof a

contemporary (Mu'aasir) are based on Simaa’' (hgariut the

‘AnAnah of a Mudallis is excluded, while some sdrsl have
placed the Shart (condition) of Ligaa (that the twast have met)
even if only once — and this is the preferred view.

Then the word Mushaafahah is for oral ljaazah andkadtabah is
for written ljaazah (permission).

Munaawalah is when the Shaikh gives his Kitaab fe@son. The
Muhadditheen have put the Shart of ljaazah witlfoit it to be

Saheeh. And Munaawalah is the highest level ok§ha

And like this in Wijaadah, Wasiiyyah and I'laametk is the Shart
of ljaazah.

Aam ljaazah and ljaazah to a Majhool and to a Madaare all
baseless, and this is the Saheeh view.

Seeyaghul Adaa’ (the words used in narrating
Ahaadeeth)

There are many words used to narrate Hadeeth. Bacded for a
different purpose. The author has divided them fieto categories:
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Sami'tu and Haddathanee are used when the stuslaldrne and the
Shaikh narrates Hadeeth to him.

' , , S 5

Saami’'naa or Hadathanaa are used as above but thbem are
many students at once.

N.B. At times these two words are also used wheretis only one
student.

Note: in previous times, the general practice was that $haikh

would narrate Ahaadeeth and the students would thet@ down,
unlike nowadays where the students read the Ah#adee

Is the highest Seegha (tense) of Adaa becausetheisnost clear
that: “I have heard so and so saying...”

( ? , L A&

Are used when the student is alone and he reads Wla Shaikh
affirms.
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(the plural forms) are used when there are sewtudlents and one
reads the Hadeeth. These two dpdri'a Alaih wa Ana Asma’
(The Hadeeth was read to so andso while | was lisieg) are
used for the same purpose.

& , '

According to the Mutagadimeen (old scholars), & bi@e same use
as lkhbaar (lit. to inform). Hence Akhbaranee ankhBaranaa
where used in place of Anba’anee and Anba’anaa.

According to the Muta’akhkhireen (latter scholaitsysed like ‘An
is used for ljaazah (permission in narrating)

>s> > '

To narrate with ‘An is known as ‘An‘Anah and thed¢gth narrated
in this way is known as Mu’An‘An i.e. (Fulaan ‘Anuan ‘An

Fulaan — A certain person from a certain persomfi@ certain
person...)

¢ >>,>>

If 2 conditions are found, then it will be taken &snaa’ (having
heard directly):
1. The Raawi and Shaikh must be Mu'aasir (have livethe
same era).
2. The Raawi must not be a Mudallis.
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According to Bukhaari there is a third Shart itee Ltigaa’ (meeting)
between the two must be proven, even if only omde.aasarat
alone is not sufficient.

Ibn Hajar has called this the preferred view buaam Muslim has
very strongly opposed this in the Mugaddamah ofkiigab. Some
say that Bukhaari used this third Shart as a @itefor accepting
Ahaadeeth in his Saheeh only, other than thatsthisdpoint is just
like the rest (i.e. of two Sharaa'it).

Note: If after Qaala or Dhakara (so and so said...) thedviee or
lanaa comes (i.e. so and so said to me or to uben it will be
taken to mean Simaa’ (having heard directly) but vbgy of
Mudhaakarah (casual mention) and not Tahdeeth #onarration
of Hadeeth) and thus will not be taken as ljaazadgrnjission to
narrate)

&#

Is when a Shaikh gives a person permission to teatladeeth on
his Sanad. The person may or may not have heardatieeth from
the Shaikh.

Literally means to speak directly to a person. Hémneans oral
ljaazah — ljaazah by word of mouth.

« .

According to the Muta’akhkhireen it is written lgeh to narrate on
the Shaikh’s Sanad.
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According to the Mutagaddimeen it is when the Shaikites a
Hadeeth and gives it to a person. It may be wihzah or without.

Is when the Shaikh gives his Kitaab or a copy dbit student or
the student makes a copy of it, which the Shaikimtbhecks. The
Shaikh on giving the Kitaab to the student says:giVe you
permission to narrate this on my Sanad.”

This is the highest form of ljaazah.

$#

Is if a person finds a written Hadeeth and therough the
handwriting, or stamp/signature or some other mezomses to
know that this is written by a certain person.

) % %S$#

Is only permissible if the writer of the Hadeetls ftaven ljaazah to
narrate it. If he has given ljaazah, the person mayate with
Akhbaranee. If there is no ljaazah he must say:jadta bi Khatti
Fulaan” (I found this written in so and so’s hahe)cannot use any
other word to narrate.

$ %% 7 ,,

Is when a Shaikh wills his own Kitaab to a cerfagmson.
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) % %$ %% ,
Is permissible with the condition of ljaazah.
& ',

Is when a Shaikh informs his student “I am nargtihis Kitaab
from so andso”

) % %&
Is also permissible on condition of ljaazah.
&# " ,

Is when a person gives general permission to acm@iwpeople to
narrate on his Sanad.

&# #

Is when ljaazah is unspecified or given to an umkmperson.

&# #

Is when a Shaikh give ljaazah of an unspecifiedaetu
&t '

Is to give ljaazah to a person who is not presamtte an unborn
child.
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According to the most Saheeh Qowl is not permissibl
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If the names of Ruwaat correspond together with afidhe fathers
and further up then they will be Muttafig wa MukiitaAnd if they
are the same in writing yet different in pronoutioia then it will be
Mu'talif wa Mukhtalif. And if the names of the Ra@nare the same
and the father's names are different or vice vergm it will be
called Mutashaabih and similarly if the names A dame and the
Nisbats are different. And all these types can gise to more types
among them lttifaaq and Ishtibaah in only a fewelet or due to
Taqdeem and Takheer or a similarity of any othpety
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This is of three types:
1. Muttafiq wa Muftariq.
2. Mu'talif wa Mukhtalif.
3. Mutashaabih.

Are two Raawis whose names and that of their fathes the same
in spelling and pronounciation yet they are two asefe
personalities. The names are the same hence Myuftaé same) but
Muftariq (different) because they are two sepapataple.

This can take place in several ways:

1. The names and that of the fathers are the saméherg.
are six Raawis named Khaleel ibn Ahmad.
2. The names of the grandfathers are also the same e.g

there are four named Ahmad ibn Ja’far ibn Hamdaan —
all of the same era!!

3. The Kunniyat (title) and Nisbat (link) is the saragy.
there are two named Abu Imraan Jawni.

4, Name, fathers name and Nisbat are the same emg. the
are two Muhammad ibn Abdullaah Ansaari.

5. Kunniyat and fathers names are the same e.g. #rere
two Abu Bakr ibn Ayyaash.

(

Where the names are the same in the written forndifierent in
pronounciation e.g. Ageel and Uqail. These are knaw Mu'talif
due to the similitude in writing yet Mukhtalif (dérent) in
pronounciation.
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Are two Raawis
1. Whose father's names are similar in writing yefatiént
in Talaffuz (pronounciation) e.g. Muhammad ibn Algee
(Nishapuri) and Muhammad ibn Uqail (Firyaabi).
2. The opposite of the above e.g. Shuraih ibn Nu’'maan
(Taabi’ee) and Suraih ibn Nu’'maan (Bukhaari’s udjaa

3. Whose names and parents names are the same but the

Nisbats are different in pronounciation e.g. Muhaadm
ibn Abdullaah Mukharrimi (ustaad of Bukhaari) and
Muhammad ibn Abdullaah Makhrami (student of
Shaafi’'ee).
Note: Mutashaabih comprises partly of the first two typegether.
Some times Mutashaabih will be similar to Muttafi@ Muftariq
and sometimes to Mu'talif wa Mukhtalif - e.g. Muharad ibn
Ageel and Muhammad ibn Uqail. The two Muhammads are
Muttafig wa Muftarig while Ageel and Ugail are Malif wa
Mukhtalif.

More Agsaam (types)

By putting all three together, several more typesmge.
1. In name, father's name, grandfather's name etcether
similarity

a. but for one or two syllables/letters in which these
no similarity e.g. Ahmad ibn Hussain and Ahyad ibn
Hussain — Ja’far ibn Maysarah and Hafs ibn
Maysarah — Muhammad ibn Sinaan and Muhammad
ibn Sayyaar. OR

b. the letters are the same but for a change in dgts e
Abdullaah ibn Zaid and Abdullaah ibn Yazeed —
Abdullaah ibn Yahya and Abdullaah ibn Nujayy.
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Note: some of these differences will only come to ligitten the
names are written in Arabic.

2. In writing and pronounciation the names are theeshnt the
difference is in Taqdeem or Takheer (order) this ialso in
two ways:

a. the names are reversed as in Aswad ibn Yazeed and

Yazeed ibn Aswad.
b. the letters are shifted e.g Ayoob ibn Yasaar and
Ayoob ibn Sayyaar.

Mr‘\-«éjﬂwod ;4'6‘4;“9\5&L<..>3§ Lal\ w*
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Conclusion: And among the important matters in this field és t
know the Tabagaat (ranks) of Ruwaat and their datdsrth and
demise and the cities they reside in and traveleaht their general
conditions in respect of Jarh, Ta'deel and Jahaalat

Khaatimah - Conclusion

Here six important matters will be discussed. lhégessary for the
student of Hadeeth to be conversant with them.
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The ranks of the Muhadditheen. This is in respéepe and era.
Why this distinction?

1. So that we can recognize Tadlees.

2. To make out whether ‘An’Anah is Simaa’ee or not i.e
whether it was heard directly or not.

3. To make out Mutashaabih Ruwaat from each dther

Note: Sometimes one Raawi may fit into two categoriessaE.qg.

Anas ibn Maalik t will fit into the rank of the Asharah
Mubashsharah due to llm and closeness to Rasaatulland also

among the Sighaar (junior) Sahaabah due to hieteage.

At times some Ruwaat will fit between two categsrie

Twelve Tabaqgaat:

Ibn Hajar has placed the narrators of the SihagalSin twelve
categories in his Kitaab “Tagreebut Tahdheeb'. Thidassification
is peculiar to him. It is as follows:

1. All the Sahaabah Kiraam Radhiallaahu Anhum.

2. The Kibaar (senior) Taabi'een like Sa’eed ibn Mysdyand
the Mukhadhrameen.

3. The ‘Middle’ Taabi'een like Hasan al Basri and Muiraad
ibn Seereen.

4. Those linked to the above but a little lower e.gh# and
Qataadah

13 All of these terms have already been discussedtiild
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5. The Sighaar (junior) Taabi’een who have only mdew
Sahaabah e.g. Imaam Abu Haneé&faland Abu Sulaimaan

A'mash. (some of these may not have narrated from

Sahaabah)

6. Those who lived in the era of the above but didmegt any
of the Sahaabah e.g. Ibn Juraij

7. The Kibaar Tabe'Taabi’een like Imaam Maalik and y@uf
Thowree.

8. The ‘middle’ Tabe'Taabi’een like Sufyaan ibn Uyamnand
Ismaa’eel ibn Ulayyah.

9. The Sighaar Tabe'Taabi'een like Imaam Shaafi'eeu Ab

Dawood Tayaalisee and AbdurRazzaaq San’aanee.

10.The seniors of the next era (who did not meet aagbiee)
e.g. Imaam Ahmad ibn Hanbal.

11.The ‘Middle’ among the students of the Tabe'Taadie.g.
Bukhaari and Zuhali.

12.The minors of this generation like Tirmidhi and exth

Their dates of birth and demise are studied sowileatan establish
Mu’aasarat (whether the Raawis lived in the sameserthat Ligaa
(meeting) was possible or not)

Their cities and travels are necessary so that are rmake out
whether they met or not and so that we can difteattn Raawis of
the same name by their Nisbats (links to citiesigomes)

4 Imaam Abu Haneefah was born in 80 A.H. when many Seimavere still living.
Imaam Saahib met several Sahaabah and even naihsatleeth from them. He met
Sayyidina Anag. Twenty great Ulamaa have attested to this! Forildetheck Qawaa'id
fee Uloomil Hadeeth with the Tahgeeq of Shaikh Alfeattaah.
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1 )

Ahwaalur Ruwaat is their detailed condition so that can make
out good narrators from the weak ones becausedteptance of
every Hadeeth is based on this.
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And (among these matters is) the Maraatib of Jarahe worst
Jarah is on the scale of Afalu e.g. Akdhabun Nk&s Dajjaal or
Wadhdhaa’' or Kadhdhaab and the lightest of themLagg/in or
Sayyi'ul Hifz or Feehi Magaal...

(Jarah — to criticize a Raawi negatively.) Jaral hany levels,
some are very severe while others are light.

The worst Jarah: is when the Seegha of Tafdheel (Af'alu) is used

for a Raawi e.g. Akdhabun Naas (the greatest fiisotime)
Mutawassit (medium) Jarah: is if a Raawi is called Dajjaal,
Wadhdhaa’ or Kadhdhaab (great deceiver, or falmiaatgreat liar)
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‘Light’ Jarah: is if a Raawi is called Layyin (soft / not very
cautious) or Sayyi'ul Hifz (of a weak memory) orehé Maqgaal
(there is something about him)

‘u*'LJLu’_:Vd-’é\-’ wj,‘ .)U‘d-'m 1Ea\ a5
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And the levels of Ta'deel: the highest is to usBegha of Af'alu
like Awthagun Naas then that which is supportedalfyifat or two
e.g. Thigatun Thigatun or Thigatun Haafizun andlitpetest is that
which is close to the lowest level of Jarah e.qil8tun...

3 "

Like Jarah, Ta'deel is also of several levels:

The Highest type of Ta'deel:is also on the scale of Af'alu e.g.
Awthaqun Naas (the most reliable of people).

Mutawassit: is that which is emphasized by one or two Sifaat
(quality) e.g. Thigatun Thigatun (very reliable) drhigatun
Haafizun (a very reliable Haafiz of Hadeeth)

‘Light’ Ta'deel: is that which is close to the lowest level of bara
e.g Shaikh (an Aalim) or Yurwaa Hadeethuhu (his gkeeth may
be relayed) or Yu'tabaru Bihi (His Ahaadeeth maydoeepted as
Shawaabhid to strengthen another Hadeeth).

The twelve Maraatib of Jarah and Ta'deel
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In Taqgreeb, lbn Hajar has mentioned twelve levdlslarah and
Ta'deel.

These classifications are also Makhsoos (specidjn i.e. they are
his own ‘invention’ but are now quite commonly used

1. A Sahaabi (this is the highest level of Ta'deelcsin
Sahaabah are the best of mankind)

2. Those Ruwaat who the Imaams of Jarah and Ta'dea ha
emphatically acclaimed irrespective of the word duse
describe him.

3. Are those Ruwaat who have been acclaimed with dfa S
e.g. Thigah or Mutgin or Thabat or Aadil (all meaami
reliable or trustworthy)

4. Are those a little lower in rank. Haafiz used therds
‘Sadooq’ (truthful) and ‘Laa Ba’sa Bihi’(nothing wmng with
him) to describe them.

5. Lower than no.4 described as ‘Sadooq Sayyiul Hifz’
(truthful but of weak memory) or ‘Sadooq Yukhtirthful
but errs at times) ‘Sadooq Taghayyara fee Aakhirihi
(truthful but he became senile in later age)

6. Are those from who very few Ahaadeeth are narratedino
Jarah (accusation) is leveled against him due ichwdiny of
his narrations are discarded. Any Muttabi’ (suppert
narration) of his is acceptable.

7. Are those from whom more than one student has tealtzut
no Imaam has made his Tawtheeq. These are known as
Mastoor or Majhool.

8. Those who are declared Dha'eef with no detail as to
why.(Jarah Mubham).

9. Those who have only one student and are declargdoéla
(unknown).
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10.Those who are extremely Dha’eef with no Ta'deetheir
credit. These are called Matrook (discarded) or Nida
Hadeeth (very weak).

11.Those accused of Kidhb (lies) because their namatare
contrary to the Qawaa'ide Asliyy&hof Islaam or he may be
a habitual liar in his everyday dealings.

12. Are those who are proven to concoct and fabricatéddth.

i&{:‘g‘&;“;":}}' j)l@@bbjl& 2 ad w‘wj

And the Ta'deel (testimony) of even a single penstio is aware of
the Asbaab (causes/ requirements) of this fieldciseptable - and
this is the Saheeh Qowl.

Here 2 important Masa'il regarding Jarah and Tdde#l be
discussed.

+ % (

The Ta'deel of a person who is fully aware of teguirements of
this subject is taken into account. The Saheeh Muatthis that even
if only one such person makes Ta'deel of a Raawwilt be

accepted. Some people say two are required asstliie number

15 Qawaaide Asliyyah: the accepted foundations of Deavepr from Qur'aan and
Hadeeth.

105

Page 106 of 121

required for Shahaadah (testimony) in Islaam —tlistgowl is not
Saheeh.
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And Jarah is Mugaddam (given preference) over T’dlehe Jarah
is from an Imaam. And if no one has made Ta'deeh dflajrooh
(accused) Raawi then this Mujmal (unspecified) Wavéll be

accepted — and this is the accepted view.

- Y% " "

If Jarah and Ta’'deel are both found regarding aoceRaawi, then
the Jarah will be taken into account on conditibattl — The
reasons for Jarah are clearly mentioned (this ikedcalarah
Mubayyan as opposed to Mubham- where the reasodarah are
not mentioned) and 2 — The person declaring thehJarust be an
Imaam in his field.

--$ ::00 % ""
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If a Raawi is Majrooh but the reasons of Jaramatestipulated and
no Imaam has made Ta'deel of him then this Jaradccgptable.
(according to others, this type of Jarah is noeptable)®

And among these is to know the titles (Kunniyahattidjo with
names and names that go with the titles, then thdsese names
(Asmaa) are their titles, and those in whose Kuamiyhere is
Ikhtilaaf (difference of opinion) and those with veeal
(Muta’addad) titles or Sifaat (descriptive quab)iend those whose
Kunniyah is the same as their father's names aoe versa, then
those whose titles are similar to that of their@gyvand then where
the Ustaad and father have the same name, andwiosare linked
to someone other than the father, or those whosbkaNicannot be

8 This is a very brief summary on the Masaail ohbaand Ta’deel. There are many salient
details and finer points to this subject which asediscussed here.
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understood and those whose names and that of fdtbers and
grandfathers are the same or where the StudentikiSkand

Shaikush Shaikh all have the same names or whert&ldébtaad and
the student of a Raawi have the same names...

Fasl: (sub-chapter)

In the Khaatimah, six things were discussed folldwg 2 Masaa'il.
Now a few more things will be discussed regardimg hames of
Ruwaat.

7 % * "

If the Ruwaat in the Sanad are commonly known leyr tiunniyats,
then it is necessary to know them since they mayreds be called
by their names and at times by their Kunniyahh# student does
not know both he will fall into error. E.g. Abdudlh ibn Umatt is
often called Abu Abdurrahmaan.

T %,

Some Raawis are more often called by their titles.know their
names is necessary for the above-mentioned reagoltbe Shihaab
Zuhri’'s (Taabi'ee) name is Muhammad ibn Muslim IBbaidullaah
ibn Abdullaah ibn Shihaab Zuhri. At times his namay be used in
the Sanad and not his title. Similarly, Abu BaKs name is
Abdullaah ibn Uthmaan and his father's Kunniyah Adu
Quhaafah!
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T %,

e.g. Abu Bilaal Ash’ari the student of Shareek &l Hussain the
student of Abu Haatim Raazi.

&( 7 %,

e.g. the Kunniyah of Usaamah ibn Zaid ibn HaaritRalhiallaahu
Anhu is either Abu Zaid, Abu Muhammad or Abu Khgri

7 %,

e.g. Ibn Juraij (Abdul Malik ibn Abdul Azeez Al Aijp) has 2 viz.
Abul Waleed and Abu Khaalid.

e.g. Abu Bakt has two lagabs (titles) Siddeeq and Ateeq.

' % 7 % "% ",

e.g. Abu Ishaaq Ibraaheem ibn Ishaag TaaliqaaniAdnd Anbas
Hajar ibn Anbas.

1y 7 %,
e.g. Ishaaq ibn Abi Ishaag Amr ibn Abdillaah As &alke.

! 7 %,
e.g. Abu Ayoob Ansaari and his wife Umme Ayoob.

! B '
It is necessary to know this so that one doeskmiok that the Raawi
is narrating from his father. E.g. Rabee’ ibn Anggorts from Anas.
The ustaad here is Anas ibn Madlik
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e.g Migdaad ibn Aswad Radhiallaahu Anhu’s fatheame is Amr
and Aswad adopted Migdaad. Hence Migdaad ibn Anaigs Ibn
Aswad.

e.g. Sulaimaan Taimi is not from Banu Taim but aled Taimi
because of his dealings with them and Khaalid Hadhtdwas not a
shoemaker but had a good friend who was a shoemaker

D ' * ,

e.g. Imaam Ghazaali's name is Muhammad ibn Muhamibad
Muhammad Al Ghazaali, and one Raawi of Ibn MaagaHasan ibn
Hasan ibn Hasan ibn Ali ibn Abi Taalib. (in the &t “Tadhkiratul
Huffaaz” there is mention of an example where ldegations were
all named Muhammad!!)

! B B B '

e.g. Imraan (Qaseer) narrates from Imraan (Abi &#taaridee)
from Imraan (lbn Hussaim) and Sulaimaan (Tabaraani) narrates
from Sulaimaan (AlWaasity) from Sulaimaan (Dimasidjen Bint
Shurahbeel)

n B 1 1 ,
e.g. Muslim narrates from Bukhaari who narratesfiduslim (Ibn

Ibraaheem Al Faraadeesi) and Hishaam (Dastaawi) fahya ibn
Abi Katheer from Hishaam (Ibn Urwah)
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And then to know Asmaaul Mujarradah and Mufradahd an
Kunniyahs and Lagabs and Ansaab and Nisbats aretsoes
(associated) to tribes and at times to abodescitiel these are of
few types viz. Bilaad, Dhiyaa’, Sikak, Mujaawar#nd Nisbats are
at times (associated) to professions and there Ineajttifaaq or
Ishtibaah in any of these names. Sometimes Nigibais become
Lagabs. To know the Asbaab of all of these is remgsfor the
student of Hadeeth...

It is necessary for the student of Hadeeth to beexsant with the
following things. All of these are related to thecognition of
Ruwaat.

1 # ,

Some Raawis have only a single name with no Lagafuaniyah
(title or nickname)
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Some Raawis have unique names. No other Raawidthsasname
e.g. Sandar mowlaa Zanbda’

7 % # L L

Some Raawis have only a Kunniyah with no name gaba Some
have unigue Kunniyahs.

Lagabs are sometimes names like Safeehaland at times
Kunniyahs like Abu Turaab (the Lagab of Al and sometimes a
fault becomes a Lagab like A'raj (cripple) or Bategig bellied)

and sometimes a profession e.g. Attaar (a perfumer)

@ (.,

A Nisbat is sometimes to a tribe e.g. Dowsi (of Daws tribe) —
generally among the Mutagaddimeen Nisbats whetkitype.

Sometimes it is to a Watan (hometown) e.g. Deh(&weim Delhi) —
the Nisbats of the Muta’akhkhireen are generallyhig type. Then
Nisbat of this type may be to a city or farm or wtb or
neighborhood or to a profession or skill like Khagy (a tailor).

Note 1:

Just as there is lttifaaq and Ishtibaah (similarity names, there
may be the same in Nisbats e.g. Hanafi is Nisbath& Hanafi
Madh-hab or the tribe Banu Haneefah.
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Note 2:
Sometimes a lagab may become a nisbat e.g. KhiaalitMakhlad
Koofi's Lagab is Qatwaani.

@ ! 1

It is necessary to know why people have certalastibr Nisbats.

E.g. Abu Mas’ood Ugbah ibn Amr Ansaadriis known as Badri.

This is not because he took part in the Battle adrBout because he
later settled in Badr. Mu’aawiyah ibn Abdul Kareasnknown as

Dhaal (lit. astray) because he got lost en-routeviekkah! and

Ishaaq ibn Ibraaheem’s father is known as Raaho¢gfatihe road)

because he was born on the road to Makkah!

And to know Mawaali whether they are from the teogottom and
whether it is due to slavery or alliance; and t@wnrbrothers and
sisters to one another; and to know the Aadaalhugtie) of the
student and teacher; and the age of Tahammul ard Add the
method of writing Hadeeth and comparing and listignio and
narrating it and traveling in search of it...
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Is the plural of Mawlaa. Mawlaa is a Mushtarak wael a word

having several meanings e.g. Mawlaa A'laa is thesg@ewho freed
a slave; Mawlaa Asfal is the freed slave; MawlddHailf is an ally;

Mawlaa bil Islaam is the person at whose handshanaiccepted
Islaam etc. So it is necessary to make out the tfyddawlaa e.g.
Aabil Lahm Ghifaari Mawlaa Umair Radhiallaahu Ankuas the
master of Umair, he later freed him; Naafi' Mawika Umar was
the slave of Ibn Umar who was set free and ImaakhBari is also
called Ju’fi on account of Walaa'ul Islaam.

(.

It is necessary to make brothers and sisters apgutUbaidullaah
ibn Umar Umri and Abdullaah ibn Umar Umri are bt
Ubaidullaah is the elder and is Thigah by Ittifaqngnimously)
while Abdullaah is Mutakallam Feeh (commented upon)

To know the rights of Hadeeth and the Muhaddithieeimportant
since this knowledge goes hand in hand with respadact it is
dependant on this!

1. The Ilm of Hadeeth is the Meeraath (legacy) of Ayahi
hence it is necessary to respect this lIm as wellita
scholars.

2. The Muhaddith must always hold on to truth andigest
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He must only narrate Saheeh Ahaadeeth and nevekaviun
ones. 4. His niyyah must be correct.

He must keep the welfare of his students at heart.

He must not engage in frivolous matters, especilising
lessons.

Tawaadhu’ (humility) must be his garb.

He should always express his gratitude to Allaah the
Ni'mat (boon) of Hadeeth.

He must be very particular in fulfilling the comnun of
Allaah and abstaining from those things which are
prohibited.

He must save himself from all inward and outwarises.g.
greed, avarice, jealousy, envy, hate, ostentation e

Similarly the student must know the rights of higot and the
respect of Hadeeth. Among them are:

bR
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Keeping the correct intention.

Respect the Ustaad and hold him in high regard.

He must not be shy to ask questions.

Fulfill the injunctions of Deen very carefully. Pagrticular
care to the Sunnahs of every occasion.

Stay very far from sin.

Beware of Gheebah and vain talks and actions.
Respect the class and Kitaabs.

Be on time for lessons, never be late.

Listen carefully and take notes as well so thatryoue is
not wasted away.

10.Always make Shukr to Allaah for granting you this

opportunity to study the greatest lim.
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Note: Special Kitaabs have been written dealing soleith whe
Aadaab of Ilm and Ulamaa. The student should stufiyw of these.
In fact to keep them and read through them nowayain is very
beneficial even for senior Ulamaa.

i.e The age for studying and narrating Hadeetherd@hs no fixed
age in this regard. The moment a person is abletierstand and
narrate properly he may begin.

To know the Tareegah (manner) of writing Hadeeth.
The method of comparing and proof reading onessnote
The method of total devotion to the science of Hlle
The way of gathering Ahaadeeth and traveling ircdea
of it.

PObdPE

And to know the types of compilations viz. Masaahe&bwaab;
llal and Atraaf...

Tareeqah of Tasneef (types of compilations):
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There are several types of compilations of HadeEtth has its
own name. The student will need to know them whesearching
anything.

Is a Kitaab in which Ahaadeeth eight types are included viz.
Siyar (military expeditions) Aadaab (etiquettes¥star (exegis of
Qur'aan) Agaaid (beliefs) Fitan (trials) Ashraag(s of Qiyaamah)
Ahkaam (commandments) Manaagqib (virtues of people).

Note: from among the Sihaah Sittah, Bukhaari and Tirinaik of

this type. Muslim has very little regarding Tafsaed the remaining
three are Sunan.

Are those Kitaabs whose Abwaalchapters) are arranged
according to chapters of Figh.The object of these Kitaabs are to
gather the proofs of the Fugahaa. E.g. Sunan AlwobDd. Sunan
Tirmidhi, Sunan Nasai etc.

Are Kitaabs in which Ahaadeeth are gathered acngrdo the
names of the Sahaabah who narrate thenall the narrations of
one Sahaabi are gathered in one pladerespective of the subject
matter e.g. Musnad Ahmad .

#',
Is a Kitaab in which all the Ahaadeeth afcertain Shaikh are

gathered together, then those of another then tbbsaother e.g.
Tabaraani’'s three Mu’jams — Kabeer, Awsat and Saighe
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(7 (!

Is a Kitaab in which all the Ahaadeeth accordinghte Sharaait of
another Muhaddith are gathered which the first Midglith did not
include in his Kitaab e.g. Mustadrak alas Saheeb@itaakim.

( #,

Is a Kitaab in which the Ahaadeeth of another Kitaae gathered
but with other Sanads so as to lend strength tditbieKitaab e.g.

Isma’eeli’'s Mustakhraj on Bukhaari and Abu Awwaasiabn

Muslim.

# C:,

Is a Kitaab in which Ahaadeeth pertaining to onesM¥ah are
gathered e.g. Bukhaari's Juz Qiraa’ah and Juz R#fdain.

o ,

Are Kitaabs in which all the Tafarrudaat (excepsipnof a
Muhaddith are gathered e.g. Kitaabul Afraad of D&atni and
Gharaaib Imaam Maalik.

#

Are Kitaabs from which the Sanads and Mukarraregpe(fitions)
are omitted e.g. Zubaidi's Tajreedul Bukhaari.

( #

Is a Kitaab wherein the Ahaadeeth without Sanaanother Kitaab
are gathered e.g. Nasbur Raayah of Zayla’ee andHajar's
Diraayah.
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7 o,

Are Kitaabs in which the Ahadeeth of several otK@#aabs are
gathered but the Mukarraraat are omitted e.g. Hdisalama’
Baynas Saheehain and lbn Atheers Jaami’ul Usool.

Are Kitaabs in which all the Sanads of a Hadeethgathered with
only the beginning portion of the Hadeeth e.g. M&zZ uhfatul
Ashraaf bi Ma'rifatil Atraaf.

Are Kitaabs in which the Ahaadeeth of one or moitadbs are
indexed for ease in research e.g. Miftaahu Kuno&iitah and
Mu’jamul Mufahris li Alfaazil Hadeeth.

Are compilations of forty Ahaadeeth e.g. Arba’eéiNawawi.

Are compilations of fabricated Ahaadeeth e.g. Mawadaatul
Kubraa of Mulla Ali Qaari.

7 5 >

Are Kitaabs in which the Sanads of famous and wgfulated
Ahaadeeth are researched e.g. ‘Magaasidul Has#@nahafadeethil
Mushtaharati Alal Alsinah’ of Sakhaawii.

0 ,

Are Kitaabs in which the words of Ahaadeeth are l&rpd
(Lughatan and Istilaahan) e.g. Ibn Atheers Nihaayahd
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Zamakhsharis Al Faaig and ‘Majma Bihaaril Anwaaf’ $haikh
Muhammad Taahir Patni.

>& ,

Are Kitaabs in which the Mutakallam (commented dpBanads of
Ahaadeeth are discussed e.g. Tirmidhis llal Kabeerllal Sagheer.

7 (.

Are Kitaabs in which the Du'as and practices of dtédsllaah
Sallallaahu Alaihi wa Sallam are mentioned e.g. Keilr of
Nawawi and Jazris Hisnul Haseen min Kalaam Sayidifsaleen.

8

Are compilations of Ahaadeeth from one Kitaab whagle not in
another e.g. Haithami’'s Majmauz Zawaaid wa Manlfaaid in
which the unique Ahaadeeth of Musnad Ahmad, BazzAhu
Ya'laa, Taraanis Ma'aajimuth Thalaathah are gathesich are
not in Sihaah Sittah and Ibn Hajars Mataalibul yai bi Zawaaid
Masaaneeduth Thamaaniyabh.

Note: There are other types of Tasneefaat of Hadeetthbuabove
are the more common ones.
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And to know Sababul Hadeeth (is among those impbrtatters) -
and the Ustaads of Qaadhi Abu Ya'laa ibn Farraaehavitten

Kitaabs on this aspect, and the Muhadditheen haiteew on all of

these things and these are all pure Manqoolaatafi@rs) and are
quite clear and not in need of definitions and eplas and those
who need may refer to the detailed works and Allakime is the
granter of Taufeeq.

$

Asbaabul Wurood is the occasions when Rasoolullaakaid
something or when a certain incident took place Aabaabun
Nuzool in Quraan) — It is necessary for the studenknow this
also. The Ustaad of Qaadhi Abu Ya'la Hanbali (38885a.h.) Abu
Hafs Umar ibn Ibraaheem Akbari (387a.h.) has writieKitaab on
this topic. Imaam Jalaaludden Suyooti began writingit but was
unable to complete it. From the Mutagaddimeen, dbeam ibn
Muhammad Ibn Hamza Husaini Hanafi Dimashqgi (1054120
a.h.) wrote a most valuable Kitaab on it in threglumes -
“AlBayaan wat Ta'reef fee Asbaab Wuroodil Hadedih&hareef”
This Kitaab has since been published and is availebthe Arab
countries.

The Ulamaa have written in detail regarding all thengs

mentioned in the conclusion, May Allaah reward thalingreatly.

And all the things mentioned above are Manqoolr&iad) and are
quite clear and easy to understand aad are naad of examples
and explanations. The details of these are in titaaKs of the
Muhadditheen and the students should study them ala®hul

Muwaffig.

A H Elias (Mufti) - 1427 / 20086,
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